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INTRODUCTION

We can divide the things we may never know about the
Taliban’s ‘Islamic Emirate’ of 1996-2001 into two broad
categories: that which we won’t know because we don’t have
the information, and that which we won’t know because the
Taliban’s ‘experiment’ was cut short by international
intervention in late 2001.

As a project in the making, there is no solving the mystery
of Taliban intentionality. Not only were they engaged in a
serious internal conflict until the very end of the Emirate, but
the movement itself was in a state of flux. Capturing their
goals and intentions in hindsight will only ever reveal a
partial picture, one perspective on a set of opinions and
processes that had not yet developed or consolidated. Anyone
who claims to be able to tell you what the Taliban wanted and
what their ultimate goal was during their rule should be
viewed with great caution. Similarly, while it is important to
understand the history of the Taliban, attempts to deduce
what the post-2001 Taliban want(ed) based on what they
wanted pre-2001 will in most cases lead to a deeply flawed
perspective on the movement and its goals.

Analysts and journalists often consider much of the
Taliban’s thinking and policy to be static; policies
implemented pre-2001 thus ‘must’ be the same post-2001.
Instead of a blueprint, the past offers a roadmap. Groups
change as they face challenges, evolve in size and



organisational structure, seize power and lose it, and interact
in a complex system with other groups. New norms form and
old ones dissipate.

The Taliban, much like any other group, is subject to the
same processes. Had they continued to rule Afghanistan,
instead of being ousted and starting an insurgency, their
evolution arguably would have looked different. The
movement was removed before it matured. Today it is hard to
imagine alternative trajectories that the Taliban could have
taken at the time. Reconstructing the past becomes
increasingly difficult as senior figures associated with the
movement pass away or are killed. This makes the gathering
of oral histories and testimony harder, especially in the given
context of the continued conflict where even the not-so-
recent past remains a matter of political debate. Individuals
who share their recollections about the past have to consider
the possible repercussions. Still, memoirs are being written
and others gather the remnants of their past in other archival
projects. They offer small windows into Afghanistan’s history
and the history of the Taliban.

R

The Taliban Reader is a collection of statements by those
associated with the Taliban movement. The vast majority
were published on outlets run by the Taliban, whether
newspapers controlled by them in the 1990s or websites in
their insurgent guise post-2001. This collection of primary
source material fills a hole in the literature and is intended to
serve as a reference work for scholars, students and
practitioners alike. The material is sorted into broad



chronological periods and then, inside each of those, is
organised thematically.

In an environment where rumour and supposition often
take the place of fact, this collection of Taliban statements is
a first step in constructing the foundation on which scholars,
academics and students can build their understanding.
Reports, articles and even books that rely purely on
secondary source materials are commonplace for Taliban
studies. Fieldwork is often an afterthought or skipped
entirely. This might have been less of a problem if the body of
primary source materials was rich and mature following
years of collection, but unfortunately this has not been a
priority.

A researcher who decides to seek out proactively the
kinds of materials assembled in this book will have to
overcome several hurdles. The Taliban’s website is frequently
taken offline, and old articles get purged from the indexes.
This means that many statements or online magazines live on
only in the private archives of individuals. Books and
memoirs are written by members of the Taliban (or those
who came into their orbit) but they are sometimes hard to
find and rarely make it into university collections, with only a
very few (mostly private collectors) purchasing all of them.
The language barrier also poses a formidable challenge.

We will return to the need for primary-source-based
research, but it would seem self-evident that a rigorous study
of history requires such materials in order to begin useful
analysis, to begin sifting through the meaning of complex
patterns of events. Viewing the full swathe of Taliban output
during their most recent activities also allows for the



perception of continuities and differences that would
otherwise have remained imperceptible. This is particularly
the case for highly-politicised subjects, where skipping the
commentary might save one from falling for a commonly-
held myth. Primary source work should be where research
work begins.

R

We first began our formal work in Afghanistan in 2006 with a
project that sought to provide access to primary source
materials. AfghanWire was a media translation service, a
daily newsletter filled with English-language versions of
articles published in local media outlets. During that process,
we read of the publication of Mullah Zaeef's Guantanamo
memoir in one of Kabul’s newspapers and began the long
process of researching, editing and working with translators
to bring that material to a wider audience. Part of that led us
down to Kandahar, where the paucity of materials relating to
the 1980s war against the Soviets saw us begin a kind of oral
history project. We gathered dozens of testimonies from
participants, many of whom had never told their stories
before.

While working on An Enemy We Created, we had several
books translated from Arabic and Pashto. Once we were
finished with the research, we tried to find a way to make
these available to a wider audience. The material would not
benefit other researchers or the broader research
environment if they just remained on our hard drives. We
started First Draft Publishing as our formal outlet for these
texts. To date we have published five translated titles, with



several others in the pipeline.

As part of all of this work with primary sources and
documentary evidence, we began collecting documents
relating to the Afghan Taliban. We were joined in this
endeavour by the journalist and researcher Anand Gopal,
author of No Good Men Among the Living. Michael Innes helped
us structure the process. We collected newspapers,
magazines, books and anything else we found lying around
that was in need of a permanent home. We asked friends or
colleagues of ours to visit poets in the provinces, digitising
hand-written collections and transcribing audio cassettes
filled with songs.

The digitisation process was slow and difficult. Not only
were there implied pressures and concerns that our office
would be raided by Afghan government authorities and the
archival collection confiscated, but also frequent power cuts
and cold winter weather made the work very much a labour
of dedication. We used a pre-made book scanner alongside a
larger newspaper and magazine tool that we custom-designed
and worked with a local carpenter to produce.

Even once the material was digitised, we faced problems
when one of the institutional sponsors of our project, the
British Library in London, said they would be unable to host
materials on account of fears that they would be subject to
British government anti-terror legislation.?

As we write, the collection is being prepared for online
digital hosting.? Users will be able to access materials in the
original Arabic, Dari and Pashto languages as well as over two
million words in translation. Some of those translations
correspond to material in this volume.



R

It is pertinent to ask what the major revelations of the
Taliban Sources Project are. Part of the answer to this relates
to the missing details in discussions about the Taliban.
Anyone who has done any work on the (Afghan) Taliban,
particularly if you aren’t spending time in the country, has
probably realised that the number of useful primary sources
is relatively limited. This is starting to change, but compared
to most other countries, Afghanistan has a very limited
number of resources to start with. So in many ways, the key
revelation of the collection is that there are lots of details
available, and that a more granular understanding of the
movement is possible. Discussions of the Taliban have for too
long been predicated on an extremely limited set of issues:
women/girls, especially in the context of education; cultural
destruction / the Bamyan Buddhas; drugs; and bin Laden and
international ‘jihadism’. This collection helps fill the gaps,
showing that for the Taliban those issues were among many
other challenges and discussions they faced and held on a
day-to-day basis. Reading through the entries, particularly
from the early periods of the Taliban, returns some of the real
complexity of the day, moving beyond platitudes and
displaying Afghanistan as they saw it and experienced it at
the time.

More specifically, through interviews and through
biographical profiles, as well as through the sheer mass of
daily data on ministers and their activities, we can build up
far more compelling portraits of the individuals who were the
face of the Taliban movement while they were in power.
These kinds of portraits (this kind of detail) have never really



been part of how the Taliban has been written about. The
biographies help illuminate certain questions or settle long-
standing debates. For example, there has been a question
about whether Taliban intelligence chief Qari Ahmadullah is
alive or not. This has relevance in a number of areas,
including on deliberations on whom to release from
Guantdnamo. We have it from the translations now that he is
indeed dead, thanks to a martyr’s biography published in
2006/7. Similarly, there have been debates about whether
certain individuals released from Guantinamo are
‘recidivists’ or not, and in a number of cases—through martyr
bios and interviews with field commanders—we have been
able to get new data points to help find answers.

A much fuller picture of the theological/ideological
backing that the Taliban consider applicable to the use of
beheading, suicide operations as well as their general
approach to conflict (i.e. when it is and is not permissible) is
also uncovered by this collection. Newspaper editorials and
op-eds from the 1990s government detailed the Taliban’s
consideration of the Islamic basis for a number of issues, and
this can be contrasted against the movement’s attitudes post-
2001, particularly on the issue of government, the role of
Islam in the ideal state, the role of religiously-sanctioned
violence and some details related to how this is practised. The
material is unparalleled in terms of the detail offered. Of
course, analysis and explanation must now follow, but with
this and other collections becoming available in translation,
scholars and students around the world can start to explore
their own hypotheses. They can evaluate much of what has
been written about the Taliban and their Emirate post-2001 in



the light of what they wrote and said at the time. The
material that is now available can truly transform our
understanding of the Taliban.

From the data relating to professional appointments
within the Taliban’s government, for example, Anand Gopal
has produced a network of Taliban ministry comemberships.
From this, using statistical modelling it is possible to predict
with reasonable accuracy which members re-engaged in
violence post-2001 and which tried to reconcile—the take-
home message being that Taliban decisions to fight or
reconcile have less to do with ethnicity or ‘ideology’ and
more to do with their structural location in the Taliban’s
network of trust and patronage.

R

Research on topics relating to the Afghan Taliban has been
due a recalibration for many years. Ideally this will begin
with the study of primary sources, and only then can cross-
referencing of secondary sources be a useful exercise. We
now start to have the data to be sure that we are in a good
place to start.

This volume thus aims to help reset the research agenda.
We hope that this book will serve as an essential reference
work for anyone interested in the Afghan Taliban; remind
scholars that there is by now plenty of material worthy of
being studied; and stimulate future research and interest in
the full collection available online.

There is a great deal of research that remains for scholars
of the Taliban and South Asian Islamism. The circumstances
in which many discovered the Taliban movement—viewed



through the burning ashes of New York’s Twin Towers—has
meant that of the many millions of words written about the
movement, only a small proportion has been based on
rigorous research, much less through the assessment and use
of primary sources. Commonplace opinions and widely
acknowledged ‘facts’ should be re-evaluated and questioned
before we move on to make broader assumptions.

A useful place to start would be the compilation of a cross-
referenced chronology of events in Afghanistan for the 1994-
2001 period, or, even better, back to the early 1970s. Many
accounts of the Taliban during this time are plagued by a lack
of attention to dates and time. Biographical details can now
be gathered and cross-checked, lifting the Taliban movement
out of the shadow of the few public faces and understanding
them in terms of the underlying groups and networks they
are built on. These groupings reach back to affiliations made
during the 1980s jihad against the Soviet Union all through to
the positions held during the Taliban’s rule.

The sheer volume of material written about the Taliban
movement, particularly that produced post-2001 in
association with the international military effort, makes it
difficult to understand the breadth of the content and its
value. For this reason, a comprehensive annotated
bibliography of material relating to the Taliban movement
would be a boon for researchers, particularly if it referred to
print media articles as well. These are laborious tasks that do
not require much fieldwork, but rather hours and hours of
dedicated desk work. In the end, though, it will be detailed
documentation that derails pundits who leap to conclusions.
Attention has mostly been directed towards the Taliban’s



religious and social policies, while other aspects of the
movement remain unexplored; economic policies practised
by the Taliban were sufficiently different from those of prior
governments to merit closer attention, for example. We know
a lot about the Taliban’s diplomatic interactions with the
United States because of the attacks on 11 September, but we
know far less about their relations with other countries and
organisations. It would be useful to gain more insight into the
Taliban’s calculations with regard to international
investment in natural resource exploitation, for example, as
well as a far more nuanced understanding of their
relationship with Iran or their Central Asian neighbours, not
to mention Pakistan.

A return to ideology is also required, albeit one
understood on the Taliban’s terms. For the vast majority of
discussions about the Taliban, their religious ideology is
summed up using the rubric ‘Deobandi’ without much more
supporting detail. Extensive work is needed to understand
the Taliban from within their religious education, from the
syllabus that most study to the religious argumentation and
shorthand employed in discussion among peers. This, again,
is where a return to primary source texts will be essential.

For those who can travel to Afghanistan, Pakistan or other
places where those associated with the Taliban are currently
based, work needs to be done to gather interview material, to
compile oral history testimony and to encourage individuals
to write up their memoirs.

R

There is no single Taliban strategy or set of goals. The



movement is heterogeneous by nature and continues to
undergo considerable changes that see a deepening
fragmentation within, all while paradoxically remaining one
of the more stable entities in Afghanistan, at least until very
recently. There appear to be considerable differences as to
the political and military future of the Taliban internally;
outright splinter groups have emerged for the first time in
the Taliban’s history.

The core self-stated goals of the Taliban post-2001 are for
justice and a role in the political future of the country.
International commentators often voice concern about the
revisionist nature of analyses of the Taliban, pointing towards
the countless human rights abuses that the movement
committed while in power and since their ousting in 2001.
These correctly assess that the Taliban are far from being
‘modern Robin Hoods’ who simply defend their own rights or
those of the people; it is nevertheless informative to examine
the underlying developments. Local shifts in perception
reflect at least a partial reality: corruption and the poor
performance of the Afghan government in conjunction with
oft-voiced promises and pledges have eroded the credibility
of the government in Kabul and the internationals. There is
an obvious disconnect between the message and the deed.
The Taliban, on the other hand, while employing tactics to
sow fear, appear to be consistent, and if not in reality then at
least in the perceptions of many. The considerations seem
pragmatic for the most part, rather than an explicit
subscription to the Taliban’s goals and narrative.

To ask the question ‘What do the Taliban want?’ is already
to apply a certain analysis as to who the Taliban are and how



to think about them. There are groups within the umbrella
term that make up ‘the Taliban’—from the field commanders
and common fighters to the high-level leaders, from the
eastern fighters who increasingly operate and interact with
non-Afghan entities to the old senior leadership in Quetta and
other places. The emergence of forces nominally loyal to the
Islamic State in eastern Afghanistan and elsewhere offers yet
another challenge to unity and coherence, one that was
accentuated following the revelation of the death of Mullah
Mohammad Omar. A political process needs to be understood
as engaging elements within this broad grouping and needs
to take into account what this engagement means for each
particular group in relation to the other parts and interests.

Given that fragmentation is the prevalent dynamic
currently, engagement will certainly encourage doubt of
those individuals and groups that do participate. This,
however, is not a divide-and-conquer strategy in which the
goal is to play sections off against each other. There are no
sections; sections are shifting and formed and reformed, and
alliances easily switched. If the goal is to divide the Taliban—
rather than to pull as many as possible over onto the side that
is negotiating—then this is likely to translate into a
marginalisation of the people whose engagement is sought, to
a degree that makes the whole process irrelevant.

The starting positions that all parties bring to political
negotiations will often transform—through compromises or
otherwise—into something else by the time they are ready for
a final agreement. It should not be forgotten, however, that
this process can often be generative of new ideas. In this way,
part of the answer to the question ‘What do the Taliban



want?’ will be revealed and discovered through the very
process of negotiation. Not only will the process reveal what
they want, but will also solidify (and to a certain extent,
create) who ‘they’ are.



PART 1

MUJAHEDEEN AND TOPAKIYAAN
(1979-1994)

1979 Soviet Army invades Afghanistan (December)

1988 Geneva Accords signed, providing for Soviet
withdrawal (April)

1989 Battle of Jalalabad (March-May)

1989 The last Soviet soldier leaves Afghanistan (February)

1991 Khost falls to mujahedeen forces (April)

1992 Afghan government falls to mujahedeen, followed by
civil war

1994 Taliban emergence

The Taliban’s roots lie in the religious educational circles and
madrassas of southern Afghanistan, which were inspired by
the Hanafi Deobandi religious tradition. The movement
emerged in 1994, the outcome of deliberations that had taken
place among a specific stratum of Afghan society. It was a
local expression of discontent, concerned with issues close to
home, and at its outset had neither national nor international
ambitions. This agenda, however, shifted and changed as time



passed, and as those leading the movement themselves
changed in reaction to evolving circumstances; all this made
the movement quickly swell in numbers. The Taliban were at
the head of social circles that previously had no voice and
negligible power within the political realities of the day, but
soon occupied a position where their opinions and decisions
were heard; this inevitably changed the self-perception of the
leadership and what they considered to be their mission.

The Taliban pre-2001 were a group that emerged out of a
long history, one that technically extended back as long as
there were religious clerics, and as long as Afghanistan
existed as a country. The past hundred years or so can be
taken as the frame for the most recent segment of this story.
The religious clergy was not immune to the new ideas of
Muslim solidarity and revivalism that swept through other
parts of the Muslim world in the early and mid-twentieth
century. Where the Deobandi tradition is often considered to
be depoliticised, it came about as a reaction to the local
political realities in the south Asian subcontinent. The
forebears of those who sought to impose order on the chaos
of southern Afghanistan during the mid-1990s had become
increasingly involved in local politics. This was largely a
process of instrumentalisation, but it would set a precedent
for later developments. In this sense, the heritage bestowed
on the religious students who came to form the Taliban
movement presents a particular local brand of mostly rural
religious, political and cultural processes. Where religion
underpinned much of the movement’s identity, it only at
times transcended other cultural and political influences.

The relative calm of the early 1970s was disrupted by



ideological disagreements and open clashes between
Communists and Islamists in Kabul. By 1975, there was a
fully-fledged attempt by Islamists to overthrow the
government (spearheaded by Hekmatyar and Massoud) and
fatwas were issued calling for jihad. Nevertheless, it took the
unpopular and disruptive land reforms, along with the
strong-arm tactics of the Communist government, to turn the
predominantly rural population against it, in particular those
living in southern and eastern Afghanistan. Resistance spread
throughout the country, and the Communist government
under Taraki and later Amin used strong-armed tactics
against the traditional rural leadership. Tens of thousands
left their homes, crossing the borders to Pakistan and Iran.
The resistance, however, would gain much traction and soon
the Soviet 40th Army, which arrived on 24 December 1979,
saw itself drawn into nationwide war.

Already in the late 1970s the Communist government had
tried to subdue parts of the population and to enforce its
reforms—disappearances, arbitrary arrests and executions
were common—thereby contributing to the establishment of
the first mujahedeen fronts that took up arms against the
government following the arrival of Soviet troops. In
southern Afghanistan, some of the first to fight were
members of the religious clergy originally from the districts
west of Kandahar city.

Local mullahs, following the call to jihad, converted their
madrassas into fronts, leading their students into battle.
While the organisation of the mujahedeen fronts was initially
hazardous, a distinct meta-structure developed in the first
year that would soon be forced under the umbrella of seven



officially recognised mujahedeen fronts. The groups of
religious students, or ‘taliban’, would emerge as independent
front line groups, embedded into the wider mujahedeen
structures.! They would come to play a different role than
other mujahedeen groups; they were closely associated with
the Islamic courts that they operated in Afghanistan during
the jihad, dispensing shari’a justice. These developments took
place predominantly in Afghanistan’s southern and eastern
regions.

The experiences of jihad were the single most significant
influence on the young religious students’ sense of identity.
The transformative impact is difficult to overstate. It would
inform much of the identity of the group that would later
emerge as the Taliban in 1994, individuals who regarded
themselves as belonging to one group with a shared identity,
separate from those around them.

The experience shaped the Taliban’s identity in four ways.
First, the trenches created a sense of fraternity, one far more
tangible and durable than just growing up with other
students and receiving an education at a madrassa or other
religious institution. Second, their identity was shaped by
witnessing the transformation and disruption of society at
large and the sidelining of the old tribal hierarchy; military
strongmen or charismatic religious leaders now eclipsed
these traditional structures, in part simply due to their
presence in Afghanistan instead of being in Pakistan, away
from the fighting. Thirdly, their status was elevated by the
power that their leaders wielded in the religious courts,
which fulfilled an important function throughout the 1980s
jihad, in particular in southern Afghanistan. Fourthly, in a



blend not uncommon to what would emerge in the mid-1990s
in the south, mullahs set up structures that would provide
conflict mitigation and pass judgements, issue edicts and
fatwas, often primarily concerned with issues that arose
between different mujahedeen groups and factions or among
the local population.

The overarching principles of the local interpretation of
Islam that informed much of the early Taliban’s activities and
structures—especially the frequently voiced aspiration to
transcend tribal and ethnic lines—would also come to play an
important role in the evolution of the groups that joined to
form the Taliban movement. This sowed the seeds for much
of the movement’s coherence and appeal, which in turn
generated support from the local population.

The departure of the last Soviet soldier from Afghanistan
in 1989 and the formation of the mujahedeen government in
Kabul were moments of victory and celebration, as well as of
sorrow for the losses of the war. Around the country, a
tentative optimism was felt, and those who had spent much
of the last ten years fighting could take a breath and pause.

The Taliban who had fought against the Soviets did not
see themselves as the driving force of future political
developments nor as the people to implement what they had
fought for, namely an Islamic state. The Taliban waged a jihad
as much against something as they did for something. Their
jihad was a defensive one, not an ‘offensive’ one that would
put in place a new government. One should not forget that
many of the clergy already regarded Afghanistan as an
Islamic state prior to the tumult of the 1970s.

The individuals who would come to form the Taliban in



1994 were largely passive in the years leading up to the
formation of the movement, and did not play a significant
role in the local power games among different mujahedeen
commanders and factions. In particular, the senior leadership
of the Taliban, dominated by actual students who had not
finished their religious education or were ‘village mullahs’,
went home or turned the fronts back into madrassas in areas
where they had fought during the 1980s.2

The cessation of government funding from Saudi Arabia
and Pakistan meant that many of the groups associated with
the Taliban had far less support, having already received
significantly less attention during the peak of the jihad. Like
the Taliban fronts themselves, support wound down. The
Soviet withdrawal had been made possible by an ambitious
militia programme that was supported by large amounts of
money. With foreign interest dwindling alongside a reduction
in Soviet funding, many of the commanders saw their power
decline. Looking for alternative sources of revenue, they
turned on the population. It was these processes that caused a
disintegration of society at large, one which would directly
precipitate the Taliban, called upon by their own
communities to take action.

The insecurity and lawless atmosphere—known as the
time of topakiyaan, or men with guns—that developed during
the early 1990s in southern Afghanistan was cause for those
involved in the 1980s mujahedeen fronts to come together to
discuss possible solutions. Most of the mullahs and religious
students were at home in their villages, and they began a
discussion process that took several months before it led to
action.
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THE TALIBAN FRONTS

[Mullah Zaeef’s account of the 1980s presence of religious students
or ‘taliban’ on the battlefield was not the first time this has been
noted. Nevertheless, the pushback from several commentators has
underscored the way our understanding of the Taliban movement
today is often motivated and shaped by political or social trends of
our own time, rather than by a close observation of the primary
sources available to us. Zaeef describes the life of but one member of
these fronts, but we learn a lot about the kind of life those religious
students lived. It was akin to the experiences of the other
mujahedeen fighting in southern Afghanistan, but also different in
character and tenor.]

Excerpt from My Life with the Taliban by Abdul Salam Zaeef, 2010

I left for Chaman in a bus with nothing but the clothes on my
back and one hundred rupees in my pocket. It was the
summer of 1983, and the passes were clear so many
mujahedeen moved from the camps to Afghanistan and back.
I joined a small group that was heading for Kandahar. One of
my religious teachers, Salam Agha, was there so he took me
with him across the border. We walked all the way, taking the



smuggling routes in the middle of the night.

[...]

I knew that the Taliban were fighting in Nelgham under the
command of Mullah Mohammad Sadiq Akhund but I was
afraid to join them. I had some relatives in that same area,
some even fighting with Mullah Mohammad Sadiq, who
would inform my family about my whereabouts if I went
there. If my family found out where I was, I would surely be
dragged back to the camps in Pakistan. Many people talked
about the Taliban, even back then. They were respected by
other mujahedeen. Some of them even consulted the Taliban
courts to settle their disputes or came to seek advice.

Jihad was not just about fighting; in our view, there had to
be a strong educational perspective as well as a provision for
justice. People came to the Taliban to help them in their
disputes. Mawlawi Nazar Mohammad was initially the senior
judge, but after he was martyred Mawlawi Sayyed
Mohammad Pasanai Saheb took over. A Taliban prison in
Pashmol was established along with other holding cells
throughout the districts under our control.

Most of the mujahedeen fronts were very homogeneous,
with most people coming from the same background, same
tribe, same family, or from the same area. The Taliban were
different. A group of religious scholars and students with
different backgrounds, they transcended the normal
coalitions and factions. They were fighting out of their deep
religious belief in jihad and their faith in God. Allah was their
only reason for being there, unlike many other mujahedeen
who fought for money or land.



[.]
R

I had only been in Nelgham for a few days when Soviet forces
and the Afghan army encircled our position. Their artillery
fire and air raids turned night to day; the shells and bombs
tore apart the land, leaving only ruins behind. There were
graves everywhere. 1 remember the contorted faces of men
and women screaming at the countless funerals. The few
civilians still living in the area fled, leaving their houses and
farms while the Russian airplanes poured bombs like water.

It seemed that the Russian tanks and artillery could attack
our position forever while we stayed put. The earth shook for
ten days straight. By then we had run out of everything, with
just a handful of bullets and one grenade left. The Russians
stood firm and held their positions. We decided to retreat and
made a run for Zangiabad. It was a rough business and four
mujahedeen were martyred during the escape.

There were about seventy mujahedeen in Zangiabad, who
had between them three Kalashnikovs, one rifle, one Balazan,
one Jaghuri and one RPG, which was not even an original. 1
had one of the Kalashnikovs and thanked God for it. The
Soviet forces had already encircled the entire region and the
fighting began in Zangiabad.

In Registan, Rud Panjwayi, Charshakha and from Mushan,
the Russians and Afghan government forces strengthened
their positions by establishing encircling belts. Planes carried
out missions the entire day. Groups of four or six Russian
planes would attack our positions. At one point we even
counted fourteen planes unleashing hell on the tiny region.



Tanks could be heard everywhere, and the hills were
blackened by explosions and gunpowder. Everyone who was
able to tried to flee. The village of Sperwan and the district
centre of Panjwayi were flooded with refugees; several
families often shared the same house, with more than twenty
people pressed into one tiny room.

After ten or so days the Russians left Panjwayi and moved
on Pashmol. Hundreds of mujahedeen and civilians were
killed in the battle of Zangiabad and many houses and
orchards were destroyed. A few mujahedeen followed the
Russians and joined the front in Pashmol. We put up strong
resistance there in Pashmol, and fighting continued for
almost two weeks. Both sides sustained heavy casualties, and
many mujahedeen were martyred. Dozens of tanks were set
on fire. Finally the mujahedeen were driven out of the region
again.

Among the many mujahedeen and civilians killed in the
fighting in Pashmol, two senior mujahedeen commanders,
Qazi Mawlawi Nazar Mohammad—the first Taliban judge who
preceded Mawlawi Sayyed Mohammad Pasanai Saheb—and
another strong mujahed, Mullah Khawas Akhund, were
martyred. His mujahedeen kept on fighting, however, not
giving an inch of land to the Soviet forces without a battle,
moving from village to village, from one region to the next.

The battles of Pashmol and Zangiabad were typical of the
war between the Soviets and the mujahedeen. The
mujahedeen always had fewer troops, less training and used
antiquated weapons, but still we managed to wage a guerrilla
war that exploited the weaknesses of the large immobile 40th
Army. We established resupply and retreat routes. If the



Russians drew too close or if the mujahedeen sustained too
many casualties, they withdrew towards Arghandab, Sangisar
or Zangiabad, and if they came under pressure in Arghandab
they then withdrew towards Mahalajat, Shah Wali Kot and
Panjwayi. Later, when the Russians removed their forces, the
mujahedeen would return to their original positions. Many
times we moved, engaged, fled and regrouped, much like the
‘Taliban’ do nowadays.

Throughout Afghanistan, the mujahedeen had special
cemeteries reserved for martyrs. Many of the casualties of the
battlefield could not be treated, however, and often it could
take as long as ten to fifteen days until a doctor or medic
could treat the wounded. The Russian tactic of encircling the
mujahedeen positions made it difficult to transport our
wounded out of the area. Wounds would become infected, and
thus even small injuries killed many fighters. I remember
seeing ten to twelve wounded mujahedeen in the small
crowded rooms they used as a base. Those who had attended
a medical training course would do their best to treat the
wounded.

When the Russians finally pulled out of Pashmol and the
mujahedeen and villagers returned to their houses, they
found a devastated landscape. The Russian operations had
been brutal, and the scenes there belied any traces of
humanity.

Even though the mujahedeen had left Pashmol, some
civilians had stayed in their houses to protect their livestock.
The Russians had killed everything they found. The air was
heavy with the reek of decaying flesh, and dead bodies of
men, women and children were scattered among the remains



of cows, sheep and chickens. The villagers who returned were
busy for days, trying to bury relatives, friends and carcasses.

The Russians had established a big army base in the
Zheray desert that held DC guns, BM40, BM16, Ouragan and
other heavy weaponry and artillery. They would target the
villages and houses on the riverside throughout the day and
night for no particular reason. When they launched
operations they would set the earth on fire: artillery shells
would rain down on the houses and villages, and bombs
dropped from the sky. They smashed their way through
Arghandab, Mahalajat, Zalakhan and towards Nakhunay.
When they started their operations they were met by a
unified front of several mujahedeen groups, in which the
individual fronts supported and reinforced each other. It was
always this way: whenever fighting started anywhere in the
south, mujahedeen from neighbouring areas would hurry to
support one another.

We travelled on foot, each carrying our own ammunition,
although later we occasionally found tractors and cars as
transport. Back roads and smuggling tracks through valleys
and mountains bypassed Soviet or Afghan Communist
checkpoints and we sometimes rode motorcycles or horses on
longer journeys. The mujahedeen were also very mobile and
put their detailed local knowledge of the terrain to use every
day. There are hardly any good maps of Afghanistan’s south.
Not even a satellite picture will tell you where a mountain
pass is, or if one route is quicker than another. In this way,
local mujahedeen guides were instrumental against the Soviet
Union. These wouldn’t usually be from your group, but the
spirit of cooperation was very much part of the mujahedeen’s



style. It wasn’t difficult to find someone to help with local
directions and information.

We fought on regardless of exhaustion, hunger and thirst,
walking from Maiwand to Dand, from Shah Wali Kot and
Arghandab to Panjwayi and other regions. We would even
walk the hundred kilometres or so from Nelgham to Helmand
or to Tirin Kot in Uruzgan. We would wear the same clothes
for months at a time, surviving on just a loaf of bread or a few
dates each day. Many were eager to fight, eager to die,
especially young mujahedeen like myself.

We lived off the land and thanked those who donated food
and money. People wanted to help just as we wanted to fight.
If a commander left somebody out of an operation, that
fighter would feel angry and disappointed. Just as normal
people are eager to get married, we were desperate for
martyrdom. At times you could hear mujahedeen cry out in
the midst of battle, but not out of fear. Even though many of
our friends were martyred, one after another, we weren’t
scared. We would have leapt at the first opportunity to run
into open fire during battle, if only our commander hadn’t
reigned us in. It is hard to believe, maybe, but we were happy.
From time to time we danced the Atan, such was our elation.
At other times we suffered grievously, but it was the true
path: if one died, it was meant to be. What a happy life we led!
At the end of an operation we would return to our positions
and hideouts; we would sit in our rooms, relieved and
comforted that we had succeeded in damaging the enemy’s
military machinery—until the next operation, that is.

Fighting alongside the Taliban meant more than just
being a mujahed. The Taliban followed a strict routine in



which everyone who fought alongside us had to participate,
without exception. We woke before sunrise to perform the
fajr or morning prayer in the mosque, and afterwards sat
together before returning to the camp. We would recite Surat
Yasin Sharif every morning in case we were martyred that
day. Some would then leave to strengthen some front or
other, or to carry out a raid, while others would tend to
prisoners, the wounded or spend some time studying.

Even though a large number of common people took part
in the jihad along the Taliban’s front, all had to follow the
group’s basic principles. Apart from dire emergencies during
operations or enemy assaults, the mujahedeen were engaged
in study. Senior Taliban members would teach the younger
seekers, and the senior Mawlawi would instruct other older
Taliban members. In this way, a common and illiterate
mujahed could become a Talib within two or three years. I
carried out both duties on the front; I would learn from my
instructor and I would teach others the basics of reading and
writing,.

We all studied, and so I was able to continue my religious
education. People who did not want to study went to fight
under other commanders. Not all the fronts worked this in
this manner, but we were Taliban and this was our way. We
wanted to stay clean, to avoid sinning, and to regulate our
behaviour.

I had spent close to a year at the Taliban front under
Mullah Mohammad Sadiq Akhund when 1 was ordered to
return to Pakistan. Bur Mohammad, a mujahed known as
Mullah Burjan, had been wounded in the leg by a tank shell.
He could not walk and it would be difficult and dangerous to



get treatment. Pakistan and the International Committee of
the Red Cross had established mobile clinics on the border,
but it often took weeks to reach them.

At times, vehicles and trucks could only inch forward
along the passes and dirt tracks. The mujahedeen, refugees
and others would cross the border into Pakistan, and return
to Afghanistan by camel. The sick and the injured were
transferred in the same way to Chaman. The fighters
nowadays have the same options open to them, and mostly
take the very same routes that we took to return to Pakistan
to recuperate.

The smuggling route was the only way into Pakistan for
us. Any male from fifteen and forty-five years old who
crossed into Pakistan over the Chaman-Kandahar highway
was captured and drafted into the puppet Afghan army. But it
wasn’t just mujahedeen who would make the treacherous
journey through the mountains. For many it was the only way
to get in and out of the country. Many civilians, families,
foreigners and journalists used the smuggling routes.

I met Mullah Burjan in Nelgham where we started our
journey. Roughly thirty years of age, Mullah Burjan was a
strong and tough man with a big black beard. From Tangai we
made our way through the mountains of Reg on camels. I led
our small group of five, moving slowly towards the border. By
sunset we were joined by two other mujahedeen from the
front near to Mullah Mehrab.

Mullah Khanjaryar was a good mujahed who fought along
a small front in Mahalajat. When he was martyred in a battle
with the Russians, his brother took his place. Khanjaryar,
however, had deviated from the path of his brothers and was



running a small arms ring. They were making the crossing
with a camel laden with goods. Even though 1 asked them,
they never told me what their camel was carrying.

We eventually reached a place called Do Larey. Only two
days earlier the Russians had martyred thirty people and
killed seven camels in an ambush in the area. I was convinced
that there were Russian forces around and that we would fall
into the same trap if we did not prepare ourselves. But we
had no weapons with us. There was no other way; another
smuggling route would add several days to our journey, and
Mullah Burjan was badly injured.

The news of the Russian ambush was extremely worrying
to the members of our convoy. We could not return, and
Russian troops were waiting in front of us. By then there were
about thirty or forty of us travelling together, not one of
whom had a weapon. As we walked in darkness towards
where the Russians were lying in wait, one of the brothers of
Mawlawi Khanjaryar approached me and told me that they
had one RPG and five Kalashnikovs loaded on their camel.
“We will give you three Kalashnikovs and one RPG”, he said,
“but we will keep the other two Kalashnikovs for ourselves.”

This was good news, I thought, and I told him to hurry up.
Our time was running out, and we needed to prepare for what
lay ahead.

They stopped their camel and unloaded the weapons,
handing us three Kalashnikovs and the RPG launcher. When
the people saw the weapons, many sighed with relief. I drew
up a plan, telling the men of Mawlawi Khanjaryar’s brother
that we should split up. I would go with my friends and lead
most of the people over one of the smaller side passes, and he



and his men would take another pass.

The injured and elderly would follow at a distance, so that
they could retreat quickly in case of an ambush and could try
to find another way around the Russian forces. This was
important as the Russians would often use Roxanas during
engagements. These were bright flares that would turn night
to day, putting everyone in danger of being targeted.

Just as we were preparing our plan to face the ambush
ahead, a convoy coming from Pakistan into Afghanistan was
attacked just over a kilometre in front of us. We could hear
whistling RPGs and machine-gun fire. The Roxanas created a
bright summer day. Helicopters circled in the air, and when
the Roxanas were fired, they would sweep down over the
ground. We hid under bushes and desert scrub and hoped
that the darkness would cover us. Lingering there, we waited
until the fighting was over.

We regrouped and proceeded onwards, taking a different
route to avoid the ambush site. At dawn we arrived in the
mountains of Tangi. At the bottom of the mountains Kuchis
had dug wells. We reached the Kuchi camp by sunrise. The
village was called Shiin Aka and consisted of some tents and a
few houses. Our party split up and went to different houses to
rest for the afternoon. The Kuchis were very hospitable,
giving us food and water, and we continued our journey at
sunset through Naieb Wale to Chaman. Near Bam Bul Tanna
we heard of another ambush, so we took a longer way,
slipping around it. Arriving safely in Chaman, it was as if
nothing had even happened during our journey, and the fear
we had felt seemed but a distant memory.

I hurried to bring Mullah Burjan to the clinic, but



unfortunately his wound had become infected. Even though
he was brought to the Red Cross hospital in Quetta, he soon
died a martyr.

There was nothing left for me to do but to see my family. I
went to Panjpayi, but the people in the area said that my
family had moved to Quetta. I spent the night there, and
travelled on to Quetta the following day. It was the summer of
1984 and I had been in Afghanistan for thirteen months.

My family had not heard from me since I had left to join
the jihad. But at the time the happiness of seeing each other
again was greater than their anger at my leaving without
their permission.
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DESERT ATTACK

[Abu Ja’far al-Masri al-Kandahari’s book tells the story of Arabs who
came to Afghanistan to fight in the war against the Soviets. As an
Egyptian, he was part of the initially small contingent of ‘Afghan
Arabs’ who organised under the guidance of Abdullah Azzam to
support the Afghan mujahedeen parties. Rarer still, Faraj (his real
name) was dispatched to southern Afghanistan, where he fought
alongside a variety of groups. These included the religious students
that Zaeef described in the previous extract.]

Abu ja'far al-Masri al-Kandahari / Dr Ayman Sabri Faraj, excerpt
from Memories of an Afghan Arab, 2002 (published in Arabic)

When I learned that the mujahedeen were preparing big
interception operations in the desert, I was determined to
participate in them. I joined the mujahedeen of Commander
Abdul Samad while my arm was still in a cast and tied to my
neck. These desert operations were located in the areas of
influence of the latter but large numbers of mujahedeen from
all the parties came to participate in them. Nonetheless,
Abdul Samad was the general commander. The government



wanted to enhance its power in Kandahar following the
Khosh Ab losses, and was expecting another attack by the
mujahedeen on the airport and the city. It was difficult and
maybe impossible to deliver supplies to the besieged city with
aircraft (in light of the stinger missiles that were in the hands
of the mujahedeen). Therefore a land route had to be secured
for the military convoys.

The government positioned large numbers of forces from
the army and the militias loyal to it in barricaded checkpoints
throughout the road linking Kandahar, Helmand and maybe
even the Shindand base.! Their positions were located on the
sandy hills and were close enough to protect the military
convoys. The militias included the most evil men who were
raised to fight and had no fear, while the army forces
featured commandos with black military attire. They were
extremely tall, strongly-built, and enjoyed excellent
armaments, tanks, mortars, rockets and light and heavy
machine guns.

They dug tunnels at the top of these hills but the only
factor in favour of the mujahedeen was that these hills were
not mined. (Though the presence of mines would not have
kept the mujahedeen from storming these positions). Abdul
Samad’s mujahedeen, led by the daring and courageous Dost
Muhammad, moved to an abandoned Kuchi village which
contained four or five houses and constituted the winter
headquarters of a number of shepherds.? We were in the
middle of summer, the desert surrounded us from all sides
and the heat was worse than that ever witnessed in Egyptian
deserts. By noon, we could not walk no matter how thick our
shoes were since it was as though we were walking on coal.



This heat was only paralleled by that seen in the deserts of
the Arabian Peninsula.

Ice reached us from Chaman on a daily basis along with
the supplies and ammunition. This was a great luxury to
those who were previously in Mahalajat. We stayed two
weeks in this position and new posts were gradually starting
to emerge next to ours. One of them belonged to the Taliban,
i.e. ‘the students’, and Dost Muhammad and I decided to visit
them. They received us warmly and insisted that we have
dinner with them on the roof of their post. All the members
of the Taliban were young men under eighteen. They were
also students of the shari’a and spoke perfect Arabic.

We were joined by Mullah Aziz Mujadidi and 1 was
surprised to learn that Muhammad Rassoul had become one
of their commanders. When he saw me, he ran towards me
and embraced me with warmth. He insisted on my leaving
Abdul Samad and joining him in his new post, but when I
explained to him that this might upset the men of Abdul
Samad, he decided to stay with me all the time. He would
insist that I have lunch with him in his position each day.
Muhammad Rassoul loved to repeat the Arabic words he had
learned from me in the Karezak position. His looks had
somewhat changed since his clothes were clean and his men
looked at him with great respect and admiration.
Nonetheless, he remained funny and pleasant to be around
and he asked me a lot about the former Tunisian pilot Sadiq
and was very sad to learn that he had married since he
considered that this meant the imminent end of his days in
the jihad.

He was always accompanied by Mawlawi Abdullah who



was a young twenty-eight-year old man who looked very
scary. Had it not been for his great sense of humour, I am sure
that no one would have ever dared talk to him or even looked
at him. His appearance was that of a typical terrorist or
gangster but, truth be told, he was anything but that. He
spoke perfect Arabic and loved to chat with me to use the
Arabic expressions he knew. He would also try to convince me
to leave my commander and join his. I finally gave in to their
pressures, since no Arab in Kandahar was ever so welcomed
or treated so well, and I promised to go back with them after
the desert battle ended.

Mawlawi Abdullah assured me that Mullah Abdul Aziz was
unmatched throughout Afghanistan and that he himself was
the cousin of Mullah Abdul Samad and used to work under his
command until he decided to join Abdul Aziz, which was
something very rarely seen in Kandahar. I should, at this
point, relate more details about Abdul Samad’s men. They
were all very young and very fun to work with. They spent
their time wrestling and laughing and playing, so maybe the
only mujahed in this group worth mentioning was
Muhammad Nur. He was a real giant, over two meters high,
with huge muscles and an unparalleled power. He was hit in
one of his eyes and knew some Arabic. The Afghans used to
call him Mullah Nasruddin (a nickname used to refer the
town fool) because of his weird voice, the way he talked and
his somewhat stupid answers that would make everyone
laugh at him. But during the battles, he we was a real lion and
went to places that no one else dared to go.

In that same post, we had a mujahed who was over sixty-
five years old, who considered himself to be some sort of a



leader and gave orders all day long. He called himself
bakhighat bretuna or the man with the huge moustache, which
was true since it was really massive. He would brag all the
time about the fact that he was probably the first Afghan
mujahed to fight the Russians in Afghanistan. In fact, the
other Afghans told me that he fired the first RPG in this long
war against the Soviet embassy in Kabul back in 1979. One
day, we recorded him talking about his accomplishments in
the war without telling him, then we turned the tape on after
lunch enabling the whole base to hear his story but to our
surprise he was very pleased with this, which proved to me
that he was probably truthful.

There were also a number of Arabs, among whom was Abu
al-Oussoud the Libyan. He was white, short and skinny and
not more than eighteen years old. He was a very modest man
with a great intelligence who always forced himself to work
more and go the extra mile. One time, he almost died under
my supervision since on our way back from Mahalajat with a
group of Arabs and when we reached Arghandab, we had to
cross a big river. While I was trying to find a car to drive us
through this obstacle, an Algerian came to me asking if he
could swim in the meantime so I told him it was fine. But as
soon as he went into the water, all the other Arabs followed
him among whom was Abu al-Oussoud. He was carried by the
current and almost drowned, and was saved at the last
minute by the Afghans who were with us. I heard afterwards
that he met his God in Khost and became a martyr. I hope
that Allah took him into heaven as a soldier of Islam and one
of his loyal servants.
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MIRACLES OF THE JIHAD

[Akbar Agha’s book presents himself at the heart of the religious
students’ networks during the 1980s. This excerpt tells of some of the
‘miracles’ that he witnessed on the battlefield, and as such this
represents a common understanding that was shared by many of
the religiously-minded mujahedeen groups. Accounts of miraculous
events are a fixed feature of written and oral accounts of the 1980s
war. Akbar Agha also offers a brief portrait of some of the ways we
can break down even further the organisation of the religious
students’ groups.]

Excerpt from 1 Am Akbar Agha by Sayyed Mohammad Akbar
Agha, 2014

Talibs were the ones who began the jihad in most provinces,
especially Kandahar. For instance, the heads of our front in
Tur Taaq were Talibs and most of the mujahedeen as well.

Our front in Nagehan—which was made up of Talibs—was
the second biggest after the Tur Taaq front. Then there was a
Talib front named after the martyred Qari Azizullah, and then
there was Hafiz Abdul Karim’s Taliban front. Similarly, there
was Mullah Musa Kalim’s Taliban front in Zabul, and in



Helmand there were the two Taliban fronts of Ra’ees Mullah
Abdul Wahid and Mohammad Nasim Akhundzada.

Our front was initially called ‘Al-Seria al-Farooqia’, Mullah
Hajji Mohammad Akhund’s front was called ‘Haqqania’, and
Mawlawi Akhtar Mohammad Agha’s front was called ‘Al-
Najia’. There were also fronts led by Mullah Shireen Akhund,
Commander Abdul Raziq, Mullah Mohammad Sadiq and
Faizullah Akhundzada. The Taliban government was created
from these fronts.

These fronts were united and agreed with each other.
Most operations were put to a vote and only took place
following the assent of all of these fronts. The fact that there
were joint groups on operations was a sign of their unity.

There was one joint group in Mahalajat which remained
there for years and was led by Mullah Burjan for most of the
time. The group was there to assist the Mahalajat
mujahedeen. Another could be found in Abbasabad (behind
the prison).

Whenever mujahedeen in Arghandab or any other area
got into trouble, our joint group was sent to that area. We had
courts, too, and all the fronts supported the decisions taken
there. The courts implemented hudood and gisas with this
power.

There were some other public non-Talib fronts, but they
followed the lead of the Talib fronts. Afghan and Pakistani
Talibs would come over to Afghanistan from the Pakistani
madrassas for their holidays or when the mujahedeen were
under pressure. Their fronts had sections that were devoted
to the duty of Amr bil Marouf wa Nahi min al Munkar.! They
didn’t permit the use of naswar, for example, or cigarettes on



their fronts. They carried out their operations in an organised
manner following consultation with all parties. They avoided
fights among other Muslim groups and encouraged jihad
against the Russians. The mujahedeen belonging to these
fronts later became the leaders of the Taliban movement.

The Tur Taaq front, the Taliban’s first battle and defeat

The mujahedeen thought that ‘Tur Taaq’, the name of a well-
known mountain near Pashmol, would be a good place to set
up their front. A base was established there. Expenses and
food for the front were provided by the public; most of our
supplies were sent from our villages. Mujahedeen came from
many different places to join the front. The youth from
remote areas gathered together like butterflies with great
jihadi enthusiasm. The front gradually started to come
together.

Unfortunately, we didn’t have many weapons, and even
the ones we had weren’t a match for the modern weaponry—
especially the tanks and war planes—of the enemy. At that
time, the mujahedeen weren’t familiar with the tactics,
strategy and tricks of war that the ten years struggle would
teach us.

The red Russian army moved on Tur Taaq, heavily
bombing and shelling the mujahedeen base with tanks and
artillery. Many of our mujahedeen were martyred and
wounded in the face of so much Russian bombing and
shelling. The mujahedeen were able to stand firm against a
great deal of hardship, but couldn’t hold the base. Those who
survived scattered away to many different places until a
bigger front was prepared—and with it, a bigger battle. I



returned to my village and to my home. Our life had become
tough, and our house had been searched by the puppets
several times. Finally, we were forced to leave.

In 1979, together with the martyred Lala Malang and Amir
Mohammad Agha, I received training in how to fire an RPG.
We opened a front that was officially registered with the
Harakat-e Engelab party. At that time, there were no other
fronts (other than that of Esmat Muslim) in the area.

There was a second front led by Mawlawi Akhtar
Mohammad Agha. Among the hundred or so people who
joined up with this front were the martyred Lala Malang (son
of Mawlawi Sadozai Agha), Sayyed Amir Mohammad Agha
(who later became influential during the Taliban time), as
well as the popular Kandahari wrestlers Aminullah Pahlawan
and Hajji Sardar Pahlawan (who were martyred in a battle
against the occupying army in Registan). The party gave us
thirty weapons, and one RPG and a heavy machine gun.

The jihad and the miracle of the mujahedeen

When our small group of mujahedeen decided to move
towards Afghanistan, we departed early in the morning from
Quetta to Dalbandin. From there, we headed towards
Registan. The way to Registan was extremely tough and the
weather was still very hot. There was a river at the Naru area
near a hill that seemed to be a likely place for planes to
bombard.

The mujahedeen caravan stopped there to take a break.
The water from the river was bitter tasting; this is something
the people of that area had known for years. But the heat, the
long route and exhaustion forced the mujahedeen to decide



to drink the bitter water. When we drew some of the water,
by the power of great God it had miraculously turned sweet.
This was clearly a miracle of holy intention, firm faith and the
sacrifice of the mujahedeen. This incident was very similar to
something that happened to the Prophet Joseph (PBUH) who,
when he fell into a well with bitter and putrid water, found
that it had turned sweet through God’s philosophy. This is
something that has remained in my memory.

The mujahedeen stayed at Naru region for two months.
Those two months were filled with problems, hunger and
thirst. Our affiliate political party—Harakat-e Engelab—once
again sent 100 weapons, three RPG launchers, and a heavy
machine gun. Also, with the help of our friends, we bought 20
weapons whose magazines held 20 bullets from Iran. After a
long break, we moved towards Helmand and stayed in the
forest near the area called Falalki. It was a good place to hide.
We brought five cars and some other important equipment to
the other side of the Helmand river. After a whole night
walking, we arrived in Musa Qala.

Talib mujahedeen facing the Red Armies

It was dark and silent and the mujahedeen caravan was
moving forward. We arrived in a village called Shaban at
dawn. The mujahedeen hadn’t even put down their packs
when the helicopters and jet planes of the Red Army
appeared in the sky. They heavily bombarded our caravan.
The helicopters shot at the mujahedeen with heavy machine
guns and we also faced artillery fire. One of the cars was set
on fire and all the mujahedeen inside were martyred. A bomb
hit the second car as well, but only the old grey-bearded



driver—a dedicated mujahed man—was martyred. A few of
the other mujahedeen were wounded. We received some help
from the people of Shaban area at this time, which was
greatly appreciated. They helped us move our cars and other
equipment.

Finally, the mujahedeen caravan reached Musa Qala. This
was the seventh day following the capturing of Musa Qala,
where Mullah Mohammad Nasim Akhundzada was leading
the mujahedeen. News spread that a large military force of
the Red Army was approaching Musa Qala. Mullah
Mohammad Nasim Akhundzada asked for our assistance. We
remained there for a few days before deciding to move on. We
left a heavy machine gun with Mullah Mohammad Nasim
Akhundzada to borrow from us.

[.]
Order and virtue of the mujahedeen on our front

We tried our best to keep some sort of order to our front and
to our daily duties. We registered all the weapons that we
distributed to the mujahedeen and tried to keep them in good
shape. Everyone was responsible for their own weapon. We
held training sessions and gave five cartridges to use at the
range to practice their aim. If we weren’t in a battle or
training, none of us carried weapons around with us.

We organised a schedule of duties. Mujahedeen were
required to pray their five prayers each day and anybody who
violated this was assigned an additional two-hours of work or
duties.

Nobody was allowed to fire a single shot without the
express and prior permission of the commander or head of



the front. Violations were subject to punishment. We
consulted each other for any decision that needed to be made
concerning the front, major or minor. We had a meeting to
calculate our accounts at the end of each month and helped
the families of the mujahedeen who were extremely poor if
we could.

It was extremely important for us to be honest in our
financial dealings. The use of drugs was completely banned
for our front. Teenagers weren’t able to be part of our front,
either. No mujahed was able to travel into the city (or to stay
there) without our prior permission. When the mujahedeen
were sent to Quetta on jihad-related matters, each person was
given 250 kaldars to cover their transportation. We had
rented a house in Quetta for mujahedeen and for our injured.
Later on we also bought a car.

We had some cars at our front as well which were used to
transport mujahedeen from one location to another and to
carry weapons and military equipment. We tried to provide
everything that was necessary for the mujahedeen on our
front to make their jobs easier. Later on we bought land near
Nazar Jan Bagh and divided it up for mujahedeen to build
houses. We provided construction materials and daily
labourers. We bought cars and motorcycles for our leaders
and for those with disabilities. We also sent some of them on
Hajj.

[...]

Miracles of the jihad

During the first days and nights of the jihad, mujahedeen
were very committed to great God and had only good



intentions. Nobody thought about position, power and
wealth, so it was an obvious truth that divine light would be
seen on many martyrs’ graves, and when one would get close
to the grave, there would be nothing there. Secondly, most
martyrs naturally smelled very good, without using any
perfume. This was a good smell that was different from any
other smell in this world. 1 have personally smelled that
smell, and it soothes human beings. Also, it was a miracle that
the bodies of most martyrs would stay untouched in their
graves, and their bodies were undisturbed despite several
injuries, because most of the mujahedeen were far from their
homes and according to shari’a law they had to be buried
wherever they were martyred. According to shari’a law, it is
respectful to the dead to take not take the body to another
location. Sometimes, when relatives of a martyr would come
and insist on taking their martyr to their home, they would
go and exhume the martyr; we would notice that despite the
passing of a long time, the martyr was still lying sound in the
grave.

Also, we can point out victories of small numbers of
mujahedeen against large numbers of the armed forces of the
Red invaders as miracles of the mujahedeen, similar to the
Badr fighters and Talut people, because the mujahedeen
fought against a superpower equipped with various types of
weapons, artillery, tanks, war planes and helicopters, with
only very old weapons, and few of them. Still, the
mujahedeen would succeed as the Badr fighters did and as
Talut’s small group of fighters defeated a big army of Jalut
[Goliath] with the power of great God. The holy war of the
Afghan mujahedeen was the proof of this verse of holy



Qur’an: ‘A small group would succeed against a large group
with the order of God, and God is with those who are patient.’
Also during the jihad, there was an abundance of everything.
All the deserts that used to be dry were filled with water, and
older people said they had never seen that before. That was
the bliss and miracle of jihad and the mujahedeen. The
dreams of any mujahedeen in custody would mostly become
true, because they would sleep according to shari’a. The
messenger of God (PBUH) has said about this that revelation
has ended now and after him it would be in the form of
mobashirat. One of his companions asked the prophet what
mobashirat was, and he replied that mobashirat was the
delivery of good news through dreams. That is how the
dreams of every detainee would become true.

Another miracle of the jihad and mujahedeen was that
mujahedeen’s prayers would be heard quickly. It happened
several times that if somebody treated a virtuous mujahed
badly, that person would get in trouble one way of the other.
That was the time when mujahedeen were under severe
pressure everywhere. Most soldiers were trained to treat
detainees equally badly regardless of their innocence or guilt,
goodness or badness, age, reason of detention, knowledge or
lack of knowledge. One day a soldier told me that if he argued
with a detainee and the detainee was killed in the dispute, it
would not be a problem, but that if he got killed, he would be
a martyr. He asked me if that was true, but I said that he
would not be a martyr, but merely a cruel person. I told him
that he could see what type of people the detainees were.
Most of the political detainees were clerics, people who had
memorised the Qur’an and people who were readers of God’s



words (the Qur’an). I told him that he could see how religious
they were, because they would be busy performing prayer,
reciting and memorising the Qur’an. Also, there was a
madrassa where religious teaching and studying took place.
Most of the detainees would fast outside of Ramadan month
as well and would perform tahajud prayer. I should mention
that most of the detainees would somehow get released
before completion of their sentence. That was only as a result
of prayers and virtue. There were even detainees would not
be happy upon their release, because they would not have the
opportunity to pray and worship as much as they could in the
prison.
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SOVIET ANDREI

[Gumnam’s Kandahar Heroes was the second of two popular
accounts of the mujahedeen published by someone from Kandahar.
This except tells the story of a Soviet prisoner who converts and
joins the cause of the mujahedeen. These kinds of stories were rare,
but their strangeness is one reason why they are told so often when
discussing the events of the 1980s with participants today. The
Afghans in the story were religious students or scholars, moreover,
so the story has relevance to what would later come together as the
‘Taliban’ movement.]

Excerpt from Kandahar Heroes by Mohammad Tahir Aziz
Gumnam, 1995

I asked the hero commander Mullah Mohammad Ismael
Akhund how the exchange of Lala Malang and the Soviet
happened. The hero said that one of the heads of our front
was getting ready for an operation around Kandahar
International Airport but he suddenly felt that somebody was
lying in wait for them. He suddenly gave the order for
everyone to hide from the enemy and secretly started to
watch out for the enemy. They discovered that a Soviet



soldier was looking for something. The mujahedeen changed
their movement patterns into an encircling formation and as
soon as the Soviet entered the circle the mujahedeen all stood
up and arrested him. He was then brought to Sher Surkha by
the mujahedeen.

Hajji Mullah said that when I saw the Soviet captive he
had completely lost his mind. I gestured to assure him that he
was with friends. I assured him that he was completely safe.
This Soviet called Andrei was 22 years old and he was from
Moscow city.

We took the Soviet Andrei from Shir Surkha to Zelakhan
and the next day we took him to the centre of the front in
Chenarto with four motorcycles.

Chenarto was considered the nucleus of our jihad and was
home to three hundred always-ready mujahedeen who were
in state of readiness night and day.

Chenarto had a very strategic location, and staff for
management and logistics were placed there as well.
Chenarto centre has a good religious madrassa, logistics
stores, a medical clinic and all other necessary equipment.

Local cases and complaints were taken care of under the
supervision of Chenarto Justice Council. In short, Chenarto
was a strong trench in that neighbourhood, and that’s why
we brought Soviet Andrei to the big trench.

Hajji Mullah said that he gathered all the mujahedeen and
ulemaa of Chenarto and I told them that I knew that Andrei
was a Soviet, non-Muslim and that he was our enemy, but I
thought this enemy should be kept alive for the moment.

“We can kill him near the airport later on. Killing him will
never be a problem for us, but my point is that the Soviets are



engaged in a war with us, not just on the military side, but
also a war of attrition. This means that they have hit us one
by one and caused troubles among our own people. So we
should give them a problem as well among their own people.
We should show Andrei that Islam was so holy that we even
treat our enemies well and with an open mind. We should
install the rays of Islam into his heart with love, dedication,
passion and through our good behaviour. We should show
him that Islamic civilisation is based on purity, affection and
nobility because Our Prophet his Excellency Mohammad
(PBUH) did not force people to convert to Islam but rather
had them accept Islamic beliefs with great respect, ethics,
passion and dignity.

“He showed the values of Islam to people in practice. He
placed the glory of Islam as a shining light so that the people
themselves could become lovers of Islam.”

My point was to make it clear that Andrei should be
washed with Islamic love from insight so that he would carry
out Islamic matters for us in the Soviet Union.

“Leave Andrei on his own for the time being,” I said.
“Treat him well and with love.” I left Andrei in Chenarto for
few days and returned to Zelakhan.

Hajji Mullah said that the Chenarto mujahedeen treated
Andrei very well and added that Andrei started to learn the
language slowly. Andrei noted that the mujahedeen woke up
early in the morning, took ablutions and worshipped the only
Allah and then recited the holy Qur’an. He also saw the Talibs
studying in the Islamic religious madrassa.

Andrei thought about what all of this meant. He must
have realised he was lucky not to have been executed already.



He came to the Islamic soul cruelly and amidst murder, but
they are now treating me well, with friendship and honour,
so how much must the greatness of Islam be that I am
receiving this respectful treatment?

As Andrei dealt with the internal struggle between Islam
and blasphemy, the great month of fasting came, and all the
mujahedeen were fasting and Andrei as well together with
them. The mujahedeen provided him with breakfast and
lunch but he didn’t eat and waited with the mujahedeen until
they broke their fast.

Hajji Mullah said that, “I went to Chenarto on the fifth day
of Ramadan. When Andrei saw me he ran towards me,
embraced me and told me as he was crying, saying, “Ikhlam,
in his word, Mullah Sakheb, I... mukhalman”... [Andrei was
saying that he accepted Islam in his Russian pronunciation
and using the few Pashto words he’d learnt.]

I told Andrei that, “You are free. You don’t have to accept
Islam.” Andrei started screaming and said, “No... no. I like
Islam.” He was crying. The generosity of the mujahedeen had
transmitted the rays of Islam into his heart. I was sure that
Andrei had really accepted Islam from his heart and I saw
that my original plan had come to fruition.

Andrei converted to Islam during this fasting month and
we gave him a new name, Abdullah. Then we circumcised him
and 1 asked Mawlawi Faiz Mohammad to teach him the
principles of faith.

Abdullah fell in love with Islam so much that within the
same month he had memorised four chapters of shorout u-
salat [an Islamic book about prayers]. He also memorised
Yasin [one of the Qur’an’s suras or chapters] and all his



prayers were conducted as part of the collective sessions. He
also learned how to read and write Pashto a little.

Hajji Mullah said that his interest really increased and all
the mujahedeen became fond of him. When I saw him after
Eid he was very happy. He had learned more Pashto and he
told me:

“Hajji Mullah! When you arrested me and told me that
you were my friend, I thought it was a trick. I thought you
were my death but now that I know that in this world, the
only real humans are the Muslims.

“Islam is a kind religion. Socialism and Communism are
paths of force and coercion. I am a Muslim. This is my
homeland. I am a mujahed. Hajji Mullah is my brother...”

Hajji Mullah said that they had a group that was
responsible for people’s complaints, and they assigned
Abdullah as the commander of that group. Abdullah took his
religious education in Quetta, Pakistan and carried out his job

properly.
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MARTYR HAJJI MULLAH MOHAMMAD OSMAN
AKHUND

[A large part of Kandahar Heroes is taken up with telling the stories
of certain individuals that Gumnam has deemed representative or
important in terms of their status among the mujahedeen. This
particular vignette is similar to many of the martyr’s portraits that
the Taliban would continue during the time of the Islamic Emirate
and onwards into the present day. (See source 67 for an example of
this.) Note that the portrait is as much factual as it is about the
values that the particular figure can be said to have embodied. Thus
we learn about the kinds of military engagements that Mullah
Mohammad Osman Akhund took part in, but we also learn about his
character. For these kinds of portraits, character is at least as
important as the specific achievements that he made.]

Excerpt from Kandahar Heroes by Mohammad Tahir Aziz
Gumnam, 1995

During the days that the Kandahar Heroes book was about to
be finished, I was getting ready to publish it. Untimely I was
informed that Hajji Mullah Mohammad Osman Akhund’s body
had been found. I left everything else and went to Kandahar.



I knew Hajji Mullah Mohammad Osman Akhund: this great

martyr brother of ours was from Kariz Bazaar. I also knew
that Hajji Mullah Mohammad Osman Akhund had joined the
Islamic Movement of the Taliban and I knew that he had gone
to the Shindand fight and that he had lost his life in this
battle. His younger brother, Hajji Mohammad Omar Akhund,
who was known as Omar Khan, had taken many efforts to find
his brother, but Hajji Mullah Mohammad Osman Akhund was
not found. It was as if he had been turned into water and was
absorbed by the ground. The last time his group saw him was
17 April 1987. This was the same day that Mullah Janan was
wounded and Hajji Mullah Mohammad Osman put him on his
back. This incident took place in Ab-e Khurma area on the
front line. This was the night when the enemy assaulted the
Taliban fronts.
Mullah Janan Akhund was seriously wounded in the first
phase of the operations and Hajji Mullah Mohammad Osman
Akhund had put him on his back; he wanted to take him to
the back of the front. There was only a ditch between the two
fronts. Hajji Mullah Mohammad Osman Akhund lost his way
and entered the enemy’s side. He had continued until dawn
when he suddenly found himself in front of an enemy
checkpoint. Hajji Mullah Mohammad Osman Akhund, who
was very tired, put Mullah Janan on the ground and asked
them to let him pray since it was the time for the dawn
prayer.

Hajji Mullah Mohammad Osman Akhund took his
ablutions and started to pray. Those cruel men opened fire on
both of them after the prayer and threw them in the ditch.
The day of their martyrdom was 18 April 1987. The Taliban



had waited a long time for Mullah Mohammad Osman, Mullah
Janan and one other Talib who was missing. But they waited
in vain, since Hajji Mullah Mohammad Osman and Mullah
Janan were martyred far away from their trenches. All the
parts of Ab-e Khurma that were controlled by the Taliban
were asked but nothing was found about these two Taliban
and this issue remained a mystery.

Martyr Hajji Mullah Mohammad Osman was the son of
Mullah Jan Mohmmad Akhund and was from the Noorzai
Afghan tribe. He lived in the sixth district of Kandahar city.
He was 45 years old when he joined the Taliban movement.

Hajji Mullah Mohammad Osman was an innocent, chaste,
bright and well-known individual. Wondrous Allah had put
many great qualities in him. He was patient, honest, generous
and humble. He had devoted his life to serving the public. He
had done a lot of service in the path of Islamic Jihad after the
ominous Saur coup in 1978.

Hajji Mullah Mullah Mohammad Osman Akhund was a
kind mujahed brother. He would get sad at everyone else’s
sorrow and shared in the pain of each.

The areas around Kariz Bazaar, especially the residents of
Etefaq Mosque, are all in debt to him for his favours.

Kariz Bazaar was the last line of the Communist trenches
and the first line of the Islamic trenches. Kariz Bazaar was a
cradle of grief between the two forces and this cradle was set
in motion between the night and day like clockwork. [...]

Kariz Bazaar was, in other words, a place of death and in
this uneasy environment any grief could come. Hajji Mullah
Mohammad Osman was the first individual who would
become aware of it. He would make his chest a shield to any



grief in Kariz Bazaar and he would carry the countrymen’s
problems in the difficult times and places.

Most of the services of Etefaqg Mosque were done by Hajji
Mullah Mohammad Osman. Hajji Mullah Mohammad Osman
Akhund was the chief Mullah of Etefaq Mosque. Hajji Mullah
Mohammad Osman Akhund taught religious subjects to most
of the youths and children of Kariz Bazaar.

Hajji Omar Khan, his younger brother, was first a mujahed
of Hafiz Abdul Karim Haqqani’s front and later he was a
mujahed and ally of Mullah Shireen and Mullah Azizullah
Akhund’s Islamic front.

He made many sacrifices for Islam and for the freedom of
the homeland. Hajji Mullah Mohammad Osman was a
virtuous, Sufi and quiet person, and he would always praise
the Prophet. Hajji Mullah Mohammad Osman Akhund was a
real Muslim; he possessed a clear conscience and in the last
days of his life he received the honour of memorising
Jalalain-e Sharif by Hajji Mullah Abdul Wadud. 1 would
sometimes be honoured by getting to meet Hajji Mullah
Mohammad Osman Akhund. He was a bright and spiritual
person. He would talk about Sufis and Gnostics. He was a Sufi
and he was following Bayazid Bustami, Abul Hassan Kharqani,
Wais Qarani, Hassan Basri and Ibrahim Adham.

There is a proverb saying that everybody knows how to
preach, but Hajji Mullah Mohammad Osman Akhund’s mouth
was different. All these martyrs of clear faith are close to
Allah, but Hajji Mullah Mohammad Osman Akhund’s
martyrdom was a bright torch on this world and there is a
living proof for our claim, so let’s see how great Allah rewards
his sincere creatures in return for their sincerity.



We thought that Hajji Mullah Mohammad Osman Akhund
was lost to the Taliban and friends. After Ab-e Khurma,
Shindand and Herat were captured by the Taliban, Hajji
Mohammad Omar Khan travelled in that direction as well.

Hajji Mohammad Omar Khan searched desperately in the
deep ditches and high hills of Ab-e Khurma and he became
aware of an unexpected fragrance while doing this. He
followed the fragrance and finally he found the two fragrant
and bright martyrs after five months separation. One of them
was Hajji Mullah Mohammad Osman and the other was
Mullah Janan Akhund.

Hajji Mullah Mohammad Omar Akhund said that he
thought the two martyrs were asleep. Their holy bodies were
fresh and clean. Their skin was still fresh and blood was
flowing from their wounds despite five months having
passed.

Hajji Omar Khan said that Hajji Mullah Mohammad Osman
was lying face up and his eyes were closed. The hair of his
beard had fallen on his chest and also his hair had grown. The
hair of his beard that had fallen on his chest was not swept off
despite the fast winds in Ab-e Khurma.

Despite the hot weather of Ab-e Khurma, their wounds’
blood didn’t stop either. So when over a period of five months
neither the wind can sweep off the hair of their beard nor the
hot weather can stop their blood, then who could deny the
greatness and miracle of the martyrs.

Hajji Mullah Mohammad Omar Akhund said that they
brought Hajji Mullah Mohammad Osman Akhund to Kariz
Bazaar and thousands of people saw him sound and Kandahar
city was the witness of these Taliban martyrs.



Hajji Mullah Mohammad Omar Akhund said that jihad was
their professional and Islamic mandate. He added that they
have seen many strange and great things from martyrs
during jihad.

We have seen lights above martyrs’ shrines and Martyr
Mullah Mohammad Osman Akhund was a cordial and humble
person. Great Allah has done a big favour and kindness to
him.

Hajji Mullah Mohammad Osman Akhund was celebrated
by a huge number of the people of Kandahar with special
respect and a big crowd attended his funeral. People at
Kandahar’s Taliban cemetery again saw Hajji Mullah
Mohammad Osman’s body sound, fresh and fragrant.

This bright martyr was buried in the western part of the
Taliban cemetery and beside Zahir Shahi canal. Many of the
Central Council authorities and Kandahar’s people were
present at the burial ceremony. May Allah do more favours to
him with his great blessings. The following poem was written
on his shrine:

Don'’t die in a way that you cry and people laugh
Die in a way that you laugh and people cry
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THE MEN WITH GUNS

[This brief bridging passage is included as an excerpt to hear first-
hand some of the problems that were the redlity for citizens of
southern Afghanistan during the post-Soviet, pre-Taliban period.
There is much to be written about the precise weighting of reasons
why and how the ‘Taliban’ movement emerged in 1994, but an
overwhelming part of this is the historical moment that the
‘students’ seized, riding a tide of dissatisfaction with the status quo,
supported by communities who had had enough of predation and

disruption to their lives. Zaeef describes some of the practical ways
that this affected his life.]

Excerpt from My Life with the Taliban by Abdul Salam Zaeef, 2010

In Kabul, fighting soon broke out between Massoud and
Hekmatyar. Massoud had demanded full control of the city
but Hekmatyar—as Prime Minister—didn’t accept this. The
old Communist party splits between Khalgis and Parchamis
were being played out again, and while alliances were never
clear, the Khalqis sided with Hekmatyar while the Parchamis
seemed to support Massoud. Soon the fighting reached
Kandahar, where rival commanders clashed in the city. Ustaz



Abdul Haleem, a commander of Sayyaf’s faction, had taken
the provincial police department, but Mullah Nagqib’s forces
turned it into rubble. Abdul Hakim Jan was the commander at
that battle, which lasted just one day before Ustaz Abdul
Haleem fled. Most people in the building were killed, but
some escaped towards Sarpoza and to the main base of Ustaz
Abdul Haleem.

The Taliban didn’t involve themselves in these disputes,
and in any case most had returned home by now. Mullah
Mohammad Omar turned our old mujahedeen base in
Sangisar into a madrassa. I briefly considered staying there as
well, but without any work it would be difficult. I decided to
return to my wife and children. I had married in 1987 and we
had moved in with my father-in-law in Deh Merasay. My wife
had given birth to our children by then. I discussed our
situation with her and my father-in-law and we decided that I
should start to look for work.

I had never worked in my life, had no money to start a
business and didn’t know what to do. My own family was
living in Pakistan; they could help me to find work or start a
business, but I did not want to leave Afghanistan. I had heard
there was a foreign organisation operating along the Salawat-
Panjwayi road where people had found work, so the next
morning [ went to register with them.

I was given a shovel to dig water channels along the road
and started work straight away. Everyone there was given 250
Afghanis and seven kilos of wheat per day. It was the first
time 1 had worked and I wanted to make a living for my
family, so I enthusiastically took to the task. The other
workers stopped digging as soon as they were left alone or



when no one was watching them. They sat down and chatted
amongst themselves, and even told me to stop digging. I
shouldn’t bother doing any work, they said, if no one is
watching. And even when they’re watching I could
apparently get away with looking busy and not really doing
anything. Work hours were from eight in the morning until
one in the afternoon.

[...]

The next day I took my son to see a doctor in Kandahar city.
Ustaz Abdul Haleem and Mullah Naqib were still fighting
when we passed through the area near the prison. A group of
shaggy, dirty-looking men stopped us and told everyone to
get off the bus. They ordered us to start digging trenches. I
told one of them that I had my six-month-old son with me
who was ill. “We are on the way to the doctor,” I explained,
“and his mother is not with me.” But the man just shouted at
me, telling me to get to work and not talk about things I
wasn’t asked about. If 1 spoke one word more, he said, he
would riddle my body with thirty bullets. He cursed me, and
asked why I didn’t want to help the mujahedeen. Shame on
this kind of mujahedeen! They brought a bad name and
embarrassment to the whole jihad!

I did not know anyone on the bus, so I gave my son to an
old man saying, “Brother! Take this child to the driver, and
when I am finished with the work they force me to do I will
come and get him. If anything happens to me, the driver
knows my village and will bring the boy back to my wife.”

We were in between Mullah Naqib and Ustaz Abdul
Haleem’s areas of control. Many travellers had been martyred
or had disappeared while they were held up and forced to dig



trenches. On many occasions innocent passersby would be
shot by one side or another, and they would be thrown into
the ground disrespectfully, without consideration for the
proper religious burial rites and without informing the family
to alert them of the death. I had not yet reached the place
where 1 was supposed to dig when someone put his hand on
my shoulder and said, “Oh Mullah Saheb! What are you doing
here?”

I told him that I had been commanded off the bus and
forced to work. Without replying he turned to his friend and
shouted, “Mother-fucker! Don’t you know what a Ghazi looks
like? You’ve been taking them off the bus. Look, my son! This
is Mullah Saheb. He is a Ghazi from the Russian time. You
should know him!” He told me to get back on the bus. The
man who had forced me off the vehicle apologised. “My son!
How could I have known who this father of mine is?” I was
glad to be spared this work and got back on the bus. Only a
couple of minutes further down the road the bus was stopped
again. We had reached Hindu Kotai and now it was the turn of
Mullah Naqib’s men. One of them got on the bus, looked
around and got off again. He said nothing. Another man got
on carrying a bag of fruit. He was one of Mullah Naqib’s men
and worked at the checkpoint.

When the bus drove off I turned to the man. “Brother!
How much did you pay for this bag of fruit?” I asked. He
laughed and explained. “We take commission from the trucks
that transport fruit on the highway.” I asked him how many
bags of fruit they took from a truck. “Ten bags,” he said. “You
must be responsible for the vehicles’ security till they arrive
in Pakistan then,” 1 said. I had presumed that they



accompanied the vehicles all the way until Pakistan. “No,
brother. They travel only till Hazaraji Baba without fear.
After that, Lalai controls the road and his men take their own
commission,” he replied. Hazaraji Baba was only three or four
kilometres away from Hindu Kotai. Trucks must have been
losing most of their load travelling through the checkpoints.

In the evening I returned home from the city together
with my son. I told my family that I thought that Afghanistan
was no longer safe for them. Even though the district
administrator of Panjwayi was Moalem Feda Mohammad, a
good man and a mujahed, nonetheless travelling to the city
had become a dangerous and troublesome business. Moalem
Feda was strict and did not allow any thieves, gamblers or
wine-drinkers in his district, and had always been helpful to
us. But how long would he be able to defend his district?

Once, during the days of Eid, Ustaz Abdul Haleem had
come to Panjwayi with his men. They held dog fights and
were corrupting the people. When he first arrived his men
got into a fight with the district security personnel even
before they had started to gamble and stage their dog fights.
Soon the mujahedeen of the district gathered together and
turned his pleasure into grief. Several of his men were killed
or injured but Ustaz Abdul Haleem managed to escape.

So I took my family and we fled to Pakistan. We avoided
all the main roads and used smugglers’ routes and back roads
to avoid the criminal gangs that were holding up travellers,
robbing them and raping their wives all over southern
Afghanistan. There was no security and there was no law.
Gangs of former mujahedeen, thieves and thugs were
bleeding the people. No one was holding them accountable



and travel had become dangerous and expensive.

I was relieved when we arrived in Pakistan without
incident. My cousin Obaidullah in Sumungali near Quetta
gave us a room to stay in. The money from Hajji Bahauddin
soon ran out, and once again I found myself in a difficult
situation. I first opened a small shop with the money I
borrowed from my cousins, but it made hardly any money.
Nevertheless, I rented a small house and began to study and
teach again.

Soon I began to forget about Afghanistan. I started to
develop land, borrowing money to buy small plots on which I
built houses. It took several months, but once the houses
were ready I sold them off for a profit, paid back the money I
had borrowed and bought another piece of land to develop.
My portfolio of houses grew and the financial situation of my
family improved. I worked hard and used every waking
minute to work or study.

Business was good and soon I was able to leave for
Peshawar to focus on my Islamic studies and finish my
education. It was there that I started to develop and cultivate
an interest in politics.



PART 2

ISLAMIC EMIRATE OF AFGHANISTAN
(1994-2001)

1994 The Taliban take Kandahar (November)

1996 The Taliban take Kabul (September)

1997 Taliban forces enter Mazar-i Sharif but are later pushed out
(May-July)

1998 Al-Qaeda attacks in Africa lead to Cruise missile strikes on
Afghanistan (August)

1999 The Taliban take Mazar-i Sharif (October)

1999 International financial sanctions placed on the Taliban
government along with an air embargo (November)

2001 Taliban forces destroy the Bamiyan Buddha statues (March)

In 1994, a small group of Taliban mobilised against criminal
gangs west of Kandahar city. This early group was local,
reacting to the situation in its area. It mobilised around a
blend of local culture and a literalist interpretation of Islam
to try to impose order on a chaotic situation. At the time,
there was little concern for anything beyond immediate and
local circumstances.

Several groups around Kandahar province started to root
out rogue commanders at roughly the same time. This loose



network formed of friends and relatives who had studied,
worked and fought together would join to form the Taliban
movement. As the movement gathered momentum, it
advanced from Kandahar province to Zabul, on to Helmand
and Uruzgan, capturing Herat in September 1995 and
Jalalabad and Kabul in September 1996. The five years that
followed saw the Taliban struggle to conquer central and
northern Afghanistan and consolidate their hold on the
country and its diverse population while imposing highly
conservative social policies. The Taliban’s unprecedented rise
was due to their widely resonating promise of security and
justice. Their sustained military campaign was in part
enabled by external support by the government and security
apparatus of Pakistan and the arrival of madrassa students
from across the border.

The group of students and former mujahedeen fighters
that banded together in mid-late 1994 were predominantly
based in Kandahar province, but the network extended
further to refugees in Pakistan and local village mullahs.
Discussions were often about the immediate situation, one
seen as a function of the failure of the mujahedeen
commanders to translate the victory against the Soviet army
into a united government and peace. The small groups took
action, therefore, to mean first ridding their villages and
stretches of road of the rogue commanders. Once action was
taken and the first commanders defeated, events developed
rapidly. Local communities flocked to the Taliban and within
weeks Kandahar province, including Kandahar city, the
second largest city in Afghanistan, came under the Taliban’s
control.



What was initially a few dozen became one hundred, two
hundred men. A key moment came when they had to decide
to split their forces: one half moving east and the other west.
The question of intent is important here: to what extent did
the movement intend to expand outside Pashtun areas? Or to
what extent were they following the old mujahedeen plan
from the late 1980s?* With the benefit of hindsight, it seems
to have been a combination of factors: momentum was
spurred by Pakistan’s provision of support in the form of
transportation and materiel, but also from other Afghan
factions, coupled with a feeling among those who
participated that they were engaged in ‘good work’ in terms
of their provision of security and justice.

The Taliban’s offensive was stopped outside Kabul where
their forces remained caught in a stalemate with Hekmatyar
and then Massoud’s troops. They moved into the
Jalalabad/Nangarhar area to the east in the second week of
September 1996, and it was at this point that the movement
‘inherited Osama’. Despite some claims to the contrary, bin
Laden and the Taliban knew very little of each other—they
had not fought together during the 1980s, and Mullah
Mohammad Omar even seemed unaware of developments in
the Arab world relating to bin Laden and the ideology he had
begun to represent.

Aside from the issues over bin Laden, the Taliban were
facing serious bureaucratic problems: the more they
expanded, the more they were expected to offer some form of
governance or at least an expanded version of their sparse
‘security and justice’ agenda. They were not bureaucrats,
however, nor did they possess the capacity needed among



their ranks. In order to fill positions and satisfy the
increasing demand, the Taliban relied on bringing back old
civil servants who had worked in previous administrations.
Not all of these agreed with the Taliban’s various stances,
whether religious, social or political. The rapid expansion of
the movement, the lack of a coherent plan or understanding
of how to create or govern a country, paired with the large
intake of a diverse set of individuals, translated into
increasing internal strife, conflict and turmoil amongst the
Taliban’s ranks.

The Taliban were, at the beginning of August 1998, in the
middle of an increasingly large-scale war with various forces
in the north of the country.? The government that had
formed in Kabul and Kandahar, meanwhile, was facing
growing internal difficulties bringing its own personnel
under control as well as keeping peace and security in the
area it had taken.

Their military campaign had stalled in the north and the
Taliban had shown themselves to react as ruthlessly as other
mujahedeen factions in their military campaign conducted in
the central region of Afghanistan; they had closed off all
access points there, which caused a severe famine for the
local, predominantly Hazara (also shi’i) population, in an
effort to subdue them. Furthermore, the northern front line
saw widespread atrocities carried out by all those involved.

Each new territory meant the acquisition of a fragile
network of brokered deals and conflicts within local
communities, fuelled by the Taliban’s at times rigid
application of social policies, much of which was derived from
their understanding of the workings of Pashtun communities



in rural southern Afghanistan. This changed internal
dynamics significantly and over-extended the limited abilities
of the Taliban’s bureaucracy.

Interviews with former officials involved in the Taliban’s
administration at that time unanimously state that there
were two priorities back then: the ongoing jihad (i.e. bringing
the rest of the country under their control) and—for some—
starting to make Afghanistan under the Islamic Emirate
function as a ‘real’ country.

On 7 August 1998, two near-simultaneous bombs struck
American embassies in Tanzania and Kenya. Bin Laden’s
threats and statements had found an outlet. This was a
serious issue for the Taliban movement at the time: the
‘political’ Talibs—some had already voiced their concern over
the presence of bin Laden—were worried that the United
States would now use bin Laden as a scapegoat for any future
attacks on the United States; and others, who weren’t sure
whether bin Laden was responsible, said that if he was it
would be a catastrophe for the movement. The subsequent
cruise missile strikes on 20 August offered conclusive proof of
their position. Bin Laden was, they believed, a strategic
liability for the movement and they sought to convince
Mullah Mohammad Omar of this.

In 1999, the United Nations imposed a sanctions regime
(resolution 1267) which targeted the Taliban and al-Qaeda,
making no distinction between the two. Coupled with a failed
attempt to encourage the Taliban to expel bin Laden from
Afghanistan brokered by Saudi Arabia, the embassy bombings
were a turning point for the movement’s international
relations. The Taliban’s social policies had already started to



provoke considerable international condemnation, and the
isolation that resulted meant that many in the leadership
started to turn inward.

An op-ed published in Shariat newspaper in November
1999 entitled ‘Ways of protecting the Islamic Movement from
veering off the course’ lists ten ‘ways the movement can
remain pure’. It can serve as a way of highlighting some of
the ways that the Taliban sought to remain balanced as the
composition of the state and the citizens under their rule
changed, and as more responsibilities fell on their shoulders.

We can note some of the fears that afflicted the senior
leadership: the need to protect the purity of the movement;
the results of fragmentation and disunity; the need for good
advice; and the sense that the long-term work of governing
and developing a country was different from the things they
had previously been involved in. This article is notable in how
openly the criticisms are stated, though it makes the case that
debate and freedom of thought should and can benefit the
movement and not cause disunity and disintegration.

The senior leadership sought to balance the demands of
loyalty to God and their beliefs with the challenges of ruling
over a country. In retrospect, it makes sense that they chose
to take the path of least resistance, keeping as much as
possible the same, and changing structures slowly, feeling
their way as they went. How much of this can be understood
as a deliberate plan is doubtful. Often it appears that the
Taliban improvised and simply reacted to circumstances
arising.

By 2001, relations between the Taliban and the
international community had deteriorated to the point where



suspicion and mistrust characterised interactions. Even
internally, the Taliban had not managed to provide an
interim solution to the country’s problems. The United
Nations had nominally taken on the responsibility for the
provision of emergency food aid—unwilling simply to pull out
of Afghanistan—and the second year of drought had further
devastated conditions for the broad mass of Afghans around
the country. There were 1.15 million people internally
displaced by mid-2001, and international assistance
organisations had slowly been isolated and restricted
throughout 2000 and 2001; this had taken place in part on
account of Taliban intransigence and pressure, and in part as
‘principled’ withdrawals of funding or programmes in the
face of the Taliban’s social policies.
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THE BEGINNING

[This is an excerpt from a book written by an Arab fighter who
wished to tell something about the Taliban’s Emirate government.
As part of his fascinating account, he included a verbatim transcript
of a radio broadcast made by Mullah Mohammad Omar in which the
early days of the Taliban movement are described in detail. It is one
of the only places where we get to hear a quasi-oral history account
of the movement’s founding from this key figure.]

Excerpt from The Giant Man by Husayn Ibn Mahmud, 2005

He gathered with him the students of the religious schools
and (study) circles, for this purpose, in the summer of 1994,
and they started the work by helping some of the
businessmen and field leaders. He, along with a small group
of students of the Shari’a sciences and Afghan Mawlawees in
Qandahar, began pursuing some thieves that stole a convoy
from some travellers and abducted some women near
Kandahar. Then the students, and at their head was Mullah
Muhammad ‘Umar, captured the thieves’ weapons and found
some of the women killed. Then the thieves fled from them
away from Kandahar. Then the people of that area removed



its governor, who was a follower of Rabbani—the ruler of
Kabul at that time—due to his inability to hold the thieves
accountable, and they appointed Mullah Muhammad ‘Umar
as an amir over them. He then announced the
implementation of the shari’a in Kandahar, which was
pleased with him and with his followers from the students of
shar’i science.

And this is the story of the beginning which Amir Al-
Mu’'minin narrated and which came from his tongue in a
recording which was broadcast by the radio (station) ‘The
Voice of the shari’a’ in Kandahar, which was the official radio
station of the Islamic Emirate. He—May Allah protect him—
said,

‘I used to study in a school in the city of Sanj Sar in
Kandahar with about twenty other of my fellow students.
Then corruption took over the land, murder, looting and
robbery reached alarming proportions, and control was in the
hands of the corrupt and wicked ones, and no one imagined
that it was possible to change this condition and rectify this
situation. And if I too thought that and said to myself, “Allah
burdens not a person beyond his scope,”® then this verse
would have sufficed me, and I would have left the matter,
because nothing was in my capability. But I trusted upon
Allah (with) the pure trust, and whoever trusts upon Allah
with this type of trust, his hope will never be let down. People
may be wondering: When did the movement begin? Who was
behind it? Who finances it? And who directs it and manages
it?

And 1 say: The beginning of the movement was that I
folded my books in the school in (Sanj Sar), and I took



another individual with me and we walked by foot to the area
of Zanjawat. And from there I borrowed a motorcycle from a
person named Suriir, then we went to Talikan. This was the
beginning of the movement, and remove any other thoughts
from your minds.

We began visiting the students in the schools and the
study circles in the morning of that day, and we went to a
study circle in which approximately fourteen individuals
were studying, then I gathered them in a circle around me
and said to them, ‘The Religion of Allah is being stepped on,
the people are openly displaying evil, the People of Religion
are hiding their Religion, and the evil ones have taken control
of the whole area; they steal the people’s money, they attack
their honour on the main street, they kill people and put
them against the rocks on the side of the road, and the cars
pass by and see the dead body on the side of the road, and no
one dares to bury him in the earth.’

I said to them, ‘It is not possible to continue studying in
these situations, and those problems will not be solved by
slogans that are not backed up. We, the students, want to
stand up against this corruption. If you want to truly work for
the Religion of Allah, then we must leave the studies. And I
will be honest with you, no one has promised to help us even
with one rupee, so that you will not assume that we will
provide food for you, rather we will request food and help
from the people.’

I said, ‘This is not the work of a day, nor a week, nor a
month, nor a year, rather it will take a long time. Are you able
to perform that or not?’

And I used to encourage them and say to them, ‘This evil



one who is sitting in his centre like a black cauldron due to
the extreme heat—and those days in the summer season were
very hot—is openly waging war against the Religion of Allah,
and we claim that we are from the People of the Religion of
Allah, and we are not able to perform any action to support to
His Shari’a.’

[ said to them, ‘If we conquer an area, we will defend it,
then do not complain that there is no studying or a lack of
money and weapons, so are you able to perform this action or
not?’

Then no one from those fourteen accepted to perform this
action, and they said, ‘We might be able to perform some of
the duties on Fridays.” So I said to them, ‘Who will perform
them the rest of the days?’

I make Allah as my witness that this is the truth, and that
I will testify to that in front of Allah, Azza Wa Jall, on the Day
of the Gathering.

This movement was the result of a pure trust (in Allah)
because if I had gauged the rest of the schools and (study)
circles according to this (study) circle, I would have returned
to my school. But I fulfilled the oath I had taken upon myself
for (the sake of) Allah, Ta’ala, and he treated me with what
you have seen. Then I went on to another study circle in
which there were about seven students, so I presented the
matter to them just like I presented it to the students of the
first study circle, then all of them got ready for action.

All of those ones were one nation, there were no
differences between them from being young men and old
men, or children and young men, or male and female, but this
work was based upon Wisdom from Allah, Ta’ala, so he placed



me in a test since the beginning of it. Then we travelled on
this motorcycle to the schools and study groups until ‘Asr
prayer, until fifty-three People of the True Trust (in Allah)
were ready. Then I returned to my school and said to them,
‘Come tomorrow morning’, but they arrived at one in the
night to Sanj Sar, so this was the beginning,

The work started before (even) twenty-four hours had
passed on the idea. And one of my friends led the people in
prayer, so when he led them in the fajr prayer, one of the
followers said, ‘This night while I was sleeping, I saw the
Angels entering Sanj Sar, and their hands were soft, so I asked
them to wipe me with their hands for blessings.’

And the next morning at ten o’clock, we asked for two
cars from Al-Haj Bishr, one of the businessmen of the area, so
he gave us two cars: a small car, and a large cargo truck. Then
we moved those students to the area of Kashk Nukhud, and
others joined us. And when the numbers became many, we
borrowed weapons from the people, so this was the beginning
of this movement, until it continued.’
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MESSAGE OF THE SUPREME LEADER OF THE
ISLAMIC MOVEMENT OF THE TALIBAN

[Mullah Mohammad Omar, speaking in 1995, describes the context
that led to the formation of the Taliban movement as well as some of
the goals as formed thus far. He connects the lived reality described
in the previous two sources to his religious training and belief,
holding up tyranny and opposition as a lens through which the
current reality could be understood.]

Tolo-ye Afghan, 25 May 1995

Dear religious scholars, jihadi commanders, tribal elders,
intellectuals, the elderly and my Taliban brothers!

Salam ‘aleikum. Everyone in this country and the whole
world knows about the terrible crisis that Afghanistan and
the people of this country have gone through in the past
seventeen years. There is no need to go into the historical
details of all those events. But under the current
circumstances it is the religious duty and obligation of every
single Muslim in this country, especially those who have a
good understanding of the Islamic faith, to leave their houses
and villages and abandon all business and activities. It is time



that they take up arms and join their Taliban brothers in the
pious struggle that they have started and fully participate in
this struggle. It is time to start their jihad. It is time that they
make all kinds of sacrifices for the protection of the Islamic
faith. The brave Afghan nation has not only beaten the Soviet
Union with the help of Allah and their Islamic spirit, but they
have indeed destroyed a great oppressive imperial regime
which was known as the Warsaw Pact throughout the world.
This nation has defeated the tanks and the armies which were
trained on the soil of Europe to come and fight here. This
nation has raised the cry of Allah-u-Akbar in Moscow and
wherever its puppets were. This mujahed nation taught the
people of Moscow an unforgettable lesson. Insha’allah, as long
as they remember that lesson they will never dare to talk
about Communism again. The label of Communism has now
indeed become a matter of shame around the world. The
whole philosophy of Communism has no followers any more.
The forces of Communism have been defeated all around the
world. All this was possible with the help and the blessings of
Allah Almighty. But unfortunately there were a few puppets
of the Communist regime in our country. Some people in our
country were influenced by this philosophy and they were
able to infect the minds of a few others. It was because of this
philosophy and the actions of its followers that our
courageous nation once again fell into crisis.

There was a time when some people in this country
laughed at the philosophy of jihad and they made fun of the
mujahedeen, committing a great sin due to their ignorance.
The importance and significance of jihad is evident from the
Qur’an. So to reject it or to make fun of it is indeed a great



sin. It was because of such a situation and the presence of
such people in our society that we decided to do something
about it and fix things once and for all. We asked the religious
scholars for their advice and received a shari’a-based decree
from them. In the light of this decree from our religious
scholars, we started our armed resistance to the corrupt
regime in Kabul. We started this movement for the protection
of the faith and the implementation of the shari’a law and the
safeguarding of our sovereignty. We started this movement in
order to rescue our people from the crisis they were facing
and to bring a long-lasting peace and security to this country.
The Afghan nation knows us. They know we are their
brothers who stood by them in their jihad. They know we are
the ones who fought with them in the trenches and on the
battlegrounds. We are the ones who made sacrifices during
the jihad. But despite all this there are individuals and groups
who are continuing to spread false propaganda against us. We
went to all these corrupt leaders and begged them to stop the
intimidation of their people and put an end to the crisis in the
country. We begged them to stop fighting. But despite all our
pleas these power-hungry individuals didn’t listen to us and
continued to brainwash the world about the Islamic
movement of the Taliban. But Allah is our witness; we will not
be ashamed to stand in front of him on the Day of Judgement.
We know we are on the right path. We also call upon Muslims
to prepare themselves for sacrifice in the way of this pious
cause. Anyone who fights for the cause of Islam is our
brother. We do not choose our friends and enemies on the
basis of their language or race. Anyone who believes in our
cause is welcome to come and join us.



If you look at the History of the Islamic faith, the Prophet
Abraham (peace be upon him) made the first sacrifice. Then
the religious students at the time of the Prophet Muhammad
(PBUH) also made great sacrifices. Now it is our turn to work
for the cause of Islam and not refrain from any sacrifices. Our
wish was the implementation of the law of the Qur’an and it
still is. We are fighting so that our countrymen can have a
peaceful and prosperous life. We are not afraid of dying in the
way of this cause. The nation knows that we have faced many
tyrants in the past and will continue to do so in the future.
You also know that we have not plotted with any outside
power for any personal gain or interest. Our friends and
supporters are all those pious people who do not have any
material wishes. These are the people who stood up to the
Russian aggression and fought bravely. These are the same
men who have done nothing against the nation during the
crisis of the past few years. I would like to insist once again
that we started this struggle in the light of the decree by the
religious scholars, and we still continue to stand by that
decree. If anyone would like to advise us on the progress and
activities and goals of our Islamic movement then we are
ready to listen to them and act upon their advice in the light
of Islamic teachings. I hope that all the oppressive tyrant
forces of the world are defeated and Islam and the Muslims
come out victorious. May Allah help us.
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OH PROUD PEOPLE OF THIS COUNTRY! GET TO
KNOW THE TALIBAN MOVEMENT!

[Looking back, it is easy to forget just how unexpected and indeed
unknown the Taliban were when they first started, even among
local communities. Rumours ran rife about how they were funded by
the United States and were secretly working against Islam. It is for
this reason that newspapers of the time are filled with exhortations
and explanations encouraging people to give the Taliban an
opportunity to prove themselves, or simply introducing their goals
and trying to assuage any doubts or push back against rumours.
Each article ends with a call to support the Taliban alongside the
claim that they are the only group genuinely working for the good of
the people.]

Tolo-ye Afghan, 7 June 1995

Afghanistan is a country where 90 per cent of the population
follow the Sunni sect of Islam. The people of this country
have high moral values and strictly believe in and follow the
Quranic law. It is because of these pious values that
Afghanistan has always remained a thorn in the eyes of the
enemies of our faith. The imperial powers have always been



busy plotting against the people of this country and have
always devised plans to divide the country. They have always
made plans to undermine the Islamic brotherhood of the
Afghan nation. By doing so they actually wanted to threaten
the Islamic faith and undermine the interests of the Muslim
people all around the world. It was because of such plans and
ambitions that the Soviet Army shamefully invaded
Afghanistan and came in with all the tanks and cannons they
had at their disposal. They thought it would be a walk in the
park and that they could suppress the Afghan nation and
achieve their goals. They spent years fighting this nation and
brought down all manner of tyranny and terror upon the
Afghans. But they still couldn’t suppress the will of the
Afghans and finally they had to leave in an even more
shameful way. The Afghan nation fought back bravely and
resisted the Soviet oppression. They used their chests as walls
of steel and stopped the Soviets from achieving their goals.
The Afghan nation made a great number of sacrifices in this
jihad. Millions of people died for the cause of Islam. There
will hardly be a family in this country that has not lost a
loved one to the Soviets. The Afghan nation fought so they
could kick the Soviets out of their country and implement
Islamic law in this country. They fought so that they could
live according to their faith and their wishes. There came a
time when they achieved that and were able to defeat the
Soviets. They managed to drive the Red Army out of their
land. The whole purpose of the fourteen years of jihad and
the sacrifices made during that period was to establish a
government which worked according to Islamic law. This was
why millions of people laid down their lives. This was the



reason why millions of other people left their homes and
villages and migrated to other countries. The day the Soviets
left Afghanistan the whole country was joyful. Everyone
thought this was the moment they had waited for. They
thought this was the moment they had fought for and that
now they could live in a peaceful and prosperous country in
accordance with their faith and their beliefs. But the enemies
of the faith had not given up on their plans to destroy the
Muslim umma. They couldn’t win militarily so they resorted
to other tactics.

After being kicked out of Afghanistan and being
embarrassed in front of the whole world, the enemies of the
faith came up with a different plan this time. They continued
with their enmity towards the Afghan nation but through
different means. This time they used some faithless puppets
to achieve their goals. These were so-called Afghans and
Muslims who never really cared about their homeland and
the interests of their people. So the enemies of the faith used
these puppets to destabilise the situation in the country and
undermine the glorious victory of the Afghan nation. These
internal puppets took directions from their Communist
backers and started a new crisis in the country. Their actions
and wicked politics led to an internal conflict that was even
more disastrous for the Afghan nation than the fight against
the Soviets. As a result a power-hungry group managed to
come to power in Afghanistan. This group cared about
nothing but its own interests and ways of prolonging its
power. Their stubbornness led to a civil war that plunged the
country into further crisis. This was a disastrous time for
Afghanistan. Many more innocent Afghans were killed and



millions were forced to flee their homes and villages once
again. The whole nation was facing a terrible disaster but the
leaders in Kabul hardly cared. Their carelessness led to the
blood of many people being shed for no reason all around the
country. The leaders in Kabul were directly responsible for
the misery the Afghan nation was facing. The beautiful land
of Afghanistan was stained with the blood of its own people.
But the thugs in Kabul had no shame and they didn’t stop
their pursuit of power. Those Afghans who had lived abroad
as refugees for many years were also excited to return to
Afghanistan after the Soviets were defeated. But they were
disappointed to see that the country had fallen into an even
deeper crisis. They came back to see that the whole country
had been turned into small kingdoms. There was a checkpoint
every hundred metres and the Afghans were humiliated in
their own country. They had to pay the thugs and robbers to
make their way across and reach their own homes and
villages. But they soon realised they couldn’t stay there for
longer. They had to flee again with broken hearts and wishes
unfulfilled. They knew they had to leave again because the
honour and dignity of their mothers and sisters was not safe
in Afghanistan. Because of this internal conflict, the country
fell into such a crisis that people started to lose their moral
values. Rape and homosexuality were common in areas that
were controlled by thugs and illegal militias. Everywhere
there was widespread looting and robbery. No one was safe
and people were completely fed up with the situation in the
country. Everyone was looking for a change and for a way out
of the crisis.

It was at this time that a way out of this disaster appeared.



As a result of the prayers of this oppressed nation and the
blessing of Allah, the Islamic movement of the Taliban
emerged in Afghanistan. The religious scholars and students
of this country had fully participated in the jihad against the
Soviet Army. After the defeat of the Soviets they had put
down their weapons and had gone back to their normal lives.
Most of them were in their madrassas and were continuing
with their religious education. They were not interested in
the political process or government-making and didn’t want a
share for themselves. The religious scholars and students,
however, were well aware of the crisis the country was going
through. They finally came together and started to think
about how they could put an end to this crisis. They reached a
conclusion. They decided that in order to end this crisis they
had to take up arms once again and start a new jihad against
all the thugs and looters in the country. They concluded that
the only way to bring down the corrupt and unjust regime in
Kabul was to topple it militarily. Therefore a decree was
issued and the Islamic movement of the Taliban emerged on
the scene.

They first decided to try and negotiate with the corrupt
regime in Kabul. They invited the rulers to talk to the Islamic
movement. They asked the rulers to give up on power and
stop their tyranny. They asked the rulers to follow Islamic
rules and principles and put an end to all the immoral and
un-Islamic activities that had become common around the
country. But this had no effect. The arrogant rulers in Kabul
didn’t listen to the message from the Islamic movement and
didn’t give up on their illegal rule. As a result the Islamic
movement of the Taliban decided to take up arms and start a



jihad against the regime in Kabul. They started their struggle
with honesty and sincerity and only wanted to fulfil the
wishes of the Afghan people. They started their struggle for
the implementation of Islamic law in the country and the
welfare of the people of this country. They had no personal
political ambitions or agendas and didn’t care about power
and authority. Their ambition was to safeguard the national
interests of Afghanistan and bring the country out of civil
conflict and allow people to live peacefully and in accordance
with their faith and beliefs. It didn’t take them long to reach
many parts of the country and establish an Islamic system of
governance in areas which came under their control. They
achieved quick victories because the people of this nation
were with them and knew that this movement was a purely
Islamic one which only fought for the sake of Islam and the
motherland. A complete implementation of law and order
was established in all areas that came under their control and
people were once again able to go on with their lives in a
peaceful manner. The Islamic movement of the Taliban put an
end to all immoral and un-Islamic practices in these areas and
strictly punished those who had usurped people’s rights.
They also punished those who had looted and robbed, and
had shed the blood of innocent Afghans. Since the arrival of
the Islamic movement of the Taliban there have been no
reports of any corruption or injustice at all. No one has been
killed or looted. No one’s honour and dignity has been
disrespected. People are happy with their lives and the
general situation in their areas. They are once again hopeful
about their future and the future of their children.

Pure Islamic law is being implemented in the areas which



they control and the population is fully satisfied with this.
The constitution of the Islamic movement of the Taliban is
the Qur’an. They follow it themselves and implement it in its
true spirit. The leadership of the Islamic movement of the
Taliban are no different from the ordinary people of this
country. They don’t go around with an entourage of
bodyguards. Their houses and offices are not guarded by
armed men. They are simply a part of the general population
in this country and cannot be differentiated. They live in the
humblest way possible. This humbleness is a sign of the time
of the Caliphate when the friends of the Holy Prophet
Muhammad (PBUH) used to rule. Any ordinary Afghan who
wishes to see the supreme leader of the Islamic movement of
the Taliban, Mullah Mohammad Omar Mujahid, does not need
any sort of appointment to do so. He can simply walk into his
office and see him whenever he wishes.

If you go around the country and talk to ordinary Afghans
they will tell you that they are very happy with the current
situation. They are hopeful and really believe they now have
a future in this country. There is a general sense of
satisfaction among the people. This is something which didn’t
exist for many years. People didn’t know what the next day
would bring them. Now they are hopeful and satisfied. The
nation is praying for the victory of the Islamic movement.
They know that the only ambition of this movement is the
implementation of the Islamic laws and the ways of the Holy
Prophet Muhammad (PBUH). Any group which has such high
moral values definitely enjoys the blessings and the help of
Allah Almighty. Such a pure Islamic movement has emerged
after hundreds of years. It is therefore compulsory for the



Afghan nation and the whole Muslim world to support this
movement and join their cause. It is an obligation for all of us
to help this movement and not refrain from making any
sacrifices for the cause of this movement. We call upon all
Afghans to pledge their support towards the Islamic
movement of the Taliban. It is their movement and it is
fighting for their welfare and their future. This movement
has no personal political ambition. It is therefore important
that the people of this country try and help this movement
and make it possible for them to achieve their goals.
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SIMPLE LIVES

[Akbar Agha’s retrospective account of the Emirate is unusual
among former senior associates for offering criticism and a negative
picture of the movement (in parts). Here, however, he speaks of how
the new government sought to distinguish itself from some of the
previous other governing groups. Just as with the martyr portraits
from the 1980s, the focus is on how they have different values and
how this affects how they treat other people.]

Excerpt from 1 Am Akbar Agha by Sayyed Mohammad Akbar
Agha, 2014

The Taliban were very humble people who led very simple
lives. Most of them—especially those who were committed
Talibs and who had some knowledge—were very virtuous and
would not betray the movement. Those who were stationed in
government institutions were very committed to their duties
and would take care of the work of the people very quickly.

If someone in a government institution didn’t do the work
that they were supposed to on behalf of the people, then
there was a place for them to report this. There was no
corruption at all. If anyone was found taking a bribe, then



when caught the Taliban would blacken their face and take
him around in public.

The people mostly dealt with the Taliban’s judges. This
might be true for other countries as well, but during the
Taliban’s time the court decisions were made very quickly.
They would not send plaintiffs away and they wouldn’t take
bribes. Of course, there were some people provoked by
foreigners among the Taliban who would crack down on the
former mujahedeen. Those were mostly new and young
Taliban and very few of them were from the older
generations. Those were not virtuous people and they
collected so much wealth. They now have fancy houses
abroad and the Taliban leadership was not happy with their
actions.

Meanwhile there were also those among the Taliban who
could barely meet their own basic financial needs and who
had no access to health, but who would never consider
dipping into the Beit ul-Maal for their own purposes. In their
offices they had simple furniture and wouldn’t even sit on
chairs. They were living the village life, sitting on mattresses
around the edge of the room as was common in many parts of
Afghanistan. They ate the same food as any other family and
their equipment was simple as well, just as if they were living
in the desert. They didn’t change their clothes all the time
and remained with their simple ways as before. They didn’t
change their clothes to go to work. They didn’t wear suits,
only shalwar gamis. They weren’t embarrassed by wearing old
clothes and consider a turban one of their only required
items. They didn’t let people with shaved faces or long hair
work together with the Taliban. They all grew their beards



and the young men who didn’t have beards weren’t allowed
to work together with the Taliban. Even a leader or a minister
would travel using public transport despite having a good car.
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FOR THE IMPLEMENTATION OF ALLAH’S LAW

[This article states the Taliban goals alongside a brief explanation of
their origin story (which in 1995, at the time of writing, was still
taking shape). Practical considerations are at the forefront (peace,
security and the disarmament of militias) but these are quickly
subsumed into the wider and more important cause of bringing
Islamic law to the country. This, the author believes, holds the
promise of a lasting solution.]

Tolo-ye Afghan, 7 June 1995

Our proud nation and this country have a 5,000-year-old
glorious history. This is something we can be proud of. This is
something our future generations can look to and take pride
in. But unfortunately during the last sixteen years this
wonderful nation of ours was a victim of war and it resulted
in the destruction of our beautiful country. The flames of war
engulfed our beautiful country and burnt our nation and
everything that we had. It reduced this country to ruins.

[...]
Then, with the grace of Allah, the light of justice and equality



rose in this country. The Islamic movement of the Taliban
emerged and the whole political and security picture of the
country started to change for the better. It is because of this
Islamic movement that a number of menaces have been
eliminated now and the country is on its path to a better and
a more prosperous future. Wherever the forces of the Islamic
movement of the Taliban have reached, they have put an end
to all kinds of corruption and injustice. No one is suffering at
the hand of another person any more. There is general and
open justice which is available to all the people of this
country and which serves all the citizens of this country.

The Islamic movement of the Taliban has come forward to
achieve specific goals and they are fighting for a specific
cause.

One of their goals is to bring permanent peace and
security to this country. They have been able to do so in areas
which have so far come under their direct control. The people
in these areas are extremely happy with the law and order
situation in their areas and are continuing with their daily
lives without any problem whatsoever. Islamic law has been
implemented in these areas and all sorts of immoral and un-
Islamic practices have stopped. This is something that the
people of Afghanistan have always wanted and this is the
kind of government and regime which they have always
wanted to establish.

Another important thing that the Islamic movement of
the Taliban has achieved is to disarm illegal militias in areas
under their control and confiscate all illegal weapons. This
has resulted in an improved security situation in these areas.
Everyone in the areas under the control of the Islamic



movement seems to be happy. People go and resolve their
issues and differences in Islamic and shari’a courts. Their
arguments are heard and decisions are made without any sort
of prejudice or injustice. This has greatly improved the
general atmosphere in the country and people are once again
hopeful about their future.

The Islamic movement of the Taliban is also working hard
to revive the education sector. The people of this country
should come forward and help the Islamic movement in this
great cause. This is a purely Islamic movement and is above
any kind of ethnic or linguistic prejudice.

The only cause for which this movement is fighting is the
implementation of Islamic law in this country. The Islamic
movement is only interested in the welfare of the Afghan
people and the rebuilding of this war-torn country. They have
proved it to the Afghan nation and the whole world that they
are sincere in their cause. Standing against this Islamic
movement and taking up arms against it and killing the
innocent Taliban is indeed a great crime and injustice against
this nation. Anyone who does so will be punished for it in this
world and the hereafter. All those who oppose this Islamic
movement will one day have to face Allah and answer for
their actions and decisions. So it is the duty of every Muslim
to stand beside this movement and support it with their lives
and their property. They should support these brave sons of
this land. All the people of the country should come and join
us so that we can prevent all sorts of injustice and corruption
in this country. Only then will we be able to wipe the tears of
our widows and orphans and fulfil the wishes of our martyrs.
Only then will the people of this country be able to live and



work in a peaceful and dignified way.
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THE AIM OF OUR JIHAD IS TO IMPLEMENT ISLAMIC
PRINCIPLES

[This news report records the summaries (and sometimes exact
words) of a number of different clerics from within the nascent
Taliban leadership. Obedience and unity are so often cast as
essential precepts for the Taliban that it is rare for written accounts
or sources to divulge some of the diversity within the movement,
acknowledging that different groups brought different perspectives
on the priorities for the movement. Thus we hear from northerners
as well as those from the south, Sunni as well as Shi’i.]

Tolo-ye Afghan, 2 August 1995

Dear readers,

A number of respected religious scholars have been visiting
Kandahar in recent weeks. They have been holding meetings
with the leadership of the Islamic movement of the Taliban
and have been reporting about the latest military and
political situation in their districts and provinces. Due to the
deep interest of our readers in these visits, we are giving a
brief report about a number of religious scholars who have
come to Kandahar recently.



Al-Haj Mawlawi Mohammad Sadiq Sahib of Ghazni
province held a huge gathering of religious scholars in the
Khirqa Sharifa Mosque in Kandahar. During his speech
Mullah Sadiq talked in great detail about the current political
and military situation in the country. He said the peace and
prosperity of the human race was dependent on the
establishment of an Islamic regime all around the world. He
said Islam was the only prescription which could cure all our
social ills and menaces. He said it was the obligation of every
Muslim to spread the message of Islam around the world. He
said Islam brought a message of peace and brotherhood for
all humans. He said we should only follow the commands of
Allah and spend our lives in accordance with the teachings of
the Prophet Muhammad (PBUH). Mawlawi Sadiq said Islam
did not allow us to discriminate against our fellow brothers
and countrymen. He said all human beings were equal and
the only thing that made them better than others was their
piety and their sincerity. Mawlawi Sadiq said the people of
Kandahar had sacrificed for the sake of Islam throughout
history and had defeated the enemies of their faith on a
number of occasions. He said the people of this historical
region had always stood against tyrants and had never bowed
their heads to oppression. He mentioned the battle of
Maiwand as an example. He said during the battle of Maiwand
the infidel British army attacked the Muslim people of this
region and wanted to defeat them and usurp their freedom.
The British thought it would be business as usual and that
they would easily [beat] the Afghan army. They had
completed underestimated the commitment of the Afghan
people to their motherland and to their freedom. They did



not know that the Afghan people were ready to sacrifice
everything they had for protecting these values, which they
cherished more than anything else. During the battle the
Afghan army fought with courage and the spirit of sacrifice.
They defeated the mighty English army and completely
shattered it on the battlefield of Maiwand. It was a huge
embarrassment for the British Empire and it proved that the
Afghan people would stand like a wall made of steel in front
of any aggression against their freedom and their
motherland. During the battle a number of Afghans, both
men and women, lost their lives. But they left behind a proud
history and a message of sacrifice and courage for their cause
of freedom.

In another gathering which took place in the Hazrat Jee
Baba Mosque, Mawlawi Ahmadullah from Kabul province
spoke about the current situation in the country. He said
there were three golden principles of Islam which were
important for the establishment of an Islamic system in the
country. He said the first system was that of gisas. He said
according to this principle anyone who commits murder
should be executed. He said this principle was a guarantee to
the lives of the people in a society and was important because
it would stop anyone from committing murder. He said if this
principle is properly implemented in society, then no
murders will take place. Another golden principle was that of
zina. According to this principle the dignity of human beings
will be protected in society. Anyone who commits adultery
should be punished according to the principles of Islam, and
then as a result no one will commit such a crime again. The
third golden principle was that of jihad, and it meant that



Muslims should struggle and fight for their freedom and
protection of their faith. Jihad is an obligation for all Muslims
in the light of this golden principle of Islam. He said the
Muslim nation should rise as one and stand united against
any aggression which undermines their identity and their
faith. He said the people of Afghanistan should fight against
anyone who prevents the establishment of an Islamic system
in the country. He said it was our duty to work and strive
towards our aim, which is the implementation of the Islamic
principles in society. He said the people of Afghanistan should
not refrain from making any necessary sacrifice for the sake
of their faith. They should stand with the Islamic movement
and work for a prosperous future.

Respected religious scholar from Logar province, Mawlawi
Mohammad Yousuf, spoke at the Akhund Baba Mosque in
Kandahar. He said the secret of success for all the Muslims
around the world is to hold on to the rope of Allah and never
deviate from the right path. He said as long as Muslims stand
together and act according to the principles of Islam, they
will be successful both in this world and in the hereafter. But
as soon as Muslims deviate from the true path and ignore the
teachings of Islam, they will face many troubles and will be
isolated and defeated. He said in the past our leaders did not
care about their faith and their identity and they deviated
from the right path. As a result Allah punished us and
brought an aggressor to our land. This aggressor was the
Soviet Union. During those years the people of Afghanistan
paid a heavy price and suffered great losses. It was a
punishment from Allah because our leaders had gone astray.
But then the Muslim people of this country decided to stick to



their faith and the principles of Islam. And it was because of
this commitment to their Islamic faith that a jihad was
started all over the country against the Soviet aggressors.
Allah kept his promise and helped the people of Afghanistan
during those hardships. The mujahedeen put their trust in
Allah and fought with bravery and courage. They did not
refrain from making any sacrifice for their freedom and their
faith. They started a holy war with empty hands and soon
Allah gave them great victories. This was a golden period in
the history of jihad and the whole world was shocked by the
success of the mujahedeen. During the years of jihad the
people of Afghanistan made numerous sacrifices for the sake
of their faith. They gave their lives so that future generations
could live in peace. They sacrificed their lives so that the flag
of Islam is kept high. But after the Soviet Army was defeated,
the leaders of the jihad once against lost their way and forgot
the aims and purpose of the jihad. They forgot what the
people of Afghanistan had fought for in the first place. They
forgot what the people of Afghanistan wanted and put their
personal ambitions first. They did not care about the
sacrifices of the Afghan people and worked for their personal
luxury. They became power hungry and tried to usurp the
rights of others. As a result Afghanistan was plunged into a
bloody civil war which took the lives of thousands of innocent
people. Allah punished us again for going against the
principles of Islam. As soon as we deviated from the right
path Allah brought down misery upon us. We should have
learnt our lesson but we didn’t. Fortunately, we now have the
Islamic movement of the Taliban which has emerged from
within the people of this country. This movement belongs to



the Afghan nation and works for the welfare of the Afghan
people. The aim of the Islamic movement of the Taliban is to
establish a purely Islamic system in this country. This
movement wants to implement the principles of the Qur’an
because that is the only way towards success and peace and
stability in this country. Mawlawi Yousuf said the Islamic
movement of the Taliban did not strive for personal gains or
power and did not have any foreign agenda. It was a purely
Islamic and Afghan movement and the people of Afghanistan
had fully supported it and welcomed it with open arms.
Mawlawi Sadiq said the people of Afghanistan were fed up
with the regime in Kabul and wanted to get rid of it. This
regime had committed atrocities against its own people and
had forgotten the aims of the jihad against the Soviet Union.
He said the regime in Kabul was not committed to peace in
the country and did not want to give up power willingly. He
said this regime had blocked all efforts for the establishment
of an Islamic regime in the country and hence it did not
deserve to rule the people of Afghanistan any longer.

Another religious scholar from Logar province, Mawlawi
Fazal Ahmad, spoke at the central mosque in Kandahar. He
said the issue of the hijab for our Muslim sisters was
explained properly in the Qur’an and in the hadiths of the
Holy Prophet Muhammad (PBUH). He said it was compulsory
upon all Muslim sisters to wear the hijab and respect the
principles of Islam. Their success and their dignity is hidden
in acting according to the teachings of Islam. He said the
Western media should not spread false propaganda against
the Islamic movement and should not make fun of Islamic
principles. He said the nigab was not a violation of women’s



rights but in reality it guaranteed the protection of a
woman’s right and her dignity. He said that Muslims should
not come under the influence of foreign ideologies and
should stick to their Islamic roots. He said the West wants the
Muslim people to leave the path of Islam and the Qur’an and
follow their ideology. This was a plot by the enemies of Islam
to confuse the Muslims of the world and turn them away
from the true path. Hence the Muslims should be careful
about their plot and not let the enemies of their faith
succeed.

Mawlawi Mohammad Akram from Nangarhar province
spoke at the Akhundzada Mosque. In his speech he said Islam
guaranteed justice and equality. He said according to Islamic
principles anyone who commits a sin should be punished and
justice should be provided to the victim immediately. He said
any delay in providing justice is against the teachings of
Islam. He said any land where the true principles of Islam are
implemented is guaranteed to enjoy peace and stability. He
said it was a blessing from Allah that the Islamic movement of
the Taliban had emerged in the country. He said it was an
obligation upon all the Muslims of Afghanistan to join the
Islamic movement of the Taliban and work for their cause. He
said the Islamic movement of the Taliban worked in
accordance with the teachings of Islam and hence everyone
could expect it to bring peace and stability to Afghanistan. He
said everything the Islamic movement did was inspired by the
teachings of the Holy Prophet Muhammad (PBUH). He said
this movement did not have any personal aims and ambitions
and hence did not strive for power or any other worldly
gains. The aim of the Islamic movement was to give the



people of Afghanistan the chance to [live] their lives
according to their beliefs. It struggled so that the future
generations of the proud nation can live peacefully like any
other nation in this world. He said the people of Afghanistan
should not listen to propaganda by the enemy and should
have no doubts about the origins of the Islamic movement. He
said this movement was made up of the sons of this land and
belonged to the people of this land.

Mawlawi Shams-u-Rehman from [Wardak province] spoke
at the Grand Mosque in Kandahar. He said he had travelled to
many parts of the world and had seen most of the Islamic
countries for himself. He said most of the Islamic countries,
despite claiming to be Islamic, did not implement the true
teachings of the Shari’a and the Qur’an in their affairs and in
their laws and constitution. He said the people of this country
did not enjoy true freedom and their leaders were mostly
corrupt and incompetent. He said most of these countries
confused pure Islamic laws and principles with a number of
other laws which were influenced by Western and non-
Islamic ideologies. As a result the governments in these
countries did not deliver justice and badly failed to serve
their people. Their leaders cared more about their personal
luxuries and did not know the pains and grievances of their
people. They lived comfortable lives and were completely out
of touch with their people. Mawlawi Shams-u-Rehman said
the people of Afghanistan should be thankful to Allah for the
Islamic movement of the Taliban. He said this movement had
brought peace and stability to all the areas which had so far
come under their direct control. He said the people of
Afghanistan had never experienced such peace and stability



before in their history. He said the aim of the Islamic
movement was to establish the principles of the Qur’an in this
land. This was also the ambition of the Afghan people and this
is what they fought for and gave sacrifices for. He said it was
time the entire Afghan nation stood up to the corrupt regime
in Kabul and threw them out of power. He said he had never
seen such happiness among Muslims anywhere in the world
before, but now that the Islamic movement has emerged
people have found a new hope. He said any nation which does
not deviate from the right path and stick to their Islamic
identity will be peaceful and prosperous. He said the success
of human society was in sticking to the principles of Islam. He
said it was Allah who gave pride and success to a nation and it
was Allah who brought shame and misery upon a nation. We
should therefore stick to the principles of Islam and not go
astray. As long as we act according to what the Qur’an has
taught us, we shall not fail in this life and in the hereafter.
Mawlawi Mohammad Saqib who had come from Kabul
spoke at the Shah Mosque in Kandahar. He said it was evident
from human history that the religious scholars were most
capable of leading a nation towards peace and prosperity. He
said it was a blessing from Allah that the Islamic movement of
the Taliban had emerged in Afghanistan. He said the Afghan
nation should grab this opportunity with both hands and
listen to what their religious scholars told them. He said the
religious scholars had the knowledge and the understanding
to feel the pain and grievances of the people and find out
solutions to human miseries. He said the Prophet Solomon
chose knowledge among all of Allah’s blessings. So he was
given knowledge and that knowledge enabled him to become



the leader of the entire world. So the religious scholars are
people of knowledge and they know best how to lead human
society and serve the people. He said the Islamic movement of
the Taliban was led by respectable religious scholars and all
their actions were in accordance with the teachings of the
Qur’an. He said this movement struggled for peace and
stability in Afghanistan and wanted to serve the people.

Mawlawi Mohammad Muslim Haqqani had come to
Kandahar from Baghlan. He was speaking at the Moi Mubarak
Mosque. He said with the blessing of Allah the Islamic
movement of the Taliban had reached Baghlan province too.
He said since the arrival of the Islamic movement to the area
the whole security picture had changed. He said the Islamic
movement of the Taliban had brought peace and stability to
Baghlan and people were now happy and continued their
daily lives without any fear. He said Allah had blessed the
Islamic movement with the opportunity to work for the
welfare of the Afghan people and now it was time for the
Afghan people to put their trust in this movement and join
their cause. He said Afghans should not waste this golden
opportunity and come forward and sacrifice everything they
have for the cause of the Islamic movement. He said the
people of Kandahar were lucky to have the Islamic movement
and its leadership and they should never let this movement
or its leadership down. He hoped that this light of Islam will
soon spread to all parts of the country and the Afghan people
shall once again live in peace and prosperity.

Also, Mawlawi Azam Gul, who came from Paktika
province, spoke at the Haji Musa Jan Mosque. He said our
mothers and our sisters should follow the teachings of the



Qur’an and take care of their hjiabs. He said the hijab was a
part of their Islamic identity and they should not compromise
this at any cost. He said the Islamic movement of the Taliban
was working for the implementation of the teachings of the
Qur'an in society. It was therefore an obligation on all
Muslims to come forward and help this movement in its
cause. He said that Allah will grant success to anyone who
joins the Islamic movement of the Taliban and works for the
implementation of the Islamic government in this land. But
he warned that anyone who opposes the Islamic movement
will be doomed and destroyed. No one should try to prevent
the Islamic movement from implementing the teachings of
the Qur’an in this land. He said anyone who does so will
ultimately fail and this peaceful movement will in the end
succeed in bringing a lasting peace and stability to
Afghanistan.
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THE MUSLIM PEOPLE OF KANDAHAR WILL
SUPPORT THE ISLAMIC MOVEMENT OF THE
TALIBAN UNTIL THEIR LAST BREATH

[This is an account of one of the early support meetings where—as
in previous accounts—the new movement would have to explain
itself, its goals and introduce members of its leadership. Different
goals were presented depending on the audience. For this local
meeting, practical considerations were placed alongside broader
attempts to counter corruption or implement an Islamic system.]

Tolo-ye Afghan, 26 April 1995

The residents of Kandahar city gathered in the central
mosque of the city on 22 April 1995 to announce their full
support of the Islamic movement of the Taliban. The meeting
was attended by religious scholars, tribal elders and ordinary
people. It started with recitation of verses from the Qur’an,
and was chaired by Mawlawi Abdullah. First to speak was
Mawlawi Abdul Wadood. He said the Taliban movement had
emerged to rid our society of corruption and evil. He said it is
the best Islamic alternative to the current corrupt system. He
said the Taliban movement was based on justice and it



conducted all its business and affairs in the light of the Qur’an
and the hadith. He said the people of Kandahar had nothing
to do with people and groups whose actions were against the
shari’a. Wakeel Lal Mohammad and Abdul Hadi Arghandiwal
also addressed the gathering. They were followed by another
speaker, an Afghan migrant who had just returned from the
United States. He said the so-called government of Mr
Rabbani was actually run by his Communist friends, Mr Nabi
Azimi and Baba Jan. He said it was obligatory for all Muslims
to fight this corrupt government.

Next to speak was Mullah Mohammad Akhund. He said
whoever fights the students of the Qur’an (the Taliban) will
lose out in this world and the hereafter.

Ghulam Jan Natiq Ja'fari also addressed the gathering and
read out his poem. He spoke on behalf of the Shia community
and pledged his full support towards the Taliban movement.

Then Mullah Amir Khan Muttaqi spoke on behalf of the
Taliban High Council. He said it was a matter of joy and pride
that so many people had gathered here for one single cause.
He thanked the people of Kandahar for showing their support
towards the Taliban movement and promised them that the
movement will continue their jihad for the honour and
dignity of the people and for bringing peace to the country.
He said the Taliban movement had started to implement
Allah’s will and to solve the issues the nation was facing. He
said the people of this country had waited a long time and
had hoped that their issues would be solved with the fall of
the Communist regime. But unfortunately that didn’t happen.
The Taliban movement therefore started their struggle with
the support of the people and the decree of the religious



scholars. Addressing those who criticised the movement and
had doubts about its intentions, Mullah Muttagqi said people
should go and study the history of the Taliban and the
religious scholars. He said the Taliban movement did not act
upon anyone’s orders. The only thing they obeyed was the
shari’a, and the shari’a does not follow any other law. He also
said it was not in the blood of the Afghan people to take
orders from foreigners. He also said the Taliban movement
was not against the opening of schools. He said it was the
corrupt and Communist ideologies that the movement was
against. He said such ideologies were against the faith and
were a menace for an Islamic society. He also said the Taliban
movement were looking into their financial capabilities and
trying to fund the restoration of schools and religious
madrassas. Mullah Muttaqi emphasised that the Taliban
movement was not settling any personal scores with anyone.
He said all the people and the leaders and the jihadi
commanders were our brothers. He said the movement would
embrace anyone who worked for the implementation of the
shari’a law and the safeguarding of national interests.

Next to speak was Mawlawi Dost Mohammad from Farah
province. He said it was a matter of great joy and he was
thankful to Allah Almighty that the religious scholars had
decided to stand up for the protection of the faith and
implementation of the shari’a. He said this was the secret to
the success of the Muslims. He said it was unfortunate that
some leaders and armed commanders had misused Islam.
They had brought shame on to the faith with their actions
and deeds. He said there was a real danger that the motives
and ambitions of the jihad would not be fulfilled. But now



that the Taliban movement had emerged, that threat had
disappeared. He said the Taliban movement not only
demonstrated the strength and greatness of the Islamic faith
to the world but also fulfilled the wishes of the people and
protected the motives of our jihad. He said the Holy Prophet
(PBUH) had told us to stop evil with our hands wherever we
saw it. It was in the light of this hadith that the Taliban
movement had started their struggle. The meeting ended at
around midday. But before that a resolution was presented. It
was approved unanimously.
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CUSTOM TAX STARTS, FOLLOWING THE REQUEST
OF TRADERS AND THE DECREE OF THE RELIGIOUS
SCHOLARS

[The Taliban’s early years are often portrayed as being primarily
concerned with matters of public and private morality, with the
exercise of power and the imposition of their new system. Interviews
such as the one below display the far more mundane business of
trying to build a working state. Mullah Dadullah, who would later
rise to even greater prominence within the movement, talks here
about how, early on, they began a rudimentary taxation of imported
goods. Note that this was a continuation of the policies imposed by
the previous government(s). Where the Taliban didn’t have ideas or
innovations of their own, they were often willing simply to use what
had been present before.]

Tolo-ye Afghan, 28 June 1995

Dear readers,

Following our series of interviews, we have talked to Haji
Mullah Dadullah Akhund this time. He is responsible for
customs in Kandahar province. We invite you to read this



interview here.

Question: What was the reason behind your decision to start
collecting tax on imported goods? How did you reach this decision?

Answer: After the forces of the Islamic movement took
control of Kandahar province, they initially did not have any
sources of financial income. The number of Taliban forces
was increasing rapidly. The Islamic movement had to come
up with a way of facing the financial burden of their
activities. Hence a meeting between the religious scholars
and our national merchants took place in the provincial
capital. In the meeting it was decided that from now onwards
all imported goods will be taxed so that the financial issues of
the Islamic movement are resolved at least to some degree.

Question: Please tell us about your achievements in the past
month. Also, can you please tell our readers how much income you
have generated during the past month?

Answer: We started working under difficult
circumstances. Yet so far we have been able to carry out our
duties according to the rules and regulations. According to
latest figures we have deposited around one and a half billion
Afghanis into the bank so far.

Question: Do you also tax goods which are imported via air?

Answer: Yes, we have an office at Kandahar International
Airport. All goods that are imported to Afghanistan via air are
also taxed. Usually there are three to four flights a week
which bring these taxable goods.

Question: What about other provinces which are under the
control of the Islamic movement? Do you have offices there too? Do
you tax imported goods in other parts of the country as well?



Answer: We do not have any central offices in other
provinces, but we do have branches in all the provinces which
are under our control. They are also regulated by us and are
connected to our central province. So yes, all goods which
reach other parts of the country are also taxed accordingly at
the local level.

Question: Can you tell us if you have prevented any smuggling
into the country? Do such things happen or not?

Answer: Yes, unfortunately such things do happen. There
are people who try to smuggle goods either into or out of the
country. We have carried out operations to prevent this and
were able to confiscate goods and arrest people on a number
of occasions. The things which we usually catch and
confiscate include drugs, ranging from opium, hashish to
other items. Some people have also tried to import expired
medicine into the country. During our operations in different
parts of the country we were able to prevent the import of
such hazardous medicines and have arrested those
responsible for such acts.
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A TALIB DOES NOT WANT ANYTHING ELSE

[This poem finds artistic expression for the goals and aspirations of
the new movement. This vision of the ideal group places heroism,
group loyalty and taking action for what is right at the head of its
cause. It is the ideal-type expression of what the movement sought
to become, and how they sought to be considered by others.]

Abdul Ahmad Mohammayar
Tolo-ye Afghan, 21 June 1995

A Talib does not want anything. He has no other goals.
All he wants is the honour of Islam. He wants his faith to
be respected and to be practised.

He loves Islam, he loves his faith, and he is completely
addicted to it and will do anything for it.

For him it is like an addiction. He is so used to it now that
he isn’t concerned with anything else in this world.

This is the army of Islam. It is a pious army and is fighting
for a great cause.

It is made up of great men. Each of them is like a
mountain. Each of them is an example of courage and



bravery.

This army is ready to sacrifice anything for this great
cause. It doesn’t worry about life and death.

But it has a goal. The goal is to put an end to tyranny and
oppression in this land. The goal is to free the oppressed and
help the helpless.

This army has come out to fight the tyrants of the time
and they are committed to crush him and destroy his rule.

They have made their decision: they will crush the enemy
in a shameful defeat and kill it once and for all so that it
never dares to return.

This whole army is a wonderful example of the spirit of
sacrifice. They have given their all and will not stop from
doing so again.

They have a great ambition: the ambition to rebuild their
beautiful country once again and live in it peacefully.

The nations and the tribes living in this land are all happy
about this wonderful new time.

They are happy about the emergence of the Islamic
movement of the Taliban and are looking forward to
supporting and joining it.

Now it is time to free all the helpless people from the
claws of the tyrant rulers of this time

Their tyranny and their oppression must end now. This
nation has suffered a lot and cannot bear it any more.

All these great men have been brought up in the cradle of
courage. They are men with great courage and strong hearts.
These great men have been taught the lesson of bravery



and championship. They have not forgotten that lesson one
bit.

The Islamic movement of the Taliban is a movement with
a great ideology behind it. It has emerged for a great purpose.

It will eventually succeed in eliminating all the enemies of
the faith and will protect their faith from any kind of
aggression.

The Islamic movement of the Taliban is not about any
race or ethnicity or tribe. For this movement it doesn’t
matter whether someone is a Tajik or a Pashtun.

These things are meaningless for the Islamic movement of
the Taliban. It considers all the people living in this country
as one and equal. There is no division or difference.

The Islamic movement of the Taliban wants to bring all
these tribes and all these ethnicities together under one
single flag and under one single banner.

It wants to encourage and develop the spirit of unity and
the spirit of brotherhood among the different tribes and
ethnicities in this country.

Oh people, listen to me. Now is the time when these long
dark nights will finally come to an end. These dark nights will
be turned into bright light once again.

This will happen. It will happen because the Islamic
movement of the Taliban has emerged and is fighting for this
very purpose.

This pious movement has a new message for the people of
this country. It is the message of a new peaceful and
prosperous life for everyone who lives here.

The people clearly want to live in such an environment of



peace and prosperity.

All the people of this country love the forces of the Islamic
movement of the Taliban and have accepted them.

They consider them as their own and support them in this
pious cause, the cause of faith and welfare of the people.

Mohammadyar is extremely happy about the emergence
of the Islamic movement of the Taliban in his beautiful land.
But at the same time he also wants the rest of the people

in this land to love and to respect this great movement of
faith.
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IT IS AN OBLIGATION FOR ALL RELIGIOUS LEADERS
AND THE PEOPLE TO DO JIHAD AGAINST THE
OPPRESSORS

[This interview with a respected scholar reveals some of the ways in
which the religious establishment were firmly brought in as
instigators and encouragers of the general population. It wasn’t
enough to wait for people to support the Taliban of their own
accord; religious scholars issued numerous pronouncements like this
to encourage participation, no matter what that meant in practice.]

Tolo-ye Afghan, 24 May 1995

Dear readers,

We have carried out an interview with the country’s
renowned religious scholar Mawlawi Enayatullah. He is also
known as ‘Ghbargi’ Mullah. This interview was conducted by
Radio Sharia. We invite you to read it here.

Question: In your opinion, what should the religious scholars
and the Taliban and ordinary Afghans do under the present
circumstances, where a part of the country is under shari’a law
while others parts of it are still ruled by corrupt tyrants?



Answer: It is an obligation for all religious scholars and
the Taliban and ordinary Afghans to do jihad against the
tyrants and try to stop their horror and injustice with all
force, using all means at their disposal. This is not only the
duty of the religious scholars and the Taliban. It is obligatory
for every ordinary Muslim living in this country. If they
cannot physically participate in the jihad against the corrupt
rulers, then they should do so with their voice and their
words, or at least work against it within their hearts.

Question: A number of religious scholars and jihadi
commanders, including yourself, have come to Kandahar. Can you
please tell us about the purpose of your visit?

Answer: We have come and gathered here because the
injustice and tyranny of the corrupt rulers have reached an
all-time high. We have participated in the jihad alongside our
Taliban brothers in the past. And we have come here to join
them against the corrupt rulers once again. We will not
refrain from any sacrifice in this way and will stand by our
brothers of the Islamic movement of the Taliban at all times
and in every battleground. We will not stop our jihad until
the moment when this nation sees the end of all tyranny and
injustice and until the true wishes of the people of
Afghanistan come true.

Question: What is your message for this oppressed nation?

Answer: My message to my people is that they should
keep their promise which they made to Allah. It is a promise
we all make even before we are born. In order to implement
the law of the Qur’an in this land it is an obligation for all
Muslims of this country to support their Taliban brothers and
join them in their struggle. They should not refrain from



making any sacrifice for the cause of this movement and
should give their lives and their property for the achievement
of their goals and ambitions. I also call upon the people of
Afghanistan to pray for the success of the Islamic movement
of the Taliban. This is a movement which will ultimately put
an end to all terror and injustice in this country and will free
this country from the rule of the oppressors. The people of
Afghanistan should understand that it is only the Islamic
movement of the Taliban that can bring true peace and
prosperity to this country. They can bring a true Islamic
system and can give people a peaceful environment to live in.
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IN THE DICTIONARY OF ISLAM, MARTYRDOM DOES
NOT MEAN DEATH

[Part of the participation implied by the previous source was to
serve in the nascent armed forces associated with the Taliban. Their
army was volunteer-based, and as such it wasn’t a professional force
but rather one that could rely on a steady stream of volunteers to
step into the face of danger. Early on, therefore, the vocabulary
connecting service to the idea of martyrdom became a common
feature of the movement’s lexical universe. Note that this was
merely a continuation of trends that had been amply developed
during the 1980s war, which didn’t necessarily have anything to do
with the religious students or Taliban groups themselves. But they
were quick to employ its imagery and justifications in order to help
bring about their ‘revolution’.]

Tolo-ye Afghan, 14 June 1995

There is no doubt in the fact that good governance and
leadership can only come with competent and committed
leaders. These are the qualities of people who are committed
to their cause and strive hard to achieve their goals. In order
to implement the law of the Qur’an in its true sense, it is



important that a society is led by someone who is committed
to his faith and has all the qualities of a good leader for a
Muslim people. It is such leaders who have the ability to bring
positive change in society. These are the people who can read
the nerve of their society and understand the mentality and
the temperament of their people. Such are the leaders who
can really bring about a revolution and guide a society onto
the right path. Such leaders also have the quality to attract
the younger generation and impress them with their
qualities. They are a kind of role model for the youth of the
nation. They inspire the youth to follow them and give them
the spirit to stand up for their true cause and struggle to
achieve it.

A revolution which is led by a group of pious and
committed people is sure to reach its goals. True change in
society can only come when the leader plays a serious and
leading role in the process. Such a leader is also expected to
have all the qualities which he wishes to see in his people. Of
course it takes everyone to step forward and play their role in
this process, but the role of the leader is always crucial. For a
true leader, life and death in the way of Allah and for the sake
of his cause does not matter. What matters are the ambition
of his people and the will of Allah. These are the goals for
which he strives in life and is even prepared to accept death
for it.

These true leaders are never afraid of death. In fact they
preach to others not to fear death in the way of Allah and for
the sake of their true cause. The happiness and the
excitement that they feel about their cause is evident from
their faces. It is evident from their speech and from their



actions. When they stand in front of their people and talk
about their cause, they attract the attention of their people.
There is a clear sense of honesty and commitment in what
they say to their people. One can clearly see it in their faces,
that they wish for martyrdom for the will of Allah and for the
sake of their cause. Such great leaders stand by their word.
They do what they say. They practise what they preach.

Martyrdom is a pride for a Muslim. We should remember
that in the dictionary of Islam martyrdom does not mean
death. In fact it is the complete opposite of death. Martyrdom
in Islam means eternal life. Allah has clearly mentioned in his
book that martyrs are alive. They have succeeded in this life
and also in the hereafter. They have achieved their goal and
have fulfilled their dream. They will have a special place in
paradise where they shall live forever. It is natural that a
Muslim dreams of martyrdom. He knows about the rewards
that come with it. It is also natural for a Muslim to praise the
martyrdom of his fellow Muslim brother and also wishes the
same for himself. No true Muslim would like to lag behind in
this great cause. Martyrs are people who have sacrificed their
lives for the will of Allah and for the sake of their faith. They
have shed their blood for the sake of implementing the law of
the Qur’an in the land. Since a martyr dies for the sake of
Allah, therefore it is only Allah who can reward him for his
courage and his sacrifice.

As martyrdom is not considered death, it is therefore not
advisable to mourn it. Muslims are advised not to cry over the
martyrdom of a fellow Muslim. They should not feel sadness
and grief. In fact they should be pleased about the fact that a
fellow Muslim succeeded in this life and the hereafter.



Relatives of a martyr should indeed take pride in their
sacrifice and ask Allah for its reward and for forgiveness.
They should realise that a martyr only returns to where he
actually belongs. His true place is in paradise where he is
much closer to Allah. A martyr is someone who writes his
destiny with his blood. He is someone who leaves a great
example of commitment and sacrifice for his people. He
travels his journey in an exemplary way and lights the way
for others to follow. He seals his name with his blood in the
book of achievers and winners. They are like a candle that
burns in the darkness and they will enlighten us for the rest
of history. They are people who brighten our eyes. Martyrs
are people who have always stood up against oppression and
tyranny and have fought the evil of imperialism throughout
history. They have sacrificed their lives so that their people
can live in freedom and with dignity. They have shed their
blood to protect the Islamic faith and to implement the law of
the Qur’an in the land. A martyr lives for his people and his
faith and also dies for the sake of his people and for the will of
Allah. There can be no greater life than this. There can be no
better death than this. They do not care about personal gains
or glory. They do not think about gains and losses. They do
not fear death. They do not fear those who oppress innocent
people and prevent the implementation of the law of the
Qur’an. They stand up against the enemies of faith and fight
them with courage. A martyr is someone who believes in the
freedom and independence of his people. He is someone who
cannot be ruled by force or be oppressed. Martyrs strongly
believe they have the right to live according to their faith and
their beliefs. They demand the same rights for their people. A



martyr believes in only one law, the law of the Qur’an. He
wants to live according to this law and will never ever accept
any other principles to live by. Martyrs are living examples
for the rest of us and they set examples for us. They are alive
and will be remembered by history.
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WHAT DID A MARTYRED TALIB WANT?

[This source describes the idealised journey of a volunteer fighter,
one who eventually succumbs in the midst of battle. This was part of
the omnipresent ideological recruitment drive that characterised
the movement at this time. It is important to remember, too, just
how embattled the forces associated with the Taliban were in those
early days. It was by no means a certainty that they would prevail
over the forces associated with Rabbani / Massoud or Hekmatyar.

Indeed, at many times it seems like they were on the point of being
pushed back and defeated.]

Mullah Ameer Khan
Tolo-ye Afghan, 9 May 1995

I am talking about the Talib who was trained and educated by
his teachers with great difficulties and sacrifices. I am talking
about the Talib whose parents had sent him to the madrassa
with great hopes. I am talking about the Talib who was loved
by his friends and they had great expectations of him. I am
talking about one who was the dearest at home. He was loved
by all his villagers and he had found his way to everyone’s
heart. He had fallen in love with his books. They were his best



friends. He would never be separated from his books. His
teacher at the madrassa would work hard with him and make
sure he was getting the best education. His parents and
siblings would wait for him at home eagerly. They would
welcome him with joy when he returned. Their eyes would
glow at the sight of him. He loved his books and his studies so
much that nothing else in the world would attract him or
distract his attention from them. He didn’t wish for any other
blessings on earth.

That Talib finally had to abandon his books. He took leave
from his teacher. He went home and packed some clothes and
took some money for his journey. He left on a journey that
not many have returned from. He joined the convoy of those
who wouldn’t be able to return to their houses and their
studies. Before leaving home he put henna on his hands. He
coloured his hair red as well. He had never prepared so much
for a journey before. But this time it was a special occasion
for him. It was a special journey that he was going on. He left
home walking on his own feet. But he was brought back on
the shoulders of other men. In the past when he returned the
children at home would be joyful and would celebrate. This
time they welcomed him with cries and screams. In the past
when he returned he used to put on clean clothes. He would
talk to his mother and father and tell them interesting
stories. But this time he was not able to change his clothes.
He couldn’t say a word either. In short, he left for good. He
left without seeing his dreams come true. It was not just his
dreams that didn’t come true. The dreams and wishes of his
parents and siblings were also left incomplete. His books were
left abandoned too.



But the question I want to ask is why did all this happen?
He didn’t want any position or money or power. He didn’t
have any personal enmity with anyone either. He never
troubled anyone in his own life. So why did he have to leave
like this? He didn’t want any of the above-mentioned things.
If he wished for them, he would have tried to get them long
ago. He would have gone for them.

It is clear that the Talib died for the sake of the Qur’an. He
sacrificed his life in the way of Allah. The Talib died for the
protection of the faith and the implementation of the Islamic
system in this land. He was martyred for the love of shari’a in
his heart. He died while protecting the property and dignity
of his Muslim brothers and sisters. He died because he wanted
to rescue the oppressed from the tyrants. He died because he
wanted to rid his nation of thugs and looters. The Talib died
for the protection and honour of his Islamic faith. But it is
unfortunate that some shameless people still have doubts
about him and his motives.
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POLITICS AND GOVERNMENT IN THE LIGHT OF
ISLAM

[While Islam has some guidance about the shape of a system in
accordance with its core tenets, its scholars and various legal
traditions do not agree on the shape and form of an Islamic
government, just as there is no universally accepted shari’a law.
Accordingly, there have been various attempts to find or represent
the most ideal system. Each group tries to find the solution in
whatever school of thought or context it is educated and immersed.
For the Afghan Taliban, this meant the Hanafi legal tradition and
Deobandism as they understood it, combined with whatever changes
had happened as a result of the 1980s war (and the politicisation it
had brought).

This source offers an outside perspective. Written as a multi-
part op-ed in a prominent broadsheet newspaper, it is framed as if
offering advice. As we shall see later, this was one of the external
tools open to those outside the leadership to try to shape the
direction of the movement. July 1995 was a period of considerable
turmoil and a long-term perspective must have been hard to come
by. This article reminds the senior Taliban figures that there are
some secure principles on which they should model their rule: the
idea of service, transparency above all, reform of what has failed,



merit-based appointment and so on.]
Tolo-ye Afghan, 26 July 1995

As we discussed in the previous issue, the word ‘politics’
means to manage something. It can be the management of a
government or a country in today’s social science
terminology. The purpose of politics in today’s society is to
elect a group of people who can come forward and run the
daily affairs of a state and its government in the light of a set
of rules that have already been agreed upon by the people of
that state and preserved in the form of a law or a
constitution. So these elected people are brought into power
by the people of that particular state and then are responsible
for the daily management of the affairs of state and are
answerable to the same people who elected them or brought
them to power. So we can say that these elected
representatives are actually holding office to serve people,
listening to their problems and demands, and finding the
most appropriate solutions to these problems within the
framework of the country’s laws and the constitution.

Hence these elected people are not rulers and should not
behave as rulers. They are servants of the people and they
will only fulfil their duties properly if they listen to their
people and serve them properly.

As we said earlier, politics and the management of a
country’s affairs should always take place within the
framework of a law or a constitution. Without the presence of
such a law or a constitution, there will surely be anarchy and
mismanagement in the country. If one person or official does
not obey the law of the country, then it will have negative



impact on the very structure of that country or that society.
It will create confusion and unrest in the society and its daily
working will be disturbed. It is therefore important that all
the people within a society, especially those who are tasked
with running the affairs of a government or a country,
operate and work within the framework of the law and the
constitution.

The very purpose of politics is to bring reform in society.
Politics should be a means of improvement, service, reform
and coordination. It should enable a country to make fast and
smooth strides on the road towards progress and
development. If this basic purpose is not served, then surely
politics or politicians are not doing their work properly. All
politicians are expected to perform their duties in accordance
with the country or society’s laws and principles. An Islamic
society is based on the principles of Islam and the Qur’an.
Anyone who comes forward to serve his people in an Islamic
society should have the required basic understanding of the
Islamic principles which will enable him to work and serve.
Unless he has that basic understanding of the Islamic faith, he
is surely going to fail in his duty. The Qur’an is a law and a
complete code of conduct for an Islamic society. It provides
all necessary guidelines for the management of a society. It
takes into consideration all the matters which are crucial in
the affairs of a society. As long as the leaders of an Islamic
society act according to the basic principles of the Islamic
faith, then they are surely going to succeed in their affairs
and be of best service to their people. But if they deviate from
the principles of Islam and do not act in accordance with the
prescribed principles, then they will fail and will be held



responsible on the day of judgement. Islam says that when
you are entrusted with power and authority, then you should
not become arrogant and should not misuse that power and
authority. Instead you should use it to serve your people in
the best possible way. You should try to reach out to your
people, talk to them and try to understand what their needs
and their demands are. You should not consider yourself
above the people whom you are supposed to be serving. You
should in fact consider yourself their servant and make sure
that no one’s rights are usurped and that you do justice to
your position in the society. A politician should try his best to
be a role model in society and set an example. He should first
of all look at his own affairs and make sure that he fulfils his
duty with honesty and also behaves and acts in accordance
with the country’s laws and regulations. He should be sincere
in his affairs, should not lie, and should not work for personal
gains and ambitions. Instead he is supposed to prefer national
interests over his personal interests all the time. He should
act and behave in exactly the same way that he wants other
people to behave. Politicians’ affairs should be transparent
and people should have the right to ask them about their
official actions. A politician should always be ready to come
forward and answer the needs and demands of his people.
Since the purpose of politics is to bring reform and improve
society, therefore a politician bears more responsibility than
anyone to serve this purpose. He should make sure that when
someone comes to him and complains and if his complaint is
legitimate, then he should be provided with immediate
justice. He should make sure that he does not ignore issues
and matters which can have an impact on the lives and



businesses of people. He should act in the best possible way,
always making sure that the law of the land is preserved in all
the decisions that he makes. He should not do personal
favours and should always decide on the basis of merit. If a
politician is found guilty of misusing power and usurping the
rights of someone else, then he should immediately present
himself to the court and people should have full right to come
forward and ask him about his affairs. He should not be given,
nor should he expect any concessions in his favour. He should
consider himself equal to everyone else in society, and the
same law should apply to him as to everyone else. Politics of
corruption and self-interest always lead to anarchy in society.
A society where people’s lives and property are not safe will
surely move towards destruction. Such a society can never
move towards progress and equality. Societies in which
different laws apply to the rich and the poor cannot survive
for too long. Equality and social justice are one of the basic
pillars of a successful and peaceful society. Unless such
equality and justice are provided, the people of a society can
never feel safe about their future. The Qur’an provides a clear
explanation of how justice should be provided in a society.
According to Islamic principles, everyone in the society is
equal and should have access to the same services and is
bound by the same law. Wealth and authority do not make
anyone immune from punishment if he commits a crime. The
life of some great Muslim leaders provide a good example of
how they considered themselves as equal to their people and
always presented themselves in front of the court or jury
when there was a complaint about the way they ruled or how
they provided justice or made decisions on important issues.



On the other hand, the purpose, definition and
responsibilities of a government are also very clear and
simple in Islam. According to Islamic principles, a
government should always be formed in the light of Islamic
principles. One of the most important duties of a government
is to implement the law of the Qur'an in the land. A
government in a Muslim country is responsible for making it
possible for the people to live according to their faith. It is the
government’s responsibility to ensure that the pure and true
law of the Qur’an operates in the land. No other law should be
used in the land in the presence of Islamic law. No other
system should be experimented with in the presence of an
Islamic principle. An Islamic government ensures the welfare,
security and progress of that human society. An Islamic
government is always based on the golden principles of
equality, justice, accountability and transparency. Unless all
these golden principles are implemented in a society, you
cannot call a society a truly Islamic one in nature. It is the
duty of an Islamic government to bring peace and stability to
the country and the society. It is the responsibility of the
Islamic government to allow people to live peacefully and
continue with their lives in accordance with faith. It is also
the responsibility of a government to ensure that no member
of the society is living under any kind of external or internal
threat. The security of peoples and their lives and property is
one of the most important and fundamental duties of an
Islamic government. It is also the duty of an Islamic
government to put an end to all sorts of tyranny and injustice
in society. People should not fear anyone because of their
power or wealth or authority. People in a society should only



be subject to the law of that society and not the will of any
other individual or group or even the government if the
government is acting above the law. It is the responsibility of
an Islamic government to make sure that an oppressed
person is rescued from the terror and cruelty of a tyrant. A
leader in an Islamic government can only implement laws
which are in accordance with the teachings of Islam. No law
should be acceptable which is in direct contradiction of the
Qur’anic teachings. If any such law is being imposed by force
and without the will of the people of the country or the
society, then the people have every right to stand up for their
rights and oppose any such law or move.

An Islamic government should also be free of corruption.
The hands of those who are responsible for running the
affairs of a country should always be clean and they should be
respectable and acceptable people. They should not have a
history of usurping people’s rights and should not ever have
acted on personal favours and against the interests of the
country or the society. Leaders should be answerable to their
people, and people should have the right to ask their leaders
about their wealth and their income. This example has been
witnessed in the past and some of the most prominent figures
in Islamic history have willingly come before the people and
presented their accountability.

Another important responsibility of an Islamic
government is to work for the protection of the Islamic faith
and the Muslim people all over the world. An Islamic
government should prepare the people to stand like a wall in
front of any aggression and be prepared to make any sacrifice
for the protection of their Islamic faith and identity and the



preservation of their rights and their land. An Islamic
government should never leave its people to the mercy of
others and should not ignore their call for help and support.
We have witnessed over the past centuries that the enemies
of Islam and the Muslims have never stopped conspiring
against them. They have time and again come up with
different plots and agendas and have attacked the Muslims.
They have killed innocent men and children and have
grabbed their land and their property. They have never
stopped spreading their poison against Islam. We are even
witnessing this trend in this age and day. We can see that the
whole of the Western world seems to have come together and
conspired against the Muslims of the world. Wherever you go
around the world you will always see that it is the Muslims
who are being killed and persecuted and thrown out of their
lands. Their resources are being taken by force and their faith
is being targeted deliberately. Under such circumstances it is
the responsibility of all Muslim leaders around the world to
come together and work together for the protection of their
faith and their Islamic identity.

It is also the responsibility of an Islamic government to
work for the unity of the Islamic world and resolve all the
internal differences between the Muslims of the world. Under
the present circumstances we can see that the Islamic world
is deeply divided. We can see that the leaders of the Islamic
world are busy with their luxurious lives and their worldly
comforts and seem to have completely forgotten about the
pain and the misery of their people around the world.
Muslims are suffering aggression around the world. They are
being targeted for no reason. It is a shame that our leaders



are not even aware of the grave danger which is posed to the
Islamic world and Muslims by our enemies. They do not
understand the bitter truth that some people can never be
friends, no matter how honest we are in our affairs with
them. Our leaders seem to have relied completely upon the
fake promises of the Western world. We are in this crisis
today because we have stopped living our lives according to
Islamic principles. We are facing this desperate situation
because our leaders have forgotten to rule in accordance with
the teachings of Islam. But they should know that it is only
the Islamic system that can guarantee the provision of justice
to people in a society. It is only an Islamic system in which
the lives and properties of people can be safeguarded and
they can live freely in accordance with their faith and their
beliefs. So it is time for us to return to our roots. It is time for
us to repent and to give up on all the non-Islamic ways of
living and all the laws and regulations which come from
sources other than the Qur’an. We can only succeed if we
stick to our basic Islamic principles in life. If we do not do so,
we shall lose our identity and with it we shall also lose the
ability to defend ourselves against aggression. It is time for
the Muslim world to realise the importance of unity and come
together by putting all their internal differences aside.
Otherwise we shall continue to suffer. Otherwise the blood of
the weak and the oppressed will continue to be shed and no
one will be held accountable. We should sort out our lives and
we should also sort out our affairs. We should make sure that
we consider the basic Islamic principles in whatever we do in
our lives. If we do not change now, we shall continue to suffer
from war and aggression and atrocity. The shari’a law and an



Islamic system are our way towards success and prosperity in
this world and the hereafter.
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WHO SHOULD BE THE CALIPH AND WHAT SHOULD
HE DO?

[Just as there were articles written about how the movement should
be structured and behave, so were there also commentary pieces on
the leadership and its role(s). This source explains some of the ways
new caliphs were installed in the past, before placing this all in the
framework of the present military and political situation.]

Tolo-ye Afghan, 7 June 1995

Allah says in the Qur’an that all those people whom he has
bestowed with power on earth should pray regularly, give
charity and work for the promotion of virtue and prevention
of vice. Religious scholars say that all those people who have
power on earth and are elected as leaders or kings are, in a
way, the representatives of Allah. Their duty is to work
according to the will of Allah and try to implement his law. If
this is not the case, then such a person cannot be the caliph of
the Muslims.

There are two things that are very important in the life of
a Muslim. These are his prayers and worship, and the
caliphate. At the time of man’s creation, Allah nominated



Adam (peace be upon him) as his caliph on earth. Allah says
clearly in the Qur’an that Adam (peace be upon him) has been
nominated as his caliph. Allah also says that he gave
knowledge to Adam (peace be upon him) and taught him the
names of all the things on earth. Thus he was made the caliph
of all the people.

If we look at our history, all the prophets who were made
caliphs of Allah on earth were people of knowledge. Consider
the examples of Adam, and Moses, and David and Muhammad
(PBUH). These were men who believed in justice and provided
justice.

There are two ways in which a new caliph can be elected
and installed. He can either be elected by a joint decision by
the religious scholars of the time. This decision can be taken
by men who are known to be just and honest. The election of
Abu Bakr (May Allah be pleased with him) took place in this
way. Another way to elect a new caliph is when the previous
or outgoing caliph puts his hand on someone and chooses
him as his successor. The election of Omar Farooq took place
in this way. Apart from this there can be no other way to elect
a new caliph. Also, no person can individually come forward
and announce himself as a caliph. The election of Abu Bakr
(May Allah be pleased with him) happened as a joint decision
of the companions of the Holy Prophet Muhammad (PBUH). It
happened before the burial of the Holy Prophet (PBUH). One
of the reasons for his early election was that the whole burial
had to be organised and conducted properly.

After the withdrawal of Soviet forces from Afghanistan,
the religious scholars and ordinary residents of Afghanistan
expected an Islamic government to be established and the



shari’a law implemented. Unfortunately this didn’t happen.
The problems of the people were not solved and the situation
in the country deteriorated even further. It was for this
reason that the religious students, the army of the Holy
Prophet (PBUH) started their jihad so that all the issues in the
country could be resolved. The people of Afghanistan know
well that only the religious scholars and the Taliban can truly
implement the shari’a law and can fulfil the wishes of the
people of Afghanistan. The so-called regime of Rabbani and
Masood can never do this; nor can their Communist backers
solve the problems of the people of Afghanistan. The enemies
of Afghanistan should understand that the people of this
country, especially the religious scholars and the Taliban, will
never allow them to implement their wicked plans in this
country. With the help of Allah we will do everything in our
power to implement the Islamic law in this country one day,
Insha’allah.
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MULLAH MOHAMMAD OMAR AKHUND

WE ARE TRYING TO PREVENT ANY CONFLICT IN THE
COUNTRY

[This coverage of a meeting in Kandahar is unusual in providing
details of some of the early suggestions for different possible
leadership formulas for the Taliban movement. It is often assumed
that the senior leadership implemented a clear strategy from the
beginning, but improvisation and a lack of long-term clarity were
more the order of the day. As we read in this source, they were also
mooting a shura- or council-based model for all the people of
Afghanistan. This is similar to what eventually happened, minus
various key details, but the fact that it was raised at this early
meeting helps trace the outlines of the evolution of their thinking on
political structures for the country.]

Tolo-ye Afghan, 7 June 1995

A meeting of the Taliban High Council, headed by the
supreme leader Mullah Mohammad Omar Mujahid, was
conducted at the 2nd Corps Commander’s office on 2 June
1995. The meeting started with the recitation of verses from
the Qur’an. First to speak was the supreme leader of the



Islamic movement of the Taliban, Mullah Mohammad Omar
Mujahid. He talked in great detail about the ongoing political
and military situation in the country. He said that the Islamic
movement of the Taliban was trying its best and making all
sorts of possible efforts to prevent any potential conflict in
the country. Mawlawi Abdullah Zakeri and a number of other
participants presented a number of suggestions during the
meeting. These suggestions were discussed and considered by
the members of the meeting. As a result, a five-member
commission was authorised to work on them. This
commission included the governor of Khost province,
Mawlawi Ehsanullah Ehsan; the mayor of Kandahar, Haji
Mullah Mohammad Abbas Akhund; the military commander
of the Islamic movement, Mullah Mohammad Akhund; Haji
Mullah Mohammad Sadiq Akhund and member of the High
Council Haji Mullah Mohammad Ghaus Akhund. Afterwards,
it was suggested to form a grand Islamic shura for all the
people of Afghanistan. All the participants liked the
suggestion and it was decided that further necessary steps
would be taken and ways and means would be considered for
the formation of such a grand Islamic shura. It was also
suggested that all conflicts and rifts in the country should be
resolved through peaceful negotiations between the parties
involved. This suggestion was also liked and accepted and it
was decided to take necessary steps to implement it. The
meeting ended with prayers for the implementation of full
shari’a law in Afghanistan and other Islamic countries around

the world. [...]
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THE SECRET OF OUR SUCCESS LIES IN OBEDIENCE

[At the beginning, the Taliban ruled through consensus. They
brought their Pashtun background with them and tried to find
agreement and cooperation in whatever they did. At a certain point,
when they grew beyond the confines of certain small rural areas and
started to impinge on the territory of other provinces, or when they
ran up against groups that had had almost two decades of
experience with political organisation (ie. Hizb-e Islami), they
introduced a new organising concept: obedience. This was luckily a
strong part of previously-existing Islamic guidance, but the
emphasis that they placed on loyalty and obedience was extreme.
They saw the disunity of the early 1990s as the antimodel to what
they were trying to do, and this source explains other reasons for
why they were so keen to avoid internal strife.]

Mohammad Akbar
Tolo-ye Afghan, 21 June 1995

If we look at human history, it is evident that justice has
always fought against evil. This struggle began with the
beginning of life and will continue as long as there is life on
earth. It is a never-ending struggle. Although there have been



periods when evil seems to be winning and has gained
ground, yet it is also evident from human history that justice
has always prevailed and that the final victory has always
belonged to those who are on the right track and struggle for
the right cause. At the end of the day, evil has always lost this
battle and has escaped shamefully.

History teaches us that everyone who has sided with evil
faced a disastrous end. They were buried under the ground or
drowned in the seas. They might have triumphed
momentarily but have never gained anything on a permanent
basis. On the other hand, those who side with justice and
truth have always succeeded. They might go through a lot of
difficulties and make a lot of sacrifices. But those who stand
their ground firmly and are committed to their true cause
have always gained what they wished.

One reason why evil will never succeed is arrogance.
Those who side with evil are arrogant people and are
unaware of where they have come from and who their true
creator is. They reason they were shamed and destroyed
throughout history, but it is because they disobeyed their
true creator. They deviated from the path that was advised
and neglected the message that came to them. It was because
of this disobedience and negligence that they lost direction in
life and wandered. At the end of it all, they were defeated and
were taught a lesson that history will never forget. Allah sent
prophets (peace be upon them) throughout history and they
brought a message to different nations. Many people
accepted the message and were saved. But there were many
more who rejected it. When the prophets (peace be upon
them) asked them for obedience and submission to the will of



Allah, they ignored it and said they would not accept a new
ideology. In fact they laughed at this message and made fun
of the prophets (peace be upon them). They disobeyed, and
that was the reason for their failure and destruction. So it is
evident that success lies in full obedience and submission. It
comes with patience and discipline.

The Holy Prophet Muhammad (PBUH) has said that Islam
comes with social unity. Social unity comes under the
emirate. An emirate can be established when there is
obedience. So in order to succeed in life and in order to be
able to serve Islam and live according to the faith, it is
important that we consider the above three golden points. It
is with the help of these three golden principles that we can
treat many social evils.

If there is obedience and submission, then there won’t be
any prejudice or racism or hate in society. Instead there will
be love and prosperity and respect and happiness.

With submission and obedience, there is a general rule of
law in society. People respect each other’s rights and no one
breaks the law. No one deviates from the path and principles
defined in that society. Many other social illnesses are also
cured if people avoid crossing the red line.

There is justice and equality all around. Everyone is the
same in front of the law. The only preference one can have
over another individual is because of how pious he is. In such
a society all the norms and all the principles are in
accordance with the shari’a law and everyone is happy. In
such a society everyone’s rights are defined and respected
and well known. No one feels insecure and no one fears
another individual.



In closing, I would like to insist once again that the secret
of our success lies in our submission and our obedience. We
obey our leadership and we submit to the will of Allah. We are
successful because we are united and because we have
patience. We are successful because we resist evil and stand
our ground firmly.
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THE CURRENT CIRCUMSTANCE AND THE
RESPONSIBILITIES OF THE RELIGIOUS SCHOLARS

[The Taliban movement changed the place of religious scholars in
society in a significant way, but it was accelerating a trend that had
begun a decade or two earlier. This source comments on the role of
the ulemaa and the basis for their pre-eminence. As ‘heir of the
prophets’, their role is described as a great responsibility.]

Mohammad Musa from Wardak province
Tolo-ye Afghan, 13 April 1995

Our great nation of Afghanistan has been the birthplace of
some of the greatest Islamic scholars in history. They have
done a great deal of work for the faith and nation. Their
valuable literature is a great service to the country and their
name is written in our history books in golden lines. The new
generation of young religious scholars has a responsibility to
follow the footsteps of these past religious authorities, and
serve their faith and country in the future. Fortunately our
younger generation has not forgotten their forefathers and
their achievements. They are increasing their knowledge and
applying their experience in the service of the nation and are



doing wonderfully this far. The young religious scholars know
their responsibilities well and are not refraining from
fulfilling them.

It is a fact that the religious scholars have a special
responsibility to awaken the minds and thoughts of society
and make sure there is justice and welfare in society. Here, I
want to point out a few responsibilities which the young
religious scholars need to fulfil in the cause of serving their
nation and their faith.

Religious scholars are the teachers of Islamic principles
and shari’a law. Allah has bestowed upon them the sacred
duty of protecting the faith and working for its propagation.
They are obliged to serve society in the light of Islamic
principles. They should make people aware of shari’a law and
its implications. They are the heirs of the prophets. They are
the leaders and imams of their people. Other people in society
should follow them and look up to them for guidance, and
Allah has declared them as the guides of society. Ordinary
people should follow the ways and lifestyle of religious
scholars in all aspects of their lives. The schools and other
learning centres of society are successful only if they have
great religious scholars in them. As the head in our body is
one of the most important organs and performs some of the
most vital functions, so the religious scholars have similar
importance in society. It is because of the efforts and
teachings of these religious scholars that a society can
progress and succeed.

The Islamic movement of the Taliban has emerged for the
welfare and protection of the people of Afghanistan. They are
serving the poor and the helpless and are trying to rescue



them from the misery and tyranny that have been brought
upon them. It is true that the guidance and leadership of the
religious scholars play a vital role in the success and welfare
of society. There is a hadith which says that religious scholars
are the heirs of the prophets. Their duty is to teach and
implement Islamic laws and principles in society. It is because
of their guidance that a society becomes happy and
prosperous.

Allah has sent prophets time and again so that societies
can be rescued from destruction and misfortune. They have
worked for the promotion of virtue and prevention of vice.
They guided people in their respective societies towards the
right path. But once the process of sending prophets was
complete with the last Prophet, Muhammad (PBUH), Allah
bestowed this responsibility upon the religious scholars. It is
a pious and important duty indeed. So it is the duty of the
religious scholars to work for the propagation of the faith on
earth. Allah has said in the Qur’an that there will be a group
of people among you who will invite people to do good, and
will ask them to promote virtue and prevent vice. These are
the people who will be safe from the wrath of Allah.

It is clear that this group of people are the religious
scholars. They are the true heirs of the prophets. They have
the responsibility to promote virtue and prevent vice on
earth. They explain to their people the principles and orders
that are part of the shari’a. They cleanse society from
corruption, injustice and atrocity. They rescue society from
doom and destruction. They work for the establishment of
peace and calm in society, which is the right of every
individual. They try to fulfil their duty, bestowed upon them



by Allah, in the best possible way. They please Allah by
working for this pious cause.

So it is the duty of every single Muslim to support the
Taliban movement and play their role in the implementation
of shari'a law and the establishment of an Islamic
government in the country. The Sufi poet Rahman Baba puts
this as follows:

The religious scholars are the light in this world

They are the guidance for all humanity

If the chemist is looking for the best match

The friendship of the religious scholars is the best chemistry

In the companionship of the religious scholars one turns into gold
Even if he is a stone or a grain of sand in the desert

I, Rahman, will keep the company of the religious scholars
Whether they are young, middle-aged or elderly
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WE ARE NOT RACISTS, NOR ARE WE NARROW-
MINDED

[The more the Taliban were exposed to groups different from them
(whether this meant local Afghan groups from around the country,
or international diplomatic representatives), the more they found
that they had to justify their existence and push back against what
they saw as a propaganda campaign. A key charge levelled at them
was that they were uneducated and that they discriminated against
other groups. (Note that the author interprets ‘racism’ to mean not
following Hanafi precepts.) This article attempts to push back
against some of these criticisms for a local audience, though as we
shall see, this need to justify themselves has persisted up to the
present day.]

Mullah Rafiullah Nomani
Tolo-ye Afghan, 24 May 1995

If we look at the history of mankind, we will find that there
has always been a struggle between justice and injustice. This
struggle continues even today in our time. It will indeed
continue right until the Day of Judgement. You are also aware
that throughout history, at all times and reigns, those who



stand by injustice and tyranny have plotted against those
who stand by justice and the truth. They have spread all sorts
of propaganda and have made all sorts of accusations. Despite
all the allegations and the propaganda, it is an evident fact
that the Islamic faith is the true and the only source of
success and prosperity for all humanity.

In the recent past Afghanistan has suffered a great
number of difficulties, which you all have witnessed with
your own eyes. There is no need to go into the details of this
recent unfortunate history of our nation. When the
Communists first came to power they started a wave of
propaganda and allegations against the Islamic faith.
Sometimes they would say that Islam is an old and outdated
ideology and the Muslims are backward people. Sometimes
they would say that Islam is racist and the Muslim people are
all narrow-minded. They would also try to argue that women
have been oppressed throughout the history of the Islamic
faith and they have never been given their rightful place and
status. They would argue that a man is allowed to have four
wives at a time according to the Islamic faith. But then a
woman is not allowed to have more than one husband at the
same time. They would say that man and woman are equal in
all aspects and so discrimination is a cruelty.

If a man with a healthy brain thinks about these stupid
allegations he will understand that it makes no sense at all.
The Islamic faith provides proper answers to all these
questions and allegations. These answers make complete
sense to the mind. Not just that, but all the commands of
Allah and all the hadiths of the Holy Prophet (PBUH) are full
of secret blessings for mankind.



According to research by scholars, it is now clear that the
population of the world contains four times more women
than men. In other words there are four women in this world
for each man. Now imagine what will happen if a woman was
allowed to have more than one husband. Even right now it is
difficult for all the women to find a man as a husband. If one
woman takes more than one man as a husband, then it is
clear that a large population of women will remain unmarried
in this world. This will surely result in a huge social disaster.

Let me try to explain this with the help of another
example. Imagine four people pouring in their share of water
into the same cup. Once the cup is full, no one will be able to
separate their share of water. It will be impossible. Now the
same can happen if a woman has more than one husband. It
just won’t work. When this woman has children, it will be
difficult to find out which one is the true father. Also, she can
either have male or female children. Some men will prefer to
have male children and others would want female ones. How
would you resolve such a situation? On the other hand, if one
man pours water into four different cups he won’t have to
worry about anything. He can use the water from any of the
cups he wants, as all of them belong to him.

So, as mentioned earlier, the enemies of the Islamic faith
have always plotted many things and in many ways against
the Muslim umma. They have used propaganda and false
allegations. When the mujahedeen came to power in
Afghanistan, all the nation hoped that now it was time for the
establishment of an Islamic regime in the country and that
everyone would be able to live according to their beliefs. But
unfortunately the wishes and dreams of the people of this



country were squashed and all the commands and the
principles of the Islamic faith were violated. It was because of
this that the religious students closed their books and picked
up the swords of their fathers and grandfathers. They put on
the shroud of courage and bravery and sacrificed themselves
in the way of Allah. With the help of Allah Almighty they
were able to bring many areas of the country under their
control and managed to establish a system in accordance with
the teachings of the Qur'an and the hadiths of the Holy
Prophet (PBUH) and the writings of the Great Imam, Abu
Hanifa.

Now that we have achieved these wonderful things, there
are people who call us racist and narrow-minded. They call us
racist because we won't listen to or practise any other way
than the way of the Great Imam, Abu Hanifa. Real racism is
when someone sees justice and knows that a particular group
is right and just, but would still block their way. We have
never turned our backs on the just cause and will never do so
in the future.

They call us narrow-minded because we have shut down
some places where evil practices took place. Public baths for
women are among such places. We have done this in order to
protect the honour and dignity of the women. 1t is against our
culture and tradition and against the teachings of the Islamic
faith that women go to public baths. We have given women
all the rights which are given to them by the Islamic faith. So
we are not narrow-minded because we are acting in
accordance with the teachings of the Islamic faith. The
Islamic faith is a broad-minded faith and anyone who puts
these labels next to our names is indeed racist and narrow-



minded.
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LEAVE US ALONE

[A common complaint against the international community during
the early years of the movement was that they were seeking to
interfere in Afghanistan’s domestic affairs. This source argues that
the Taliban have every right to apply the shari’a as the defining
system for the country’s rules and calls on the international
community to stop meddling: ‘leave us alone and mind your own
business’. In some ways, this is an accurate summary of a prominent
strand of Taliban thinking on foreign policy, particularly once naive
expectations of acceptance by the international community had

been refuted.]
Tolo-ye Afghan, 7 May 1995

All the Muslims of the world took part in the Afghan jihad for
fourteen consecutive years. Many people migrated. Around a
million and a half people were martyred for the sake of their
religious obligation. All these sacrifices were made so that we
can implement the law of our creator in this land, the law of
the Qur’an. He gave us the strength to stand up to oppression
and fight for our freedom. So why did 1 waste my chance?
Why did I waste my right? Why did we not come together and



agree on implementing the shari’a law at the end of all these
sacrifices?

There is no reason to be sceptical of the shari’a law.
Chopping off someone’s hand or stoning someone is for the
sake of society. Such harsh punishments are prescribed for
those who oppress others and usurp their rights. It is for
those who transgress. We all witnessed what happened when
there was no shari’a law in the country. The last few years are
a good example of the disaster a society faces without a strict
code or law. We saw in the last few years that there were
tyrants and warlords every half kilometre in this country,
and they had made life difficult for the ordinary citizen. They
didn’t care about any ethics or any law or any culture. No one
could stand up to them and no one dared to try and stop the
barbarism they had started in this country.

So the shari’a law is our natural right. We decide what
kind of a system we want for ourselves and our society. We
saw what happened in this land when this natural right was
taken away from us. The tyrants had blocked our way
towards a society where we could live under our preferred
system. But then we also saw the great change that came
after the true sons of this land decided to put an end to the
crisis in this country. We saw the sudden and amazing change
when the pious Taliban decided to start a jihad against the
tyrants who had turned our lives into hell. They stood up and
took up arms and we saw that wherever they went, there was
peace and stability and a general sense of happiness and
satisfaction among the people. There was no injustice and no
cruelty any more in any of the areas that came under the
direct control of the Taliban movement.



So this wasn’t just a coincidence or a mere chance. Every
single person, even an idiot, understands the clear reason
behind this sudden but positive change in society. Everything
changed because the Islamic movement of the Taliban was
able to implement the shari’a law. The situation improved
because they were able to rule according to the teachings of
the Qur’an. So this clearly shows what kind of a system can
bring peace and stability in this country. It also explains what
sort of a system the people of this country want for
themselves. It is unfortunate that our natural right and our
demand for the shari’a has been misinterpreted and
misunderstood by many, even some of our own people. It is
unfortunate that some individuals and groups are continuing
with their armed resistance against the Islamic movement of
the Taliban and are blocking the way to full implementation
of shari’a law in this country. They want to usurp this basic
right of our people. These groups and individuals continue
with their false propaganda against the Islamic movement of
the Taliban.

There are many things that they point towards and
criticise in the Islamic movement of the Taliban. But one
issue that they raise more than any other is that of human
rights. They accusation is that the Islamic movement of the
Taliban does not respect human rights. They have made a lot
of noise on this issue recently. This is very strange as well.
Allah Almighty says there is life and prosperity behind such
punishments. They are prescribed so that society can be
cleansed of all the evils and menaces that mankind has
developed. But these thugs call this inhumane and against the
will of Allah. They do not have any idea what they are saying.



They do not understand the teachings of the hadith. They are
talking rubbish.

Allah has clearly defined the responsibilities of men and
women in this book. A woman has been given the important
and crucial responsibility of making a family and looking
after it. She is responsible for bringing up the children
because she can do it better. She is not obliged to go out and
work and earn. She is not made for any other type of harsh
labour either. On the other hand a man’s responsibilities are
completely different from those of a woman. He is supposed
to go out and work and earn bread for the family. He is the
one who should be doing the harsh labour. It is his
responsibility to look after the wife and the children and
provide for them. He is made for such work, both physically
and mentally. If a man starts doing housework then he won’t
have time for his outdoor responsibilities. So he should rather
stick to his outdoor duties and leave the house in the control
of the woman.

So it is our right to decide how we live in this society. Any
accusation from the outside world is interference in our
internal affairs. This should not happen. They should rather
take the blame for making weapons which are against
humanity. They also disrespect and violate human rights by
killing thousands of people. So we ask all those who accuse us
of violating human rights to stop pointing their fingers at us
and to look at their own record. Leave us alone and mind
your own business. If you really are so concerned about
human rights, then you should destroy all your atomic
bombs. Stop bothering us.
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MESSAGE FROM MAWLANA RASHID AHMAD
LUDHIANVI

[Pakistan’s role in the formation and day-to-day rule of the Taliban
movement has been a mainstay of commentary on the 1990s
government. Much of this has focused on the ways that the formal
Pakistani state contributed to the Taliban, through training,
diplomatic support or financial aid. It is important to note,
therefore, that counsel via informal means was equally important,
even if it complicates our understanding by not being sure how
every piece fits into the context of the formal Pakistani state
apparatus. Mufti Rashid Ahmad Ludhianvi was a very prominent
cleric who frequently advised the senior Taliban leadership. This
religious-cum-political advice was eagerly taken, in part because
senior figures had a feeling of inferiority for having not completed
all of their religious studies. Ludhianvi was thus well placed to have
a strong influence on the movement and he wrote various articles,
speeches and pampbhlets which we know Mullah Mohammad Omar
found important. In this source, he offers support to the Taliban in
their early days, reaffirming what he sees as their important role in
the Afghan political configuration.]

Tolo-ye Afghan, 24 August 1995



The most senior cleric in Pakistan, Mawlana Rashid Ahmad
Ludhianvi, has sent a message of support and congratulations
to the Islamic movement of the Taliban. In his message, the
grand Mufti has congratulated the Islamic movement of the
Taliban on recent victories against the enemies of Islam and
Afghanistan. The grand Mufti has also mentioned the landing
of a Russian plane in Kandahar and the arrest of the crew. He
has also criticised Rabbani’s puppet regime in Kabul. We are
publishing his message here for our dear readers:

In the name of Allah, the most merciful, most beneficent.

First, let me convey my message of peace and support to
the supreme leader of the Islamic movement, Mullah
Mohammad Omar Mujahed, and to the entire Taliban High
Council and the movement itself. I am extremely pleased to
be communicating with a group of pious and dedicated
Muslims who have started a holy war for the protection of
their faith and their motherland. The entire Muslim world is
proud of the achievements of the Islamic movement of the
Taliban and are looking up to this movement as a source of
inspiration. If we read the Qur’an, we will find out that
whenever a nation loses its direction and strays away from
the right path, Allah brings upon them difficulty and hard
times. And whenever people lose their contact with Allah,
then they come under the leadership of people who are
tyrants and oppressors. Allah always gives us what we
deserve. We should therefore always stay on the right path
and pray to Allah to grant sincere leadership.

The people of Afghanistan and the entire world Muslim
world are extremely fortunate to have witnessed this golden
period under the leadership of the Islamic movement of the



Taliban. I have no doubt in my mind that the entire
movement and its leadership have no other agenda or
ambition than serving the people of Afghanistan. The Muslim
people of Afghanistan have made sacrifices for the sake of
their faith and their motherland throughout their histories.
They have given everything they had to protect their faith
and their future generations. The defeat of the Soviet Army in
Afghanistan was indeed great news for the entire Muslim and
non-Muslim world. The whole world should therefore be
thankful for the courage and bravery of the Afghan people.
Had it not been for the sacrifices of the people of Afghanistan,
the Soviet Army would have succeeded in its imperialistic
plans and it would have been extremely difficult for the
Muslims of Afghanistan and the world to live their lives in
accordance with the teachings of the Qur’an and the Sunnah.

So the Afghan people did not just fight their own war.
They fought a war for the defence of the entire Muslim world.
They did not just defend their land but the whole Muslim
world from infidels. The sacrifices of the Afghan people will
not and should not be forgotten by the world. Afghans have
been a peace-loving nation and have always wanted to live
peacefully and in harmony with other nations in the world.
Unfortunately they have been oppressed time and again by
the tyrant armies of the world, and have not been allowed to
live their lives according to their beliefs.

They have faced the invading armies of Alexander and
Genghis and then the British and most recently the Soviet
Army. But the brave and courageous Afghan nation has never
bowed down to oppression and has never compromised on
their faith and their sovereignty. They have stood up like a



wall in front of all oppressors and have fought for their rights
and their freedom. They have given their blood and their
lives and their property and everything else. Such examples
of sacrifice are very rare in human history. Afghans had to
lose their homes and villages and their livelihoods. They lost
their loved ones and faced extreme hardships living as
refugees in neighbouring countries. But all these hardships
did not bother them and they were never deterred from
defending their country and their faith. They fought against
all the superpowers with extreme courage and the whole
world has witnessed their commitment to country and faith.

At the end of all these sacrifices the Afghan people
deserved to get what they wanted. They deserved to live in an
environment of peace and stability and live their lives in
accordance with their faith. They deserved to have the
opportunity to bring up their children in the light of the
teachings of the Qur’an. They should have been given the
chance to bring up their future generations with the true
values of Islam. They should have been allowed to stick to
their Afghan values and identities. But unfortunately this did
not happen. A group of brainwashed individuals tried to
change the country overnight and thought they would
succeed in rooting out the Islamic identity of the Afghan
people. Unfortunately they didn’t study the history of this
country and its people thoroughly. They did not know that
the Afghan people will never at any cost compromise on their
faith and their freedom.

The Soviet Union thought they could simply introduce a
puppet regime and install it in Kabul by force and then they
could do whatever they wanted. They sought the help of their



puppets in doing so and so came up with a plan to introduce
Communism in Afghanistan. They thought they would
succeed in transforming the entire identity of this nation.
They were wrong, of course. The Afghan people had rejected
and resisted such plans in the past and there was no reason
why they would bow down to Soviet oppression this time.
They completely rejected Communism and its puppets in
Afghanistan and started their holy war against the Soviet
Army. They made numerous sacrifices but successfully
defeated the Soviet Army and defended their land. They came
out victorious in yet another battle against the infidels.

After the defeat of the Soviet Army the Afghan people
thought they would be able to live peacefully and would
never have to face any terror and tyranny again. The Afghan
people put their trust in their leaders, the same leaders who
led them during the years of the jihad against the Soviet
Army. They thought these men would stick to the promises
which they had made to the Afghan people and would serve
the men and women and the widows and the orphans of this
country. The Afghan people had stood by these leaders and
had fought for them and had made sacrifices for them to
come to power. They thought their so-called leaders
understood the pain and the misery of the Afghan nation and
would therefore do everything in their power to heal the
wounds of the Afghan nation. They considered these leaders
as their own and thought they could trust them with the
future of their children.

But unfortunately these so-called leaders had other plans
of their own. They had forgotten the promises they had made
to the Afghan people. They had completely forgotten the



purpose of the jihad. They did not remember the sacrifices of
the Afghan people. They changed their lives and their world
and their lifestyles. After coming into power they became
corrupt and blind. They did not care about the miseries of the
Afghan nation.

These so-called leaders started a bloody civil war which
took the lives of thousands of other innocent Afghans. The
Afghan people continued to suffer at the hands of the same
people whom they had trusted and obeyed during the years
of the jihad. These so-called leaders started working for their
personal gains and ambitions. They turned their guns on each
other for the sake of power and wealth. No one cared about
the hopes and ambitions of the Afghan people. No one cared
about the sacrifices the Afghan people had made. Everything
changed from bad to worse. People lost hope in their future
and there was no hope and no light. While these corrupt
leaders fought each other for power and luxury, the Afghan
people continued to die and suffer. They once again had to
pack up in the middle of the night and leave their homes and
villages and flee to neighbouring countries. Many were
unfortunate and could not do so and were caught up in the
bloody civil war and lost their lives. The beautiful city of
Kabul was also reduced to rubble.

But Allah listened to the cries of the Afghan people. It was
time someone had to stop all this atrocity and war and
destruction. It was time someone listened to the cries of the
orphans and wiped the tears of the widows. The Islamic
movement of the Taliban was a blessing from Allah and was
established in order to put an end to the misery faced by the
Afghan people. A group of pious religious scholars came



together and decided to change the destiny of this nation.
They decided to take matters in their own hands and put
things right. These men emerged from within Afghan society
and were the sons and brothers of this nation. They
understood the pain and suffering of the Afghan people very
well. They started their pious struggle against the tyrant
regime in Kabul and have so far gained some wonderful
victories all over the country.

We here in Pakistan have no doubt in our minds that the
regime in Kabul does not represent the people of Afghanistan
and does not stand for the values and the traditions that the
Afghan people believe in. Over the last three years the
corrupt regime has only worked for their own personal gains
and ambitions, while the Afghan people have continued to
suffer throughout this period. We truly believe that the
people of Afghanistan have stood behind the Islamic
movement of the Taliban. This movement is made up of the
Afghan people and has been started to serve this country and
put an end to the ongoing crisis in the country. The Afghan
people also understood this reality very well and that is why
they have made sacrifices for the cause of the Islamic
movement.

The only ambition of this movement is to establish an
Islamic government in Afghanistan where the true and pure
laws of the Qur’an can be implemented and people can live
according to their Islamic values. That is exactly what the
Afghan people want and that is what they have fought for and
made sacrifices for. The Afghan people do not want any other
regime or ideology or government. They are pure and pious
Muslims and would spend their lives according to their faith.



Anyone who thinks otherwise is mistaken. It is time for
the Western world to stop its propaganda and accept the
Islamic movement of the Taliban as a reality in Afghanistan.
The enemies of Islam and Afghanistan should stop their evil
plans and stop destabilising this country further. Russia
should also stop supporting the regime in Kabul and should
listen to the demands of the Afghan people. The landing of a
Russian military plane in Kandahar and the arrest of its crew
is a serious matter. It proves that Russia is still interfering in
the internal matters of Afghanistan. It also proves that the
corrupt regime in Kabul is depending on foreign military aid
which it uses against its own people. This is a direct
aggression against Afghanistan’s sovereignty, and the
international community should take note of this. Russia
should be asked to explain its action in Afghanistan and
should be held responsible for the ongoing crisis in this
country.

To conclude, let me once again convey my message of
peace and support towards the entire Islamic movement of
the Taliban and congratulate them on their amazing victories
recently. Insha’allah, the flag of Islam will soon appear all over
Afghanistan and Allah will bless the Afghan people with a
truly Islamic government. I pray for your success in this great
cause.
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OBEDIENCE TO THE AMIR

[These are some extracts from Mufti Ludhianvi’s Obedience to the
Amir. It is unclear exactly when the text was written, but it was
probably in 1998 or 1999. Ludhianvi had visited the Taliban
movement and Mullah Mohammad Omar inside Afghanistan and
came away with extremely positive impressions. He wrote his short
text (in Urdu) primarily as advice for members of the Taliban
movement, and Mullah Mohammad Omar is known to have handed
out Dari and Pashto translations of the book to visitors, saying that
this is what they should read in order to understand the Taliban.
The text is divided into eight sections and is more a series of
proscriptions rather than prescriptions. This format is something
that was mirrored in the 2006 version of the layeha or ‘rules’ (and
subsequent versions), clearly modelled on Ludhianvi’s short book.
This is not a text where ideology or doctrine are mentioned much.
This is a functional guide to the management of the organisational
identity of the movement. The key theme or goal to which Ludhianvi
guides and encourages the reader is unity. This, he argues, is the
key way that the Taliban can distinguish themselves from the
mujahedeen groups. This principle of unity is emphasised
throughout the book. The various precepts and advice that
Ludhianvi offers all return to the need to keep control of the



movement and to concentrate power in the figure of the Amir,
Mullah Mohammad Omar. Section 2 focuses on this point and
included citations of (and commentary on) forty hadiths that justify
the need to obey the amir. The final three sections (6, 7 and 8) relate
to advice, how the amir should seek counsel, and how those giving
advice should in turn behave.]

Excerpts from Obedience to the Amir: An Early Text on the
Afghan Taliban by Mufti Rasheed Ludhianvi, 1998/1999?

Section 1
Maintaining internal consensus and unity and avoiding
differences and splits

The Taliban have implemented a supreme and sacred system
in the land of the martyrs, the ultimate authority of which is
the God of the martyrs and mujahedeen. This same authority
has given so much attention to establishing the maintenance
of consensus and unity as a duty and has rendered the
propagation of difference as reprehensible and most
unfortunate. The relevant instructions are:

The foundations of religion are incompatible with differences

‘Allah set that religion for you which was brought to you by
the prophet Noah, the same which was sent to you through
the prophets Abraham, Moses and Jesus. They carried the
instruction to you that you must hold fast to this religion and
never oppose it.” (Qur’an 42:13)

Two important issues have been shown in this ayat:



1. The instruction to maintain consensus and unity is so
important and great that it has been delivered to the
most honourable prophets and their peoples. The whole
value of the shari’a is linked to this instruction.

2. The foundations of religion are impossible without
consensus and unity.

This shows that if someone through his deeds or words
gives rise to dissent, then in reality he is acting against Islam
and is showing defiance to Islam.

Power and grandeur are lost through difference

‘And obey Allah and His Apostle and do not quarrel for then
you will be weak in hearts and your power will depart, and be
patient; surely Allah is with the patient.’ (Qur’an 8:46).

Several issues are shown by this: Benefits

1. Your power will dissipate from internal difference,
through which the enemy will unexpectedly lose his fear.
As an ultimate consequence of this Islam will be
destroyed.

2. The secret formula for maintaining internal consensus
and unity in any social endeavour is that if you face
something which is counter to your opinion, nature or
advice, then you should put on a show of patience.

3. If this patience seems to you like an effort and a burden,
then trust in God’s company, the God of the patient. Tell
yourself that this divine company is no ordinary treasure.

The instruction of God’s messenger:



From Bukhari, Muslim and Ahmad:

‘If a decision of your amir seems unpleasant, then show
patience.’

Avoiding the stinking thoughts of party manoeuvring,

tribalism and bigotry

‘And hold fast by the covenant of Allah all together and be
not disunited, and remember the favour of Allah on you when
you were enemies, then He united your hearts so by His favor
you became brethren; and you were on the brink of a pit of
fire, then He saved you from it, thus does Allah make clear to
you His communications that you may follow the right way.’
(Qur’an 3:103)

Benefit: in this too some aspects are worth noting.

This ayat is fully applicable to the Taliban and therefore
the Taliban should read the text of this ayat again and
again. There was a time when the Taliban were divided
into various groups and there was no possibility of them
working together. But God was kind and under his name
and his plan all the groups united under the amir and
became as one and indistinguishable from each other and
freed from the dirt of organisational difference and were
cleansed of group prejudice and hatred and were bathed
in sweetness and love. In this way the idols of party
manoeuvring, ethnicity and bigotry were broken and all
memory of barbarism were erased.

If at any time the devil tempts you, dwell on the words
‘jal-allah’ and think how can I do the bidding of the
wretched Satan rather than the bidding of God?

To maintain sweetness and love it has been commanded
that the great blessing of unity be discussed and God be



thanked for this, for from one blessing one progresses to
another blessing.

If you are thankful, then more blessings will be showered

upon you.

And discuss this and debate upon issues that unite you

and avoid bringing divisive issues into discussion.

The demon of tribalism, clannishness, regionalism and

factionalism is injurious to both this world and religion. In
this regard, certain actions are obligatory.

1.

Every member of the movement should pay particular
attention to the fact that the heart and mind should be
kept free of any form of prejudice. If involuntarily such a
thought comes to mind, it should never be translated into
words.

If some action provokes such suspicion, then recite three
times ‘God protect me from Satan’, turn to your left and
say ‘thoo, thoo’ and believe that this action has been
undertaken in good faith based upon authority. Tell
yourself that at the most this is an error of the amir in his
striving, which will not be considered a sin for him,
rather he will be rewarded.

Remember that harbouring suspicion is a major sin and a
precursor to other major sins. Harbouring suspicion can
destroy any social endeavour. It is a grave misdemeanour
to harbour suspicions about your amir, based upon
rumours or scruples and without shari’a-based reason.

The secret formula for avoiding every error

‘Do not become like those people who after the arrival of the



clear instructions divided themselves with differences, as for
those people the day will be a great torment when some faces
are made white and some faces are made black.” (Qur’an
3:105, 106).

Benefit

1.This ayat, just like the first ayat, applies one hundred
percent to the condition of the Taliban. Taking into account
the place and situation, this ayat is so important for the
Taliban that it has the potential to protect them from every
mistake and to warn them of any danger. Likewise if the
Taliban fail to pay attention to the lesson of this ayat, then
they will be vulnerable to every danger.

Every office member of the Taliban movement should fix
this in his mind that there were other mujahedeen before
them upon whom God bestowed the treasure of jihad in the
way of God. As a result of this the Soviet Union was destroyed.
Allah granted them force, suzerainty and power. But they did
not value this and instead of implementing Islam they
succumbed to internal differences. Not only did the wretched
results render them infamous throughout the world, jihad,
which is a sacred duty in Islam, also got a bad name.

If those to whom the Taliban’s sacred movement is
entrusted do not learn a lesson from the fate of the previous
people, then listen, their fate will be no different from the
fate of the previous people, rather it will be worse than their
fate. From those people’s differences, only the section of jihad
was affected. But if the Taliban fall prey to differences, it will
bring a bad name on the whole of Islam. Islamic affairs and
the sacredness of God’s name and his system will be trodden



underfoot.

Dissent is the work of polytheists

‘Do not become polytheists—those people who have brought
splits in their religion.” (Qur’an 30:31, 32)

Benefit

1.This shows that in the Qur’an indulging in difference and
divergence is the work of the polytheists.

It is a shame that the matter has been turned upside
down. Now the infidels and polytheists observe the
instruction of the Qur’an to maintain strict unity and
consensus. Despite the differences arising from their varying
colours, races, languages, temperaments, interests, concerns,
in their confrontation with the Muslims they are united and
of one mind on every front. Meanwhile the Muslims have
neglected this instruction and have descended to tearing each
other apart and destroying Islam.

Maintaining consensus and unity is very dear to God

‘Allah holds dear to him those people who follow his path and
maintain unity while they fight, as if they were a single
edifice. (Qur’an 61:4)

Benefit

Who can deny the importance of that action which renders
someone dear to Allah?

Section 2



Obedience to the amir

This testament is so important and great that it is
appropriate, even important, to describe it as the summary or
essence of this guidance.

Acting upon this testament will be the guarantee of the
welfare of the Taliban Islamic movement, in this world and
the next. Closing every door to difference will keep the spring
of familiarity and love flowing between the leadership and
the most junior member of the Taliban.

Oh God’s brave mujahedeen, selfless Taliban, the Qur’an,
hadith and common sense show that in organisational
matters, in anything which involves a collective task,
obedience to the amir is as important as air and breathing are
to staying alive.

Come, self-sacrificing army of Mohammad!

Obedience to the amir is the order of obedience which
distinguishes either the highest office holder or the most
junior member as sincere and faithful.

This is the criterion which distinguishes jihad, the
supreme act of worship, from discordant politics. It was on
this scale that the sincerity of the rightly guided caliphs’
governors, ministers and commanders was weighed. It is
through this pulse that the doctor diagnoses a disease.

This is that same secret which in the first century made
Islam honoured in four-sixths of the world and won for it
power, majesty and reverence. It is that true brightness
which made Rome and Persia and their great powers scatter
before a few humble hut dwellers. It was this which made the
tallest, most robust and strongest abodes of the infidels and
polytheism come tumbling onto the ground with a crash.



Every member of the Taliban movement, whether he be a
member of the shura, or a provincial governor, or a soldier on
the battlefield, or someone following orders in an office, must
act with this in mind, that any deficiency occurring in the
obedience to the amir is tantamount to a deficiency in Islam.

Any weakening of the spirit of observance of obedience to
the amir weakens the implementation of God’s system.
Therefore God has linked obedience to the amir to obedience
to God and his prophet.
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VISITORS FROM LONDON

[This source offers an intriguing glimpse into the ways that the
Taliban were part of a broader international dialogue, even by
August 1995. A delegation of Muslims meet with Mullah Mohammad
Omar; we hear from their representative and their concerns are
outlined before the Taliban leader responds. It is relatively unusual
to have such a full account of a meeting like this, with specific
details of speeches that were made.)

Tolo-ye Afghan, 24 August 1995

A delegation of Muslims from London travelled to Kandahar
and met with the supreme leader of the Islamic movement,
Mullah Mohammad Omar Mujahed. The meeting took place at
the governor’s office in Kandahar.

First of all a few verses of the Holy Qur’an were recited.
Then a member of the delegation spoke on behalf of his
friends and explained the purpose of his visit to Kandahar. He
first thanked the leadership of the Islamic movement for
providing the delegation the opportunity to come to
Kandahar and meet the leadership of the Islamic movement.
He said he had brought a message of support and friendship



from all the Muslims in the UK. The leader of the delegation
said the Islamic movement of the Taliban was a symbol of
peace and prosperity and had given hope to all the Muslims
around the world. He said the entire Muslim umma was going
through a difficult time and it required a strong and sincere
leadership to face the challenges of the new world. He said
Muslims all over the world were looking up to the Islamic
movement as a source of inspiration. He said he was truly
impressed to see how the Islamic movement had managed to
implement shari’a in its true sense and make it possible for
the people of Afghanistan to live their lives peacefully in an
Islamic environment. He also said the Western media were
busy spreading false propaganda against the Islamic
movement, but that the Muslim world had now seen the true
faces of these enemies of Islam and were not going to be
fooled by what they were trying to show and say about the
Islamic movement.

Other members of the delegation also spoke and
mentioned the problems and threats faced by Muslims all
over the world. They showed their solidarity with the people
of Afghanistan, Kashmir and Palestine. They said the Islamic
movement in Afghanistan gave inspiration to Muslims in
other parts of the world and proved that even in today’s
world and under the present circumstances it is possible to
establish an Islamic government and run a country in
accordance with the principles of Islam and the Sunnah.

Members of the delegation said they were concerned
about the future of their children in the non-Islamic world
and wanted to be able to live in an environment where they
can bring up their future generations in accordance with the



teachings of Islam. They said the Western world had never
accepted the Islamic movement as a true representative of
the people of Afghanistan and was trying to undermine the
success of this movement. Members of the delegation
expressed their fully-fledged support towards the Islamic
movement and said they would try to spread the message of
the Taliban movement all over the world. They said they will
go back to their countries and tell their people about the
impressive performance of the Islamic movement in bringing
peace and stability to Afghanistan.

Then the supreme leader of the Islamic movement,
Mullah Mohammad Omar Mujahed, spoke. He thanked the
delegation for their visit and said the Islamic movement will
always welcome their Muslim brothers from all over the
world to come to Afghanistan and see for themselves what
was really happening in this country. He also thanked the
delegation for their support and asked the members to go
back to their countries and their cities and spread the
message of peace and Islam. The supreme leader said the
Islamic movement of the Taliban was a true representative of
the people of Afghanistan and had emerged from within the
Afghan people.

He said the Western world and some enemies of Islam
were spreading all sorts of false propaganda about the Islamic
movement. The supreme leader said the Islamic movement of
the Taliban has nothing to do with any foreign government or
agency and was purely made of Afghans. He said it’s true that
some non-Afghans were present in the ranks of the Islamic
movement, but these people had come to Afghanistan
voluntarily in the spirit of Islamic brotherhood and wanted to



take part in the holy war against the enemies of Islam and
Afghanistan.

The supreme leader said the people of Afghanistan had
accepted the Islamic movement of the Taliban because this
movement was made up of their own sons and brothers. He
said the people of Afghanistan sacrificed their lives and their
property for the sake of Islam and fought a number of
superpowers. They wanted to establish an Islamic
government in this country, but some corrupt leaders
hijacked the whole process of jihad and started to act in their
own personal interests. He said the corrupt regime in Kabul
had done nothing for the people of Afghanistan except
looting and killing them. He said the so-called leaders siting
in Kabul were only bothered about their own personal gains
and interests and were not even aware of the pain and misery
of the Afghan people.

The supreme leader said he completely understood the
concerns of the Muslims living in the West and realised that
the future of their children was at risk. He said the Islamic
movement wanted to establish an Islamic system not only in
Afghanistan but all over the word. The supreme leader said
the establishment of such an Islamic government was the sole
aim and ambition of the Islamic movement. He said the
Muslims of the world should come together and be united and
stand behind their true sincere leaders and work for their
prosperous future. The supreme leader said that jihad is an
obligation upon all Muslims when their faith and their land is
under threat and that they should participate in the jihad
sincerely. He assured members of the visiting delegation that
their concerns will be assessed and the Islamic movement will



continue to serve the Muslims of Afghanistan and the world.



BEGINNING GOVERNMENT (1996-1998)
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SPECIAL ANNOUNCEMENT OF AMIR UL-MU’MINEEN
FOLLOWING THE TAKEOVER OF KABUL

[This was one of the first formal orders Mullah Mohammad Omar
issued following the fall of Kabul. It is interesting to note how
practical the instructions are. There was no time for high-minded
discussions of who the Taliban were or what they stood for. Rather,
the concerns of the present moment reigned.]

Shari’at, 28 September 1996

After destroying the roots of corruption and cruelty in the
capital of beloved Afghanistan, Kabul, Amir ul-Mu’'mineen
Mullah Mohammad Omar Mujahed has released the following
decree:

1. After this, a pure Islamic government will rule over
Afghanistan.

2. All Afghan ambassadors in foreign countries are
suspended and have no official authority. All foreign
countries must protect Afghanistan’s money and other
properties and prevent ambassadors from making
financial transactions.

3. All citizens of Kabul are asked not to evacuate their



families from the city. Those who have evacuated the city
should return to their homes because the Taliban will
protect their life, property and honour.

Demining agencies must clear all routes leading to Kabul
from mines and solve the problems for commuters to the
city.

All national traders must start importing food items and
fuel to Kabul city to prevent any problems for the
residents of the city.
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NEGATIVE RESPONSES TO THE ISLAMIC
GOVERNMENT’S OBJECTIVES

[From the moment the Taliban took Kabul, the amount and tenor of
the criticism levelled at them took on a new dimension. As such,
they were often reduced to a defensive position, trying to justify
their existence in the face of withering international commentary.
This article deals with the way the discussion around women’s
rights was part of this atmosphere.]

Shari’at, 14 October 1996

The mujahedeen of the Islamic movement of the Taliban
entered the historic city of Kabul on 27 September. First of
all, an Islamic regime was announced, security was
established and an amnesty was announced to all residents of
capital. Those laws of the former administration which were
in contradiction with Islamic values were abolished and the
residents of Kabul were asked to obey all Islamic regulations.
Women were asked to stay in their homes and those women
who walked in the bazaars were required to wear the Islamic
hijab. Also, it was announced that those women who worked
for the former administration would receive their unpaid



salaries at home.

All these achievements were achieved without any loss of
life, property and honour of people. For the first time in
years, the opportunity for the establishment of a pure Islamic
regime and fulfilment of dreams of one and a half million
Afghan martyrs was provided. The residents of Kabul
performed prayers, gave alms to the poor and expressed their
happiness about the collapse of the former regime under
which their lives, properties and honour were not protected.

The infidels, above all the West, who are sworn enemies of
Islam and Muslims and have not spared to plot to destroy
Islam and defame Islamic movements started negative
propaganda against the Islamic regime and attempted to give
a false impression of Islam to the world. They try to show to
the world that the Taliban are against human rights and
women’s rights, that we have banned women from working
and education and consider these actions against human
rights. They have launched such an extensive campaign
against the Taliban that they have convinced people around
the world that the Taliban are unique in their not respecting
women’s rights and that everything else is all right in the
world. These un-Islamic propagations of the West are so
intense that now a number of Muslims also unknowingly echo
these claims.

The issue of women’s rights under the Islamic
government got so much attention because the Special Envoy
of United Nations, Dr Norbert Holl, travelled to Kabul
repeatedly and each time put the issue of women’s rights as
an important and key concern in discussions with officials of
the Islamic government. He asked the Islamic government to



liftt bans on education and work for women and asked us to
allow women to work and study jointly with men as in the
previous regime.

These conditions are one hundred percent against Islamic
principles and the values of Afghan society. Dr Norbert Holl
was only concerned with these rights for women and stressed
these issues as if he was the UN representative of women’s
affairs. All these efforts distorted reality, since he showed no
concern about the lives of 25,000 widows who have lost their
husbands during the civil war in Kabul. Dr Norbert Holl not
only interprets the bans imposed by the Islamic government
on women incorrectly but he also ignores other efforts of the
Islamic regime for the empowerment of human rights. He has
threatened that if Taliban don’t lift the bans on women, the
United Nations will stop all humanitarian aid projects in
Afghanistan.

Before we analyse the nonsense spouted by Dr Holl
regarding women’s rights from a diplomatic point of view, it
is important to explain the details of the Islamic
government’s limitations on women. The High Council of the
Islamic Government has announced that the limitations on
the education of women are imposed because of improper
conditions in the country; once the conditions improve,
necessary decisions regarding lifting of these bans will be
taken.

In addition to that, the Taliban movement has announced
their respect for all members of society including women and
men. These decisions and restrictions by the Islamic
government are not only in agreement with Islamic
instructions but also indicate respect for rights of women and



human rights. In the context of human rights, education of
women is not considered as important as the protection of
honour and the integrity of women. Also, there are many
other issues such as security, peace and the elimination of
corruption which are a higher priority than having education
for women.

The Taliban have maintained security and the properties
of individuals are protected. Now no one can steal the
vehicles of the United Nations in territories under the
Taliban’s control, while it was the case before the takeover of
Taliban. Dr Holl must understand that the Taliban have
achieved what the United Nations and its partners and
collaborators failed to achieve in Afghanistan. Is bringing
peace and security to the country not considered to be the
empowerment of human rights? Is the protection of society
against corruption and immorality not considered a
necessity? Is the protection of honour and dignity of women
from the sleazy eyes of voyeurs not considered respect for
human rights? Is the establishment of a strong government
with the people’s support an empowerment of international
standards or is it breaking them?

The answer to all these questions is a resounding yes. We
advise Dr Holl not to generalise and summarise everything
under the rubric of ‘education for women’ and to ignore all
other achievements. If Dr Holl is really concerned about the
rights of women, he must advise his organisation to recognise
the Islamic regime of the Taliban and cooperate in the
construction of separate schools and educational centres
according to Islamic principles for women and pave the way
for the education of women.



The biased and irresponsible remarks of Dr Holl indicate
that the UN is not concerned about the rights of women and
only wants the Islamic movement to deviate from its key
principles. The Islamic movement of the Taliban is decisive in
its stance and will never compromise its Islamic principles
due to threats. The United Nations must realise that as an
independent and neutral organisation, it doesn’t have the
right to interfere in the implementation of Islamic and
Afghan principles in our country, otherwise it would face a
strong reaction from the Afghan people.



31
THE WAY OF DELIVERANCE

Q&A WITH MAWLAWI ABDUL ALI DEOBANDI

[Articles in the Taliban’s newspapers often took the form of an
interview. This source queries a prominent Deobandi scholar on a
number of divergent topics, and the excerpt chosen relates to
marriage in a non-Muslim country.]

Extract from a weekly religious advice column in a Taliban
newspaper written by Mawlawi Ali Deobandi

Tolo-ye Afghan, 31 August 1997

Question: if a person wants to marry a woman, but he cannot find a
witness or someone who will take them through the marriage
ceremony, what is he to do?

Answer: What is he doing in such a country where there
are no Muslims and no one to perform the wedding
ceremony? Why did he go to such an unbelieving country? In
marriage, a mullah must be brought who will, in front of
others, loudly repeat Qur’anic verses and both sides must
repeat the vow of marriage in the presence of witnesses. If a
Muslim goes to America and wants to get married to an



American and there are no Muslims to take part in their
wedding ceremony, this Muslim man can marry the American
woman and should explain to the woman what the wedding
ceremony is about and then find two unbelievers. As this
Muslim man and American woman go through the process of
accepting one another, the man will say in front of the
witnesses, ‘I accept you as my wife,” and the wife returns the
acceptance by accepting him as her husband. These are the
words of the ceremony. He does not need a mullah, but the
witnesses are necessary. The man has to give the gift to the
woman that is specified.

A Muslim brother thus can marry an American or a girl
from London. But if the woman is Russian or Japanese there is
no legal marriage with these (as they are not people of the
Book).



32

SPEECH BY MULLAH MOHAMMAD OMAR

[This incomplete transcript of a meeting held by Mullah Mohammad
Omar in Kandahar in 1997 offers a glimpse into the way he offered
advice. His focus on the need to do things properly, on the need to
serve without ‘negligence and inattention’, would become ever
prominent in his public pronouncements as the years passed.]

Tolo-ye Afghan, 14 December 1997

‘The service of God and religion cannot be done with
negligence and unwillingness. The Taliban are focused on the
nation. They should separately pay attention to the poison of
nationalism.’

The highly respected Amir ul-Mu’mineen

Amir ul-Mu’'mineen received a number of commanders
and government officials in his office. According to Bakhtar
News Agency, the highly respected Amir ul-Mu’mineen, in his
meeting with a number of commanders, made some astute
comments to them:

‘God’s religious service cannot be done with negligence and
inattention. Serving God Almighty one day with enthusiasm is



better than anything else. The Taliban are the investment of
the nation. Do not get involved in the poison of tribalism, and
in this way you will be saving society from the sickness of this
disease. The amount that people try to gain power is the
amount that they debase themselves. The faces of the
mujahedeen should be dazzling and their souls should be
unblemished, not wanting anything to do with what is haram,
and they should be avoiding illegitimacy.! Those who have
slaves should look like a white-skinned person among the
Ethiopians. One cannot trust life for one hour; we are seeing
the caravans of the martyrs. We must turn to our intentions
and ask God so that we can serve in a better way. Our name,
our titles, our aim is huge, so it is necessary to improve our
invalid past. And we should completely improve and annul it.
Really the Muslims are on the brink of passing away. Or else
what is new about applying the shari’a?’
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THE GROUP

[Even in 1997, as this source shows, the Taliban seemed to be stuck
in a cycle of needing to introduce themselves to the nation, over and
over again. Not only did they feel they had to push back against
criticism, but they sought to explain what they saw as the positive
aspects to their movement. Sacrifice, for example, was considered to
be of great value.]

Tolo-ye Afghan, 26 October 1997

Like many countrymen, I was unemployed. A Talib entered
the room, and upon seeing him I realised that I knew him. He
started talking to me and addressing me as ‘Ustad’.! When I
recognised him, for his bravery, I said, ‘I am not worthy of the
word Ustad.” This Talib was much younger than me. It was a
good period of his life; he was young and must have had many
wishes, like the wish to study, the wish for a good life, the
wish to get engaged and be married. But he had put all that
behind and he had come out to serve his religion and the
country.

While talking to me, I grew to understand that someone
was waiting for him or that something was on his mind. Later



he told me, ‘Let me tell you that my group is going to the
front.” We said goodbye to one another and he set out. He left
me as [ said to myself: look at this youth; despite leaving
everything behind, he is in a hurry to go. He has had a haircut
and wears his clothes as if he is going for a picnic. He knows
well that he is going to his death. Really, death for him is
living. He knows that martyrdom in the way of God Almighty
is perpetual life because of serving God and being of service
to the people. To give your spirit is to gain a higher spirit;
leaving behind family and friends is praying and he is earning
pride for them. These people who are now happy for their
group and who are going to the fighting line are not seeing it
with the eye that they used to see it before; those places used
to be called the war front, the battle grounds and such names.
There, the people were troubled: they did things without
considering the security implications or the oppressed and
innocent human beings’ honour or their property getting
looted.

Now the group is a security organisation. The
organisation is in love with the goal and remains loyal to it.
Being part of the group means carrying out the order and
giving your life to offer security for others. The war front is
also a distance between what is legitimate and what is not,
what security is and is not, and what is right and what is
invalid. It is a line of the wishes of martyrs; it is the line of
something that is correct. This line is the bloodied line
against the jihad against the Communists—yes, the line that
was hidden by civil wars and illegitimacy.

Today, with the sacrifice of the youth, that line is lit once
again: the line of being ready to die for something. The group



and the war front represent a great wish. It is true: when
someone’s wish is big, his personality will also be big in order
to prepare for greater sacrifice.

Those humans before us have all gone. But those who
turned their death into martyrdom—he who gave his life for
the goal and whose blood was shed in a sacred way—their
wishes are written on walls and in rivers, in graveyards and
on the minarets and their names are forever written in gold.
Every group can change a human into a hero.
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ONLY THE ISLAMIC EMIRATE CAN BRING COUNTRY-
WIDE PEACE

[This op-ed article makes a case for why the Taliban are the best
rulers for Afghanistan, asserting that they are the logical choice and
not just the de facto choice (given their increasing territorial
control).]

Dari commentary

Tolo-ye Afghan, 9 October 1997

Recently some countries of the region and the world (through
their media) have begun tricking and making deafening
noises about the situation and affairs of our country. Through
their media output they talk about the formation of an
authority to their liking and a leadership (made up of this
person or those persons of the present irresponsible groups
who are just in-name) and presenting such information to
their listeners. We say that the power that can bring country-
wide peace in the country should have the following
conditions:



The movement must be Islamic.

It should be able to apply the edicts of the Islamic shari’a.
It should have a capable Islamic army who can control
the whole country.

4. An Islamic powerful army with sincerity, particularities,
that is loyal to the people and to dear Islam.

5. Continuous Islamic attempts for the implementation of
nationwide peace.

6. Continuous struggle for the great jihad and for thrashing
the rebellious dissenters and the unbelieving forces.

7. In general, authoritative characteristics and total
responsibility in its affairs for defending the country’s
independence, national sovereignty, territorial integrity
and national honour vis-a-vis the rebellion of the
dissenters and foreign occupiers and to stand against any
kind of foreign conspiracy and plot.

Thus only the Islamic movement of the Taliban of
Afghanistan, headed by the Islamic Emirate, has the above
characteristics and is a certain power to bring countrywide
peace with the required courage and dedication to action. So
in more than two-thirds of the country the shari’a of the
Prophet (the peace and blessings of Allah be upon Him) is
completely implemented.

Under the present conditions, when the country—from
the point of view of politics—is in a stormy situation, leaving
the issue of implementing peace to this or that group or party
with their completely irresponsible forces and questionable
dedication to the territory of Afghanistan, all this is
something which is not comparable to the national tradition
of Afghanistan nor to the tradition of Islam.



The Taliban Islamic movement of Afghanistan, with its
power to implement the Islamic shari’a, is a certain force that
implements peace and security in the country and is of the
opinion that any attempt at solving the problems politically
should be done by Afghans within our country and through
Afghan dialogue. Most important of all is that the decision
should be within the framework of Islamic shari’a. Otherwise
any other political and military problems will be against the
wishes of the Afghan people and will face obliteration and
total shame. Bringing about such a political make-up by
others will fail from the start and will be defeated, God
willing.
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OPENING A LIBRARY FOR JIHADI RELICS

[Considerable care was taken to construct a narrative of history in
which the 1980s jihad was connected to the present-day struggles. In
this way, the Taliban saw themselves as part of a longer trajectory.
(We can, of course, trace this back—as many did—all the way to the
example of the Prophet Muhammad). This source shows the ways
that jihad was brought into the centre of their self-conception, with
the construction of a museum to preserve documents and artefacts
of the 1980s conflict and, presumably, that of the present day.]

Tolo-ye Afghan, 9 March 1997

A library of relics from the time of jihad was opened next to a
public library in a special ceremony. Bakhtar News Agency
reports that the ceremony was organised for this library. The
librarian, those interested in books and some intellectuals,
workers and a number of journalists took part. At the start of
the ceremony some verses from the holy Qur’an were recited
and after that the Chief Justice of the Islamic government of
Afghanistan and the acting deputy for the high court,
respected Mawlawi Jalilullah Mawlawizadah, was there to
open the library by cutting the ribbon.



He spoke about the need for such libraries and for the
collection of relics from the time of jihad. He thanked those
who have put together these artefacts and asked those
responsible for this library to do their best to maintain and
preserve these objects. After that, Mawlawi Zakiullah Ashrafi,
the head of the public library, respected Mawlawi Rahimullah
Zurmati, the publication deputy of the Ministry of
Information and Culture, and respected Al-Haj Mawlawi
Abdurrahman Ahmad Hotaki, deputy of finance and
administration in the Ministry of Culture and Information
and responsible for publishing the weekly Shariat newspaper,
all of them in turn spoke about this library and the value of
such artefacts.

They said this library should be extended to house more
such relics. They said the collection of such items was a
service to the true Islamic culture and regarded the idea of
such a library as a valuable step. They asked the writers,
intellectuals and the Muslim people of Afghanistan to send
any printed books, magazines and newspapers, their annual
collections—all of which represent the time of jihad—to this
library in order to make this library fuller and more valuable.

The ceremony ended with a prayer for the
implementation of the aims of the Islamic government of
Afghanistan, the strengthening of peace and for the progress
of genuine Islamic culture. This library, in addition to
newspapers and magazines, has 60,000 relics from the time of
jihad which are ready for those interested to come and
browse through.
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GREAT AND HISTORIC POETRY-READING CONTEST
HELD AS AN INITIATIVE OF SHARIAT WEEKLY

[Poetry and song (in a particular context) were very important to
the Taliban, from senior leadership down to the lower ranks. If we
can talk about a cultural legacy that the Taliban were part of, this
was a significant aspect. Contests and grand gatherings were a long-
standing feature of Afghan society, so there wasn’t anything
particularly path-breaking in the Taliban’s version of these
traditions. Rather, it is instructive to read how they sought to sew
the binding energy of this literature into the fabric of the
movement.]

Shariat, 27 March 1997

An honourable poetry-reading contest was held in the
Intercontinental Hotel on 8 March 1997 by Shariat Weekly on
the occasion of spring’s arrival and given the provision of
security in the country. The Shariat Weekly reporter reported
that the contest began at nine o’clock in the morning and
several ministers, heads of governmental offices, clerics,
poets, people of literature and journalists attended.

The contest began with recitation of few verses of the



great Qur'an by Qari Fazlur Rahman Saraji. After that, the
Deputy Minister of Culture and Information and
administrative and financial affairs and Director of Shariat
Weekly, Al-Haj Mawlawi Abdurrahman Hotaki, welcomed the
guests and said in his speech that before everything else he
would pray for the spirits of the martyrs of the incident in
Jalalabad and asked Allah to grant patience to the families of
the victims. Respected Hotak said that when the Taliban laid
down their books in the madrassas and put their pens in their
pockets to ensure an Islamic system, the territorial integrity,
political and national sovereignty of their homeland, they not
only kept the trenches of jihad hot with their blood and
sacrifices, but also rolled up their sleeves for the cultural
construction of the country. In a very short time, they have
provided a lot of services in this regard.

After that, the message of the head of the Supervisory
Council of the Islamic government of Afghanistan, respected
Al-Haj Mullah Mohammad Rabbani, was read to the
participants by the director of Radio, Television and Afghan
Film: Mullah Mohammad Eshaq Nizami. In one part of the
message, it said, ‘Dear respected brothers, you know that
literature is a crucial part of intellectual culture, and nations
and ethnic groups are known by their culture and literature,
but it is beautified with beautiful literature and culture.’

After that, respected Qari Noor ul-Haq recited a few
verses of the Qur’an and prayers were offered for the martyrs
of the Nangarhar incident. The report adds that respected
poets then presented their poems reflecting their messages
about their love of the Lord’s shari’a, presenting images of
security in the country and the season of spring flowers.
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HISTORIC POETRY-READING CONTEST OF SHARIAT
WEEKLY

A GREAT EXAMPLE OF THE ISLAMIC MOVEMENT’S
PROMOTION OF POETRY AND LITERATURE

[This op-ed makes the point that poetry is part of Afghanistan’s
national wealth and heritage. It refutes (as speakers at the
conference seemed to have done) the criticism that the Taliban are a
movement without culture.]

Shariat, 27 March 1997

Our suffering nation has experienced so much pain in all
aspects of its life over almost two decades at the hands of the
Communists and their masters, unprecedented in recent
history. Russians and their puppets not only were after the
underground wealth our country’s mines, but also were
trying to remove Islamic belief and culture from our minds;
many of the Muslim believers and cultural people who
opposed their false beliefs were put in the hell-like prison of
Pul-e Charkhi. It was as a result of the Communists’ brutality
and terror that many of our powerful writers and poets were
forced to migrate from their homeland and live wandering



across foreign countries, due to their hatred of the
Communist regime and their uncompromising actions.

Also, the other oppression that the past regime had
against our nation is that they spread ethnic, linguistic and
regional discrimination against our cultural people and
people of literature as well. Some of our writers—instead of
carrying out their Islamic mission and serving their nation
with their pen and thus working for their culture and
literature—committed themselves to writing propaganda
against their brothers, their tribe, language or region and
wrote such things that never look good with the holiness of
the pen.

Now that the flag of the Islamic system flies in Kabul,
thanks be to God, and the bloody colour of millions of our
martyrs, widows, orphans and handicapped shines, the
Islamic government that feels responsibility for all justified
demands of the nation is trying to serve the oppressed nation
sincerely and rescue them from this darkness and fatal
condition. In addition to other aspects of life, they have
started tireless efforts to rebuild our culture.

The scientific seminar on 4-5 March 1997, and the great
and beautiful poetry-reading event on 8 March 1997, held as
an initiative of Shariat Weekly, are good examples of these
efforts. The pages of our cultural history are full of poetry-
reading events anyway, but such a poetry-reading event
where our people could participate free of differences based
on colour, language, region, tribe has not been seen, even
occasionally.

This poetry-reading event joined those hearts and minds
that were distant from each other and inspired national unity



against the foreigners who were the enemies of our faith,
culture and soil. Also, this poetry-reading event and other
cultural activities of the Islamic government totally belied the
accusations that had been levelled against the Islamic
movement through propaganda. The poetry-reading event
showed that the Taliban not only value cultural activities, but
that they are also representatives of Islamic culture, and that
they would make efforts in this regard more than anybody
else.

We had many poets and writers who were disappointed by
tough conditions in the past and the obstructive actions of
past regimes. This poetry-reading event spread the spring’s
tulip pink colour on the dry lips of those poets. Also, many
hidden talents became known. This poetry-reading event
showed some of the poets—those who clung on to the
butterfly, flower, pine trees and nightingale, candle and
butterfly and some old historic phrases—that the situation
has changed now. We are in the midst of a revolution and
Afghanistan faces streams of blood; we do not have anyone in
our society who has not been harmed.

Therefore, it was necessary that our poets used their
talent in the service of their religion and nation and that they
stood up to their Islamic and human mission. They should
reflect the unfulfilled wishes of the martyrs, the sighs of
widows and the cries of orphans in their poems. Today’s poets
should move their minds away from natural views, mountain
bottoms, river sides and imaginary flying and paint a picture
of their nation’s pain and the ruined country in their poems,
as well as introduce the traitors of religion and the homeland
to our people. If they do so, the Islamic government will



extend their encouragement of culture towards them.



38

MESSAGE OF THE HEAD OF THE SUPERVISORY
COUNCIL TO PARTICIPANTS OF THE POETRY-
READING CONTEST

[Mullah Mohammad Rabbani’s message to the conference (read out
on his behalf) continues the theme of literature being a key aspect of
a nation’s culture and heritage and that the pen is a way of joining
on the path of ‘jihad, martyrdom and sacrifice, heroism and
bravery’.]

Shariat, 27 March 1997

All praise be to Allah. Dear respected knowledgeable people,
grammar specialists, writers and mujahedeen: al-salaamu
‘aleikum. We are grateful to Allah, who with his mercy and
blessings brought light to the eyes of our Muslim, heroic
nation for the sake of the sacrifices of our current and former
sincere and heroic mujahedeen. Life has started in their
bodies with the new spring once again, and they are
committed to rebuilding their destroyed homeland. They
have rolled up their sleeves and have started moving towards
their destination.

We are grateful to God that our lovers of literature and



culture are making a large gathering and poetry-reading
contest on this occasion. This is a constructive and fortunate
beginning. On the one hand, it reinforces our dying culture
and literature; on the other hand, it increases the
commitment of our nation. Such actions encourage our
brothers who have migrated to work on rebuilding the
homeland. In addition, they inspire our political mujahedeen
brothers who are chasing the corrupt, bandit groups when
they see movements towards the building of the country. This
is proof of the revived security around the country, because it
shows that there are knowledgeable people who make use of
their sacrifices for the good of Islam and our homeland. Our
zealous brothers!

You know that literature is a large part of intellectual
culture; nations and peoples are known by their literature
and culture, but beauty is added to it through art and fine
culture. Islamic culture is richer and finer than the rest of the
cultures in the world, and it has endured through several
centuries. This is especially true of our Afghan Islamic
culture, which has kept its fine features even though it has
received many blows from enemies.

Our enemies—who wanted to ruin everything we had—
had hoped to destroy our culture and literature as well, but
great God had not intended it to be so and paved the way for
the language of your pen once again, so that you would not
just rebuild and make it shine, but completely turn it towards
the beautiful path of Islam and Islamic shari’a. With the
beginning of the Islamic jihad in Afghanistan, poetry, writing,
connection, separation, competitors and strangers have
changed the forms, and mujahedeen poets are separate from



that process now. They are following the path of Islam and

jihad, martyrdom and sacrifice, heroism and bravery.
Sincerely wishing you success, reconstruction of our

country and prosperity for the Islamic nation: your brother,
Mullah Mohammad Rabbani
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THE RESOLUTION OF THE FRONTIER TRIBAL-WIDE
JIRGA

[This resolution was issued in part to satisfy the senior leadership’s
desire for international recognition (in whatever shape) and also as
a result of their ongoing discussions with tribal elders across the
border in Pakistan. The Taliban sought both to court this tribal
order as well as to supersede it, at least in Afghanistan. They
realised that the tribal system was part of the fabric of society, but
they also aspired to a system that rose above: the Islamic shari’a, as
they conceived it.]

Tolo-ye Afghan, 29 October 1997

1. All tribes consider the Islamic Emirate of Afghanistan as
the culmination of the past eighteen years of holy jihad
and as a government that is in accordance with all
international principles.

2. All the tribes in one voice call on all Islamic and non-
Islamic countries to officially recognise the Taliban’s
Islamic government.

3. Inan Islamic government where Islamic shari’a is the law
of the land, a murderer is hanged for his actions and a



thief’s hand is cut. Those caught in fornication are
stoned, the shari’a hijab is asked for, and there are
separations between men and unrelated women and such
like. The ulemaa and tribal leaders and elders strongly
support such a government and its holy shari’a system.
Any who oppose the Islamic government—in the light of
Islamic principles—are called rebels. Therefore, anyone
who in the tribal area makes any programmes against the
Islamic Emirate of Afghanistan will face the opposition of
the Free Tribes and we will make them leave the area.
The tribal jirga in Afghanistan condemns any kind of
illegitimate interference in Afghanistan’s internal affairs,
and calls upon the interferers to stop their illegitimate
interferences very quickly.

The Free Tribes consider Afghanistan as their second
home and will defend the borders of their home with all
their power.

The representative of the eight agencies’ ulemaa and
tribal leaders are asking the leaders of the Taliban of the
Islamic Emirate never to bring any change to their
present shari’a system because of any foreign
interference and to stand firm with their present policy.
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YOUR LETTERS, OUR RESPONSES

[The question-and-answer format of the letters page is always an
interesting opportunity to read some of the day-to-day concerns of
citizens. This source contains three disparate comments. In the first,
a woman questions (with pure logic as well as Islamic reasoning) the
way the hijab and burqa are imposed on citizens. The second
(written by a mullah) calls on readers to take advantage of the
beneficial situation that the Taliban have brought. In the third, a
university student complains about the bakers’ neglect of hygiene.]

Shariat, 6 March 1997

15 LETTER: Dear respected employees of Shariat Weekly, may
God grant you success in your daily tasks. Dear brothers, you
would definitely agree with us that during the time of the
Russians and Communists, Afghan sisters took part in jihad
beside their hero brothers and they have gone through hard
times like their mujahedeen brothers because of the
Communists. Since then, Rabbani’s time was not any better
for them. When the Islamic movement of Taliban was
established and prevented insecurity, oppression,
prostitution, looting, theft and other illegitimate actions, God



is witness to the fact that we became so very happy after
hearing this good news. We prayed each moment for the
Taliban’s arrival in Kabul to end the ongoing savagery. All
praise be to Allah, that moment for which we were praying
has arrived. Now that Kabul is under control of the Islamic
movement of Taliban, shari’a is enforced, prostitution is
prohibited and sisters have gained their Islamic position, I
can say that Taliban brothers brought us great respect and
honour. They freed us from oppression and savagery. The
truth is that in the past, everybody’s life, property and
honour were at risk. I should also add that enforcement of the
Islamic shari’a is the duty of the Islamic movement of the
Taliban and covering the sisters in hijab is part of it as well.!
Not observing the hijab is an instance of ‘vice’ and the Taliban
have a duty to prevent any vice from happening. However, we
would like to remind our brothers in the Taliban that many
corrupt and bad systems have ruled here and have affected
the minds of our citizens in Kabul. Therefore, if the Taliban
used advice, philosophy 